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
 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular imperfect active indicative from the verb LEGW, which means “to say: He kept on saying.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that Jesus kept on producing the action.  Jesus asked the question more than once.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Pharisees and scribes.

“And He kept on saying to them,”
 is the third person singular present active indicative from the verb EXESTIN, which means “to be authorized for the doing of something: to be right, authorized, permitted, proper; Mt 12:2, 10, 12; 14:4; 19:3; 22:17; 27:6; Mk 3:4; 12:14; Lk 6:9; 14:3.”


The present tense is a gnomic, static, or aoristic present, which regards the state of being as a present, universal, timeless fact.


The active voice indicates that the situation produces the state of being what it is.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the locative of time from the neuter plural article and noun SABBATON, meaning “on the Sabbath.”  This is followed by the accusative direct object from the neuter singular adjective AGATHOS, meaning “good.”  Then we have the aorist active infinitive from the verb POIEW, which means “to do.”


The aorist tense is a constative aorist, which looks at the action in its entirety.


The active voice indicates that any particular person can produce the action.


The infinitive is a complementary infinitive, which completes the action of the main verb ‘to be right.’

This is followed by the coordinating conjunction Ē, which means “or.”
  Then we have the aorist active infinitive from the verb KAKOPOIEW, which means “to do evil, bad, wrong, etc.”
  The morphology of this infinitive is the same as the previous infinitive.
“‘Is it right to do good or to do wrong on the Sabbath,”
 is the accusative direct object from the feminine singular noun PSUCHĒ, meaning “a life.”  Then we have the aorist active infinitive from the verb SWIZW, which means “to save.”  The morphology of this infinitive is the same as the previous infinitives.  With this we have the conjunction Ē, meaning “or” plus the aorist active infinitive from the verb APOKTEINW, which means “to kill.”  The morphology is the same again.
“to save a life or to kill?’”
 is the adversative use of the postpositive conjunction DE, meaning “But” plus the nominative subject from the masculine plural article HO, used as a personal pronoun, meaning “they.”  Finally, we have the third person plural imperfect active indicative from the verb SIWPAW, which means “to refrain from speaking or making a sound: keep silent, say nothing, make no sound Mt 26:63; Mk 3:4; 9:34; 14:61; Acts 18:9.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that the scribes and Pharisees produced the action.


The indicative mood is declarative of a simple statement of fact.

“But they kept on being silent.”
Mk 3:4 corrected translation
“And He kept on saying to them, ‘Is it right to do good or to do wrong on the Sabbath, to save a life or to kill?’  But they kept on being silent.”
Explanation:
1.  “And He kept on saying to them,”

a.  Mark continues to describe the scene in the synagogue on the Sabbath in His confrontation with the self-righteous, legalistic scribes and Pharisees regarding the man with the paralyzed hand, who is now standing in the middle of the congregation for all to see.

b.  Jesus then asks the question found in the next clause, but He doesn’t ask it once.  The imperfect tense in Greek describes an action in the past that is not finished (the perfect tense does that).  It suggests that Jesus asked the question, paused to receive an answer, received no answer, and asked the question again.   Another dramatic pause with no answer; so He asked the question again.  Again no answer.  The Pharisees were now just being obstinate in their refusal to answer Him.  We can see why Jesus gets irritated at them.
2.  “‘Is it right to do good or to do wrong on the Sabbath,”

a.  Jesus asks the logical question whether or not a person is right to do good or wrong on the Sabbath.  The obvious correct answer is that it is never right to do wrong.  Therefore, it must be right to do only good on the Sabbath.

b.  If the Pharisees answer that it is wrong to do good on the Sabbath, the crowd will know how evil they really are.  If the Pharisees answer that it is right to do good on the Sabbath, then they support what Jesus does on the Sabbath and cannot criticize Him for doing good on the Sabbath.  The position the Pharisees really believe is that it is wrong to do wrong on the Sabbath and doing anything on the Sabbath is wrong; therefore, Jesus is wrong to do good on the Sabbath.  This is their position but it won’t sell to the crowd.  The crowd will not accept that logic.

c.  Since everything that Jesus does (and did) on the Sabbath (or any other day) was completely good, then what He does (did) on the Sabbath was right.  Since Jesus was right, then any criticism of Him by the Pharisees and scribes becomes wrong.  Jesus has trapped them with their own faulty thinking without them even saying a word, and the crowd knows it.


d.  The question of Jesus is confrontational.  He wants to expose the legalistic wrong thinking and standards of these arrogant, self-righteous religionists.  Jesus wants the people to see how wrong they are in listening to these false “leaders” with their false doctrines.

3.  “to save a life or to kill?’”

a.  Jesus then explains what He means by doing good and doing wrong.  Doing good is the equivalent of saving a life.  Doing wrong is the equivalent of killing someone. 

b.  Therefore, Jesus has asked the Pharisees and scribes whether it is right or wrong to save a life on the Sabbath or whether it is right or wrong to kill a person on the Sabbath.  The Pharisees believed that it was right to save a life on the Sabbath, but that it was wrong to kill on the Sabbath (this is why they wanted Jesus crucified before sundown; that is, before the Sabbath.

c.  The obvious answer is that it is right to save a life on any day.  Jesus was going to save this man’s life—his spiritual life.  He would do so by healing him, which would cause the man to believe that Jesus was the Messiah, the Son of God, the King of Israel.

d.  The scribes and Pharisees would begin their plot to kill Jesus that very day, a Sabbath, after this meeting of the synagogue concluded.  Therefore, Jesus was also indirectly predicting the wrong that would be done by these men later that day in plotting with the Herodians to kill Jesus.

4.  “But they kept on being silent.”

a.  The subject of this statement is the scribes and Pharisees.  The question was posed to them, not to the congregation.  They knew it and so did everyone else in the building.  They had no answer.  There was no answer they could give accept to agree with Jesus, and that is something they simply refused to do in their hardness of heart.

b.  Their refusal to answer indicates their obstinacy, rudeness, and antagonism toward Jesus.  They are not willing to admit that they are wrong or that He is right.  They don’t even have a logical retort.  They are speechless, because whatever they say will be wrong and Jesus will prove it so instantly.  They are also afraid of what the people might think, though I imagine the people in the congregation have already realized that these men are fools for not believing in Jesus.

c.  Jesus has completely defeated them—their false logic and false doctrine—and He did it with one question.


d.  Again Mark uses the imperfect tense to match the continuing question of Jesus.  His continuing question was answered by the Pharisees’ continuing silence.  “The verb is imperfect.  They kept on being quiet.  Theirs was a painful, embarrassing silence.  What could they reply to a question which looked at the subject from a wholly different point of view, the ethical, from the legal one they were accustomed to?  There was nothing in common between them and Jesus.”

5.  Commentators’ comments.


a.  “He asked the Pharisees a rhetorical question concerning which of two kinds of action was really consistent with the purpose of the Sabbath in the Mosaic Law.  The obvious answer is: to do good and to save life.  Yet failure to use the Sabbath to meet this man’s need was to do evil (harmful misuse of its purpose) and, as ultimately happened, their malicious plotting on the Sabbath (verse 6) led them to kill. The moral (not legal) issue of ‘doing good’ on the Sabbath was at stake, and the Pharisees refused to debate it.”


b.  “The stony silence of His enemies as Jesus clearly destroys their argument, yet their stubborn refusal to be convinced.  This was a classic case of, ‘I have made up my mind, don’t confuse me with the facts.’  The silence of Mk 3:4 is pertinent, for the Pharisees, out of obstinacy, had resolved to resist Jesus’ claims, thereby denying the convincing arguments He had advanced and denying Him the right to prove Himself with a miracle of restoring life.  This unreasoning rejection (which stems from man’s innate sin nature) made itself evident in their final action, for, as Luke records it, they were filled with rage (foolishness).”


c.  “The question of Jesus harks back to the principle of need that had been set forth in the previous Sabbath encounter.  To meet this man’s need would be to do good; to fail to do so would be to do evil.  They held their peace.  The Greek imperfect tense pictures them as persisting in their silence.  To reply would have been damaging.  Obviously, it was not lawful to do evil, and to do good would be to heal the man.”


d.  “The silence of Jesus’ critics may be attributed simply to unwillingness to be drawn into an unprofitable argument, but also to the astute form of Jesus’ question: to answer in the affirmative would be to undermine their whole approach to the sabbath and the basis of their objections to Jesus, but to answer in the negative would be not only impossible in itself (who could defend doing evil or killing, whether on the sabbath or on any day?), but also unlikely to win favor with the synagogue congregation as a whole.”


e.  “Not to do good to a person needing it is the same as to do him evil; to withhold a good is to inflict an injury.  …not to heal is in any case to be classed with killing.  The case in which life is in danger is not therefore a case by itself, but includes in itself a principle applicable to all cases of sickness.  To weaken life is not the same thing in degree as to end life, but of the same kind notwithstanding, and therefore morally in the same class.”
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