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 is the adversative use of the postpositive conjunction DE, meaning “but” plus the nominative subject from the masculine singular relative pronoun HOS plus the indefinite particle AN, meaning “whoever.”  Then we have the third person singular aorist active subjunctive from the verb BLASPHĒMEW, which means “to blaspheme.”

The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety.


The active voice indicates that ‘whoever’ produced the action.


The subjunctive mood is a potential subjunctive, which is used in indefinite clauses to indicate the potentiality of the action being produced by the subject.

This is followed by the preposition EIS plus the accusative of opposition (meaning “in a hostile sense against someone Lk 15:18, 21; defame someone Mk 3:29; Lk 12:10; 22:65”
) from the neuter singular article and noun PNEUMA plus the article and adjective HAGIOS, meaning “the Holy Spirit.”  BDAG is saying that ‘to blaspheme against’ = ‘to defame someone’.
“but whoever blasphemes against the Holy Spirit”
 is the negative OUK, meaning “not” plus the third person singular present active indicative from the verb ECHW, which means “to have.”

The present tense is a gnomic or static present, which regards the state of being as a perpetual truth or fact.


The active voice indicates that whoever blasphemes against the Holy Spirit produces the action of not having something.

The indicative mood is declarative for a dogmatic statement of fact and reality.

Then we have the accusative direct object from the feminine singular noun APHESIS, meaning “forgiveness.”
  This is followed by the preposition EIS plus the adverbial accusative of measure of extent of time from the masculine singular article and noun AIWN, meaning “for the ages,” which is an idiom, meaning “forever.”  Literally this says, “does not have forgiveness forever.”
“does not have forgiveness forever,”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the predicate nominative from the masculine singular adjective ENOCHOS, meaning “guilty Mk 3:29.”
  Then we have the third person singular aorist active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the person blaspheming against the Holy Spirit produces the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the objective genitive from the neuter singular adjective AIWNIOS, meaning “of an eternal” plus the noun HAMARTĒMA, meaning “sin.”
“but is guilty of an eternal sin’—”
Mk 3:29 corrected translation
“but whoever blasphemes against the Holy Spirit does not have forgiveness forever, but is guilty of an eternal sin’—”
Explanation:
1.  “but whoever blasphemes against the Holy Spirit”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Truly I say to you, all sins will be forgiven the sons of men, and whatever blasphemies they blaspheme; but whoever blasphemes against the Holy Spirit does not have forgiveness forever, but is guilty of an eternal sin.”

b.  Jesus indicates that there is a contrast between the slanders and blasphemies that people commit toward other people, God the Father, and God the Son, and the blasphemy committed against the Holy Spirit.  The blasphemies against other people can and will be forgiven.  The blasphemies against the Father and the Son can and will be forgiven.  But the blasphemies against the Holy Spirit cannot and will not be forgiven.

c.  The critical issue then becomes: What is ‘blasphemy against the Holy Spirit’?  There are two lines of reasoning here:



(1)  The first explanation of blasphemy against the Holy Spirit is that it is the act of attributing the works of Jesus (His healing and exorcisms) to the power of Satan rather than to the power of the Holy Spirit.  Thus this blasphemer is saying that the Holy Spirit is not empowering Jesus, but that the good that He does is really evil.  This is a lie about what the Holy Spirit is doing, and therefore, slander of the Holy Spirit.  Some commentators assert that this sin could only be committed while Jesus was here on earth during the First Advent and cannot be committed by people now.


(2)  The second explanation of blasphemy against the Holy Spirit is that it is the act of refusing to believe in Christ, since the Holy Spirit is the person of the Trinity that makes the person and work of Jesus a reality in the mind of the unbeliever in common grace.  The rejection of common grace by the unbeliever is in effect the unbeliever believing that the Holy Spirit is lying about the person and work of Jesus.  Therefore, the unbeliever slanders the Holy Spirit by not believing His testimony about Jesus being the Son of God, God incarnate, the Messiah, and being judged for his or her sins.  Thus the act of not believing the message of the gospel is the only sin for which God cannot and will not forgive the unbeliever.  This sin is true not only during the First Advent but in all dispensations of human history.

d.  Commentators vary on their opinions of what blasphemy against the Holy Spirit is.  This sin is often called the ‘unpardonable sin’.  Some commentators say this sin could only be committed during the first advent of our Lord.  Others say this sin is committed by every unbeliever due to their failure to believe in Christ.  “Many explain this sin as the attributing of the miraculous works of the Spirit to Satanic power, and see no possibility of its being committed today (so Chafer, Broadus, Gaebelein).  Others, however, regard the accusation of the Pharisees as being symptomatic, and not the sin itself.”



(1)  “Theological interpretation of this concept has been varied. Some have seen this as an extreme form of rejection of the gospel. The rejecters are not candidates for God’s forgiveness because their refusal to believe the gospel necessarily includes a refusal to repent of sin. This view is that it does little more than equate the unforgivable sin with the unsaved condition. Others see this as a definite action from which there is no turning back. In this interpretation, if a person willingly commits a certain forbidden act, it is the deliberate commission of a sin for which there is no hope of forgiveness. This is in keeping with the warning of Mark 3:30, that the sin is to attribute the supernatural activity of the Holy Spirit to an ‘unclean spirit’.”



(2)  “In saying that Jesus had an unclean spirit the scribes had attributed to the devil the work of the Holy Spirit.  This is the unpardonable sin and it can be committed today by men who call the work of Christ the work of the devil.  Those who hope for a second probation hereafter may ponder carefully how a soul that eternally sins in such an environment can ever repent.”



(3)  “In light of the context this refers to an attitude (not an isolated act or utterance) of defiant hostility toward God that rejects His saving power toward man, expressed in the Spirit-empowered person and work of Jesus.  It is one’s preference for darkness even though he has been exposed to light.  Such a persistent attitude of willful unbelief can harden into a condition in which repentance and forgiveness, both mediated by God’s Spirit, become impossible.”



(4)  “This is what some have designated ‘the unpardonable sin’.  Actually there is no sin that is unpardonable if men repent and turn in faith to Christ.  But it is possible to sin so that the conscience becomes seared as with a hot iron, and men then lose all desire to repent and are given up to strong delusion that they should believe a lie and so be doomed to eternal perdition.  It was so with these scribes.  They had refused every witness God had given to the truth as set forth in Jesus.”



(5)  “In real life there are few more distressing conditions calling for treatment by physicians of the soul than that of people who believe they have committed this sin.  When they are offered the gospel assurance of forgiveness for every sin, when they are reminded that ‘the blood of Jesus…purifies us from all sin’ (1 Jn 1:7), they have a ready answer: there is one sin that is an exception to this rule, and they have committed that sin; for it, in distinction from all other kinds of sin, there is no forgiveness.  Did not our Lord himself say so?  And they tend to become impatient when it is pointed out to them (quite truly) that the very fact of their concern over having committed it proves that they have not committed it.  What then did Jesus mean when he spoke in this way?  His saying has been preserved in two forms. Luke records it as one of a series of sayings dealing with the Son of Man or the Holy Spirit (Lk 12:10), but Mark gives it a narrative context. (The Markan and Lukan forms are combined in Mt 12:31–32.)  According to Mark, scribes or experts in the Jewish law came from Jerusalem to Galilee to assess the work which, as they heard, Jesus was doing there, and especially His ministry of exorcism—expelling demons from the lives of those who suffered under their domination.  The scribes came to a strange conclusion: ‘He is possessed by Beelzebul, and by the prince of demons he casts out the demons’.  The Lord charged those who had voiced this absurd conclusion with blaspheming against the Holy Spirit. Why? Because they deliberately ascribed the Holy Spirit’s activity to demonic agency.  For every kind of sin, then, for every form of blasphemy or slander, it is implied that forgiveness is available—presumably when the sin is repented of.  But what if one were to repent of blasphemy against the Holy Spirit?  Is there no forgiveness for the person who repents of this sin?  The answer seems to be that the nature of this sin is such that one does not repent of it, because those who commit it and persist in it do not know that they are sinning.  Mark tells his readers why Jesus charged those scribes with blaspheming against the Holy Spirit: it was because ‘they were saying, “He has an evil spirit”’ (Mk 3:30).  Jesus was proclaiming the kingly rule of God, and his bringing relief to soul-sick, demon-possessed mortals was a token that the kingly rule of God was present and active in his ministry.  If some people looked at the relief which he was bringing to the bodies and minds of men and women and maintained that he was doing so with the help of their great spiritual oppressor, the prince of the demons, then their eyes were so tightly closed to the light that for them light had become darkness and good had become evil. The light is there for those who will accept it, but if some refuse the light, where else can they hope to receive illumination?  Was Paul sinning against the Holy Spirit in the days when he persecuted Christians and even ‘tried to make them blaspheme’?  Evidently not, because he ‘acted ignorantly in unbelief’ and therefore received mercy.  But if, when he had seen the light on the Damascus road and heard the call of the risen Lord, he had closed his eyes and ears and persevered on his persecuting course, that would have been the ‘eternal sin’.  But he would not have recognized it as a sin, and so would not have thought of seeking forgiveness for it; he would have gone on thinking that he was doing the work of God, and his conscience would have remained as unperturbed as ever.  Blasphemy against the Spirit in Luke’s  context is tantamount to the deliberate and decisive repudiation of Jesus as Lord.  In Mark’s context, then, the sin against the Holy Spirit involves deliberately shutting one’s eyes to the light and consequently calling good evil; in Luke it is irretrievable apostasy.  Probably these are not really two conditions but one.”



(6)  “Blaspheming the Spirit here means opposing Jesus’ messiahship so firmly that one resorts to accusations of sorcery to get around the Spirit’s signs confirming his identity.  Different teachers debated whether some sins were eternally unforgivable; Jesus probably means that their hearts were becoming so hard they would never think to repent.”



(7)  “The blasphemy against the Holy Spirit (Mt 12:32; Mk 3:29) carries with it the awful pronouncement that the sinner is ‘guilty of an eternal sin’ which cannot be forgiven.  The verse is a solemn warning against persistent, deliberate rejection of the Spirit’s call to salvation in Christ.  Human unresponsiveness inevitably leads to a state of moral insensibility and to a confusion of moral issues wherein evil is embraced as though it were good.  The example of this attitude is that of the Pharisees, who attributed Jesus’ works of mercy to Satan.  In such a frame of mind repentance is not possible to the hardened heart because the recognition of sin is no longer possible, and God’s offer of mercy is in effect peremptorily refused.  To be in this perilous condition is to cut oneself off from the source of forgiveness.”

2.  “does not have forgiveness forever,”

a.  There is no more direct, dogmatic statement in Scripture than what Jesus says here.  This is a clear warning of the eternal consequences of not believing in Him.

b.  God will forgive every sin committed by man, but will never forgive a person for not believing in Christ.  This is true for every person who lives at any time throughout human history.  This has always been God’s standard and will never change.  The one condition required for having eternal life with God is faith in Christ.  And that faith in Christ is made effective by the ministry of God the Holy Spirit.  Therefore, anyone who rejects the reality of salvation that the Holy Spirit produces in their soul, slanders the work of the Holy Spirit and does not have forgiveness forever, unless they change their mind and believe in Christ.
3.  “but is guilty of an eternal sin’—”

a.  Instead of being forgiven by God for every sin that a man can commit, the unbeliever is guilty of an eternal sin by his or her refusal to believe in Christ.  An eternal sin is a sin that cannot and will not ever be forgiven.

b.  The scribes of the First Advent did not believe the message of the gospel.  They refused to believe the testimony of the Holy Spirit, Who empowered our Lord to heal people and exorcise demons.  What the Holy Spirit did to empower Jesus in His good works was denied by the scribes and other unbelievers.  They blasphemed the Holy Spirit by not believing His testimony about God the Son, when they refused to attribute the works of Jesus to the work of God.  Therefore, the rejection of Jesus as the Messiah by the scribes is the equivalent of any unbeliever rejecting the message of the gospel.  The message of the gospel comes to us in word only, but to the scribes it came in word and deed—the deeds of the Holy Spirit testifying to the person of Jesus by the works He performed.

c.  Therefore, the rejection of Jesus by the scribes is the same blasphemy that any unbeliever today commits by refusing to believe in Christ.  When the unbeliever rejects the gospel, they do so by not believing the truth of the gospel, which is the same as considering the message of the gospel to be false or a lie.  Therefore, the unbeliever is guilty of an eternal sin; that is, a sin that does not have forgiveness forever.  The unbelief of the scribes is the same thing as the unbelief of unbelievers today.  They both commit unpardonable sins.

d.  From His grace and love, the Lord Jesus Christ was giving these scribes the greatest possible warning that the Father would never forgive them their sin of disbelieving the testimony of the Holy Spirit, which they see and hear in the actions and words of Jesus.  They had to change their minds or suffer the eternal consequences of their own horrible disbelief.

4.  Commentators’ comments.


a.  “The question of the unforgivable sin bothers most Christians at one time or other, for Satan frequently tries to sow doubt and despair about a saint’s security by misapplying this verse. I suggest the biblical answer is very simple: all believers receive (are baptized with) the Holy Spirit at conversion (1 Cor 12:13).  He then takes up residence in us (Rom 8:9–11).  1 Jn 4:4 tells us, ‘greater is He Who is in you than he who is in the world,’ so Satan is no match for the Holy Spirit.  The Holy Spirit, Who dwells in you, will protect you from blaspheming Himself.  Read and rejoice in 2 Tim 1:12.”


b.  “The Lord gave a grave warning about the only unforgivable sin in the Bible, the sin against the Holy Spirit.  This seems to mean the deliberate closing of the heart and mind to the witness of the Spirit to Jesus, something of which the teachers had just shown themselves to be guilty.  Such a willful and deliberate twisting of truth makes repentance and salvation impossible, for it has shut the one gate to salvation that God has opened.  It is not that God is unwilling to forgive, but that the person concerned is unwilling to receive his forgiveness.  If we still fear that we might be guilty, it is a clear sign that we have not committed this ultimate sin and are in no danger of committing it.  Indeed, as has often been said, the real emphasis is on the other side: the wonderful truth is that all other sins can be forgiven.  To hold fast to these truths will save sensitive souls much agony, especially those who have been forced to blaspheme Christ in times of persecution.”


c.  “Jesus is speaking to the Pharisaic scribes who never believed in Him.  Hence the unpardonable sin or the sin against the Holy Spirit may be committed, not only by former believers [Lenski is completely wrong here], but also by men who have never believed.”


d.  “In this historical context, blasphemy against the Holy Spirit denotes the conscious and deliberate rejection of the saving power and grace of God released through Jesus’ word and act.”


e.  “It may safely be asserted that the vast majority of pastoral cases involving those who fear that they have committed or might commit ‘the unforgivable sin’ have little or nothing to do with what this saying is talking about.  It is a warning to those who adopt a position of deliberate rejection and antagonism, not an attempt to frighten those of tender conscience.”
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