John 1:1
Mark 3:22


 is the transitional use of the conjunction KAI, meaning “Now,” followed by the nominative subject from the masculine plural article and noun GRAMMATEUS, meaning “the scribes” plus the nominative subject from the masculine plural articular participle and prepositional phrase APO plus the ablative of origin from the neuter plural proper noun HIEROSOLUMA, meaning “the ones from Jerusalem.”  The construction here is article noun article participle, with the second article substantivizing the participle as an ‘adjective’ modifying the noun.  Literally this says “the coming down from Jerusalem scribes.”  Then we have the articular nominative masculine plural aorist active participle from the verb KATABAINW, which means “to come down; to descend.”

The article functions as a relative pronoun, translated “the ones who.”


The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that the scribes produced the action.


The participle is attributive; that is, it functions like an adjective, describing a verbal attribute.

This is followed by the third person plural imperfect active indicative from the verb LEGW, which means “to say: kept saying.”


The imperfect tense is a descriptive imperfect, which describes a repeated, past, incomplete action.


The active voice indicates that the scribes kept on producing this action.


The indicative mood is declarative of a simple statement of fact.

“Now the scribes who came down from Jerusalem kept saying,”
 is the conjunction HOTI, used to introduce direct discourse and translated as quotation marks.  Then we have the accusative direct object from the masculine plural proper noun BEELZEBOUL, transliterated as “Beelzebul.”  With this we have the third person singular present active indicative from the verb ECHW, which means “to have; especially of possession by hostile spirits: be possessed by an evil spirit Mt 11:18; Lk 7:33; 8:27; Jn 7:20; 8:48f, 52; 10:20; Mk 3:22.”


The present tense is a retroactive progressive present, describing what began at some point in the past and is continuing right now.


The active voice indicates that Jesus produces that action of having Beelzebul in Him.


The indicative mood is declarative of a simple statement of fact.

“‘He is possessed by Beelzebul,’”
 is the additive use of the conjunction KAI, meaning “and” plus the conjunction HOTI to again introduce direct discourse and translated as quotation marks.  Then we have the preposition EN plus the instrumental of means or instrumental of agency from the masculine singular article and noun ARCHWN, meaning “by the ruler.”  Lenski says that the preposition is used in its typical meaning: ‘in association with’; thus stating that Jesus is working in association with Satan to perform these miracles.  With this we have the genitive of subordination from the neuter plural article and noun DAIMONION, meaning “of the demons.”  This followed by the third person singular present active indicative from the verb EKBALLW, which means “to throw out; to cast out.”

The present tense is a retroactive, progressive present (see above).


The active voice indicates that Jesus is producing this action according to the scribes.


The indicative mood is declarative of a simple statement of fact.

Finally, we have the accusative direct object from the neuter plural article and noun DAIMONION, meaning “the demons.”

“and ‘He casts out the demons by the ruler of the demons.’”
Mk 3:22 corrected translation
“Now the scribes who came down from Jerusalem kept saying, ‘He is possessed by Beelzebul,’ and ‘He casts out the demons by the ruler of the demons.’”
Explanation:
1.  “Now the scribes who came down from Jerusalem kept saying,”

a.  Mark continues by inserting some background information into the story.  The coming of the scribes from Jerusalem began before the events surrounding the healing of the man with the paralyzed hand on the Sabbath.  The journey from Jerusalem to Capernaum was over seventy miles and would have been at least a three day walk, one day of which was a Sabbath, in which the scribes would not go anywhere.  After the healing of the man on Saturday morning, Jesus went up on the mountain overlooking the lake of Galilee, spent the night in prayer, called the Twelve the next to be His apostles, taught the Sermon on the Mount and came back down the mountain to a packed house in Capernaum.  While all this was going on, the scribes were coming down from Jerusalem (which was at a higher elevation.

b.  After arriving in Capernaum and hearing all the stories of the healings and exorcisms by Jesus, the learned scribes kept stating their theological judgment of the situation.  They didn’t say this once.  They kept on repeating it to everyone who would listen.  Remember that the scribes were considered the highest theological experts on the word of God in Israel.  They could read and write the original Hebrew (which hardly any Jew could do), had studied all the opinions of the most famous Rabbis, and had memorized all the significant and critical passages of the Old Testament.

c.  “The arrival of a delegation of legal specialists from Jerusalem suggests that the Galilean mission of Jesus had attracted the critical attention of the Sanhedrin.  The scribes know that Jesus has a considerable following and that He possesses the power to expel demons.  It is possible that they were official emissaries from the Great Sanhedrin who came to examine Jesus’ miracles and to determine whether Capernaum should be declared a ‘seduced city,’ the prey of an apostate preacher.  Such a declaration required a thorough investigation made on the spot by official envoys in order to determine the extent of the defection and to distinguish between the instigators, the apostates and the innocent.”


d.  “The inclusion of the qualifying participle ‘who came down’ indicates that these are not just scribes who happen to be of Jerusalem origin but now live in Galilee, but rather a newly arrived delegation from the capital.  Their immediately hostile accusation does not suggest a neutral fact-finding visit; they have come looking for a fight.  The imperfect tense of LEGW suggests not a passing comment but a sustained campaign of vilification.”

2.  “‘He is possessed by Beelzebul,’”

a.  The considered opinion and judgment of the scribes was that Jesus was possessed by the demon named Beelzebul.

b.  The name Beelzebul is “used by the Pharisees in Mk 3:22; Mt 12:27; Lk 11:18.  This is a name for the prince of demons (Mt 10:25).  Jesus is accused of casting out demons in his name.  In His reply Jesus substitutes the name Satan.  The meaning is unimportant in the NT.  There was no necessary equation with Satan (the accuser) in contemporary Judaism.”

3.  “and ‘He casts out the demons by the ruler of the demons.’”

a.  Mark then quotes another judgment made by the scribes.  They confirm that Jesus was indeed casting out demons (and they indirectly confirm that there are such beings as demons, who indwell people).  However, instead of Jesus casting out demons by the power of God or as proof that He is God, the scribes assert that Jesus is casting out demons by the power of the ruler of the demons, Beelzebul or Satan.

b.  The scribes are saying that Jesus is actually possessed by Satan, who gives Him the power to order other demons to leave the demon-possessed person, since Satan is the ruler of demons.  Another point indirectly asserted here, which is implied and correct, is that there is such a person as Satan or Beelzebul and he is, in fact, the ruler of demons.  Therefore, we have a number of assertions made or implied here:


(1)  There really is a person named Satan or Beelzebul.



(2)  Satan really is the ruler of all other demons or fallen angels.



(3)  There really are demons or fallen angels.



(4)  These demons really can possess people.



(5)  Satan really can order these demons to leave people and the demons obey him.


(6)  Thus there really is a conflict between God and the fallen angels, which pits the Lord Jesus Christ against His arch enemy, Satan.


c.  By saying that Jesus was using the power of Satan to order other demons to leave people possessed by those demons, the scribes were slandering the character and person of the Lord Jesus Christ.  They were attributing the divine power of Jesus to Satan, saying that Satan really possessed Jesus and was working in and through Him.  This is blasphemy of the highest order.


d.  If Jesus of Nazareth is really indwelt by Satan and Satan is working through Him as a false Messiah, then the scribes are actually asserting that Jesus is the Antichrist.

4.  Commentators’ comments.


a.  “The scribes from Jerusalem are trying to discount the power and prestige of Jesus”


b.  “The local Pharisees who had made an alliance with the Herodians to kill our Lord, had probably sent word to the Jerusalem authorities with a view to enlisting their aid against Jesus.  The implication is that Beelzebub has Him, is using Him as his agent.  The expression points to something more than an alliance, to possession, and that on a grand scale: a sort of Satanic incarnation.  ARCHWN [= ruler] when applied to an individual, refers to one who is first in order of importance or power.  Satan is the prince of the devils in the sense that he is their ruler, the first among them in importance, privilege, and power.  Here we have the case of a fallen angel, Satan, as ruler over a different order of beings than himself, the demons.  In saying that Jesus cast out demons through the help of the prince of the demons, the Pharisees were arguing upon the basis of the assumption that spirits are cast out by the aid of some other spirit stronger than those ejected.  The religious leaders of Israel were trying to break the force of the attesting power of our Lord’s miracles done in the energy of the Holy Spirit, by saying that He performed them in dependence upon Satan, thus disproving His claims to Messiahship and linking Him with the Devil.  This is the so-called unpardonable sin.  It cannot be committed today, since the conditions are not here which made it possible in the first century.”


c.  “The spelling ‘Beelzebub’ came into English translations from the Latin Vulgate which derived it from the Hebrew ‘Baalzebub’ meaning ‘Lord of the flies,’ the name of an ancient Canaanite deity (2 Kg 1:2).  But the spelling ‘Beelzeboul’ (niv margin) has better Greek manuscript support.  It reflects the later Hebrew ‘Baalzebul’ (not used in the OT) meaning: ‘Lord of the dwelling place (temple),’ that is, of evil spirits in the New Testament contexts (Mt 10:25; Lk 11:17-22).”


d.  “As they beheld the miracles He performed certain scribes, who had come up from Jerusalem, looked on with envy and jealousy.  Observing His growing power over the minds of the populace they feared for their own prestige and authority.  Even when demons departed from their victims, exorcised by His word, the scribes and Pharisees refused to believe that the Spirit of God was working in and through Jesus thus accrediting Him as the promised Messiah.  Deliberately they declared, ‘He has Beelzebub, and by the prince of the demons casts out demons!’  It was an evidence of the utter hardness of their hearts and their complete rejection of His testimony.  In declaring the work of the Holy Spirit to be that of the prince of the demons they crossed the deadline.  Their hearts were hardened, and the day of repentance for them had passed.  This is what some have designated ‘the unpardonable sin’.  Actually there is no sin that is unpardonable if men repent and turn in faith to Christ.  But it is possible to sin so that the conscience becomes seared as with a hot iron, and men then lose all desire to repent and are given up to strong delusion that they should believe a lie and so be doomed to eternal perdition.  It was so with these scribes.  They had refused every witness God had given to the truth as set forth in Jesus.”


e.  “Still worse, the Jerusalem Scribes attributed His Divine power to Satan.  What an awful accusation!  They could not deny the power, but refused to believe that it was the power of God.  Under Satanic impulses they called the Holy Spirit a demon power.”


f.  “Because false teachers were sometimes thought to be inspired by demons and the official penalty for misleading God’s people this way was death (Dt 13:5; 18:20), Jesus’ family had reason to want to reach him before the legal experts did.  (The legal experts could not enforce the death penalty, because Palestine was under Roman domination; but the public charge alone would humiliate the family.)”


g.  “The hate of the Pharisees and scribes, which we have seen growing from the Sabbath controversy onwards, and their selfish and childish fixation on what they wanted the Kingdom to be, now reached their zenith: they rejected Jesus’ claims by attributing His power to Satan.  These men represented the nation, for Mark specifies they had come down from Jerusalem.  This was pure blasphemy, for Jesus had proved and demonstrated His deity repeatedly, and had publicly invoked God to substantiate His claims.  God had responded in as public a situation as any of the miracles at Moses’ hand and with even more spectacular miracles.  So, by blaspheming Christ, these rulers were also blaspheming God, for they, in effect, rejected His authentication of His Son.”
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