John 1:1
Mark 3:18


 is the additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular from the proper noun ANDREAS, meaning “Andrew.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular from the proper noun PHILIPPOS, meaning “Philip.”
“and Andrew, and Philip,”
 is the additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular from the proper noun BARTHOLOMAIOS, meaning “Bartholomew.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular from the proper noun MATHTHAIOS, meaning “Matthew.”
“and Bartholomew, and Matthew,”
 is the additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular from the proper noun THWMAS, meaning “Thomas,” followed by the additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular from the proper noun IAKWBOS, meaning “James.”  With this we have the appositional accusative from the masculine singular article plus the genitive of relationship from the masculine singular article and proper noun HALPHAIOS, meaning “the [son] of Alphaeus.”
“and Thomas, and James, the son of Alphaeus,”
 is the additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular from the proper noun THADDAIOS, meaning “Thaddeus.”  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the accusative masculine singular from the proper noun SIMWN, meaning “Simon” plus the appositional accusative from the masculine singular article and proper noun KANANAIOS, meaning “the Cananaean,” which is the Aramaic word, meaning “the Zealot or Nationalist.”
“and Thaddaeus, and Simon the Zealot”
Mk 3:18 corrected translation
“and Andrew, and Philip, and Bartholomew, and Matthew, and Thomas, and James, the son of Alphaeus, and Thaddaeus, and Simon the Zealot”
Explanation:
1.  “and Andrew, and Philip,”

a.  This verse is the continuation of the sentence begun in verse 16.  The entire sentence now reads: “And He appointed the twelve: and He gave to Simon the name Peter, and James, the [son] of Zebedee, and John the brother of James, and He gave to them the name Boanerges, which means, ‘Sons of Thunder’; and Andrew, and Philip, and Bartholomew, and Matthew, and Thomas, and James, the son of Alphaeus, and Thaddaeus, and Simon the Zealot…”

b.  Mark continues with a third pair of disciples, who were also among the first disciples of the Lord according to Jn 1:35-43, “On the next day John [the Baptist] and two of his disciples [Andrew and John, the son of Zebedee] again were standing, and looking at Jesus as He walked, he said, ‘Behold, the Lamb of God!’  And the two disciples heard him speaking, and they followed Jesus.  And Jesus, after turning and seeing them following, said to them, ‘What do you want?’  Then they said to Him, ‘Rabbi (which, when translated, means Teacher), where are You staying?’  He said to them, ‘Come, and you will see.’  Therefore they came and saw where He was staying; and they stayed with Him that day; it was about the tenth hour.  Andrew, the brother of Simon Peter, was one of the two who heard from John and had followed him.  He first found his own brother, Simon, and said to him, ‘We have found the Messiah’ (which is translated Christ).  He brought him to Jesus.  After looking at him, Jesus said, ‘You are Simon, the son of John; you shall be called Cephas’ (which is translated Peter).  On the next day He desired to go into Galilee, and He found Philip.  And Jesus said to him, ‘Follow Me.’”

c.  Andrew is the brother of Simon Peter, the son of a man named John.  He occupies a more prominent place in the Gospel of John than in the Synoptics, and this is explicable at least in part in that Andrew was Greek both in language and sympathies, and that his subsequent labors were intimately connected with the people for whom John was immediately writing Greek believers in Asia Minor].  On learning of the fame of John the Baptist, he departed along with a band of his countrymen to Bethany beyond Jordan, where John was baptizing (Jn 1:28).  There Andrew learned for the first time of the greatness of the ‘Lamb of God’ and ‘followed Him’.  Andrew was probably a companion of Jesus on his return journey to Galilee, and was thus present at the wedding in Cana, in Capernaum, at the Passover in Jerusalem, at the baptizing in Judea, where he himself may have taken part (Jn 4:2), and in Samaria.  Further incidents recorded of Andrew are: At the feeding of the five thousand by the Sea of Galilee, the attention of Jesus was drawn to the lad with five barley loaves and two fishes (Jn 6:8f).  At the feast of the Passover, the Greeks who wished to “see Jesus” inquired of Philip, who turned for advice to Andrew, and the two then told Jesus (Jn 12:20–36).  On the Mt. of Olives, Andrew along with Peter, James and John, questioned Jesus regarding the destruction of Jerusalem and the end of the world (Mk 13:3–23; Mt 24:3–28; Lk 21:5–24).  In Apocryphal Literature according to the Genealogies of the Twelve Apostles  he belonged to the tribe of Reuben.  Various places were assigned as the scene of his subsequent missionary labors: Bithynia, Scythia and Greece.  The Muratorian Fragment relates that John wrote his Gospel in consequence of a revelation given to Andrew, and this would point to Ephesus.  The Contendings of the Twelve Apostles places him among the Kurds, in Lydia, and among the Parthians.  According to the “Martyrdom of Andrew” (Budge, II, 215) he was stoned and crucified in Scythia.  In the Acts of Andrew, a heretical work dating probably from the 2nd century, the scene of Andrew’s death was laid in Achaia.  There is something significant in Andrew’s being the first called of the apostles.  The choice was an important one, for the action of the others depended upon the lead given by Andrew.  Andrew was not one of the greatest of the apostles, yet he is typical of those men of broad sympathies and sound common sense without whom the success of any great movement cannot be assured.”

d.  Philip appears fifth in every listing of the apostles.  Philip appears as a distinct personality only in the Gospel of John.  He was the first disciple directly called by Jesus (Jn 1:43).  It cannot be determined whether Jesus found Philip before leaving for Galilee or after He had arrived there.  If Jesus found him before going to Galilee, Philip may have been one of the disciples of John the Baptist.  Philip’s home was Bethsaida, a small fishing village on the north shore of the Sea of Galilee.  John’s note that this was also the hometown of Andrew and Peter may explain why Philip is usually mentioned in close conjunction with Andrew (Jn 6:8; 12:22).  After Jesus had found him and he had responded to the call, Philip quickly found Nathaniel (Jn 1:45).  Philip was apparently well versed in the Scriptures and saw the fulfillment of the OT promises concerning the Messiah in Jesus of Nazareth.  When Nathaniel hesitated, questioning if anything good could come from Nazareth, Philip invited him to come and see.  In Jn. 6:4–7 Philip demonstrated that he himself did not fully see.  Jesus tested the extent of his faith by asking him how they were to buy bread for the multitude that had been following Him.  Philip, still immersed in the workaday world, responded in terms of expenses.  He could accurately appraise the value of the bread required for each person to receive something to eat, but he badly underestimated the miraculous power of Jesus.  In Jn 12:21 some Greeks approached Philip to serve as an intermediary in their request for an audience with Jesus.  Philip then consulted with Andrew and they both informed Jesus.  Philip may have been singled out by the Greeks because he spoke Greek.  He and Andrew were the only disciples who had Greek names; they were also the only disciples reported to have brought another to see Jesus.  At the Last Supper Jesus shared His reflections on the Father and the meaning of His ministry with His disciples. Through Him they had known the Father (Jn 14:7).  Philip at this point expressed his own wish to see the Father.  Philip’s misunderstanding reflected an earthly-mindedness that desired a sign from heaven, a tangible vision of the true God akin to an OT theophany.  Philip’s spiritual dullness provoked Jesus to respond with some exasperation.  Philip had been privy to far more than a shadowy theophany; he had witnessed the very incarnation of God.  The one who had seen Jesus had seen the Father.  Although Philip had been with Jesus from the start, this truth had quite escaped his notice.”

2.  “and Bartholomew, and Matthew,”

a.  There is no further reference to him in the NT other than the lists of apostles.  According to the Genealogies of the Twelve Apostles , Bartholomew was of the house of Naphtali.  His name was formerly John, but Our Lord changed it because of John the son of Zebedee.  A Gospel of Bartholomew is mentioned by Jerome, and Gelasius [a Christian writer] gives the tradition that Bartholomew brought the Hebrew Gospel of Matthew to India.  In apocryphal literature he is mentioned as laboring among the Parthians.  From the 9th century onward, Bartholomew has generally been identified with Nathanael; but this view has not been conclusively established.”


b.  Greek Matthaios is an approximate transliteration of the Aramaic (or Hebrew), meaning ‘gift of Yahweh’.  Beyond its regular appearance in the four lists of the twelve apostles, the name occurs only once in the NT — in Mt 9:9 the tax collector who follows Jesus is called Matthew, whereas the parallel accounts (Mk 2:14; Lk 5:27, 29) identify him as Levi.  It is virtually certain that the Gospel of Matthew is dependent upon Mark in this passage.  Mark and Luke, had they been dependent upon Matthew, would hardly have felt free to substitute the name of an otherwise unknown person, Levi, for the name of an apostle.  It is thus very probable that the author of the Gospel of Matthew changed the name Levi to Matthew in this passage.  Also, as though to alert readers to the intended equation of the two names, when in the next chapter (10:3) the Evangelist lists the Twelve, he alone adds ‘the tax collector’ to Matthew’s name.  But why did the Evangelist change the name Levi to Matthew?  The most natural conclusion is that the tax collector Levi came to be called Matthew (a name so appropriate to the situation) after his conversion, and that this new name, now the name of an apostle, was significant to the author of the Gospel — a Gospel that, according to tradition, derived from that very Matthew.  We know very little about Matthew beyond the fact that he was one of the Twelve. He was the son of Alphaeus (Mk 2:14), but we have no evidence that this Alphaeus is to be identified with the father of the Apostle James (Mk 3:18).  We do know that Matthew was a tax collector, who, upon his call and decision to follow Jesus, gave a ‘great banquet’ (Lk 5:29) for Jesus in his house, together with a ‘large company of tax collectors and sinners’.  As a tax collector Matthew probably lived in or near Capernaum and collected tolls for Herod Antipas on the commercial traffic using the major road between Damascus and cities of Palestine.  We may infer that he had become relatively wealthy and that to become a disciple of Jesus meant a dramatically new style of life.  Beyond this the NT is silent about Matthew, as it is about most of the Twelve.  By far the most widely attested tradition concerning Matthew in the early Church concerns his association with the Gospel that bears his name.  Early in the 2nd century Papias referred to Matthew as the collector of the ‘oracles’ of Jesus; shortly thereafter the Gospel as a whole was attributed to Matthew.  Later traditions about Matthew are mixed and unreliable. Eusebius said only that Matthew first preached to ‘the Hebrews’ and then to ‘others’, the latter being amplified in later sources to include residents of such places as Ethiopia, Persia, Parthia, Macedonia, and Syria.   The traditions about Matthew’s death are contradictory. According to some, Matthew was a martyr for his faith, although the place and means of his martyrdom vary considerably in different reports.  Probably more reliable is the conclusion that Matthew died a normal death, as implied by Heracleon [a Christian writer] (recorded by Clement of Alexandria).”

3.  “and Thomas, and James, the son of Alphaeus,”

a.  In the Synoptic lists Thomas is paired with Matthew; in Acts 1:13 he is paired with Philip.  John three times refers to him as ‘Thomas, called Didymus’ (Jn 11:16; 20:24; 21:2), utilizing the Greek word for ‘twin’.  Later Syriac and gnostic traditions knew him as Judas Thomas; this development is reflected in the NT by two Syriac manuscripts that replace the reference to ‘Judas (not Iscariot)’ in Jn 14:22 with ‘Thomas’ and ‘Judas Thomas’.  Many scholars therefore believe that Thomas was not a proper name but a title or nickname, although there is some evidence for the opposite view.  If Thomas was a twin, no record of his sibling’s identity has been preserved.  The only NT information about Thomas’s actions comes from the Fourth Gospel.  John first introduces Thomas as addressing his fellow disciples, urging them to go with Jesus to Judea so that they might die with Him there (Jn 11:16).  Thomas recognizes the threat that the Jewish authorities pose, but his reaction seems to reflect more pessimism than perception of what was happening at this stage of Jesus’ ministry.  His lack of insight reappears in Jn 14:5, where he questions Jesus about how to know the way to the Father; Philip’s follow-up question (14:8) proves, however, that Thomas is scarcely the only puzzled disciple.  The main incident for which Thomas is remembered occurs after Jesus’ resurrection.  Having missed Jesus’ first appearance to the ten (Jn 20:19–24), Thomas refuses to believe that Jesus is alive unless he sees ‘in [Jesus’] hands the print of the nails,’ and places his own ‘finger in the mark of the nails’ and his ‘hand in [Jesus’] side’.  Eight days later ‘doubting Thomas’ has the opportunity to do precisely that (although John does not record whether Thomas actually touches Jesus), and Thomas responds with belief.  If this story’s historicity is accepted [and it should be if you believe in the inspiration of Scripture], it is the earliest recorded example of anyone explicitly confessing Jesus as God.  Thomas plays a prominent role in extracanonical literature, but few of these later traditions are at all reliable. Most plausible is the claim that Thomas traveled East to Parthia (between the Tigris and Indus rivers) and possibly even to India.”


b.  “In the four lists of apostles James the son of Alphaeus is always mentioned as the son of Alphaeus.  It seems probable that James the son of Alphaeus is the one called the son of Mary or ‘the other Mary’.  Mk 15:40 clearly speaks of a Mary the mother of James the younger (‘the less’) and of Joses.  This Mary seems clearly to be the wife of Cleophas (or Clopas) according to Jn 19:25, and therefore the equation is often given of Cleophas with Alphaeus.  A Cleopas was one who met Jesus on the road to Emmaus.  Again, if this Mary is indeed the sister of Mary the mother of Jesus then James the apostle was the cousin of Jesus.  Nothing of special import is said of this James in the Gospels.  He is always identified by his father or mother.  It must be noted that Mary the mother of James the younger is never said to have had a son Jude.”
  “This James is probably the same as “James the little’, the son of Mary and Clopas.  The supposition that the brothers of our Lord were His cousins and included in the list of apostles, is decisively refuted, first, by Mk 15:40; 16:1 compared with Jn 19:25, giving us two sisters having the same name: Mary; secondly, by the fact that in Lk 2:7 Jesus is called the firstborn son of Mary, implying that there were other sons; thirdly, by Acts 1:14, in which the brothers of our Lord are distinguished from the apostles; and finally, by Jn 7:5, which states distinctly, that at the Feast of Tabernacles, six months before the death of Jesus, his brothers did not believe in Him.”

4.  “and Thaddaeus, and Simon the Zealot”

a.  Luke’s two lists of the Twelve (Lk 6:16; Acts 1:13) replace the name Thaddaeus with ‘Judas the son of James’.  The best solution is to take Judas as his given name and Thaddaeus or Lebbaeus  as nicknames of devotion or endearment.  The James who is the father of Thaddaeus cannot confidently be identified with any of the other NT persons of that name.  The only other NT reference to this ‘Judas (not Iscariot)’ is Jn 14:22.  In extracanonical literature Thaddaeus is said to have traveled after Christ’s ascension to minister to the people of Edessa in Mesopotamia.  Thaddaeus preached the gospel, performed miracles, instructed both Jews and Gentiles, baptized many, planted churches, and appointed bishops and deacons. The story is preserved in both Greek and Syriac versions of the Acts of Thaddaeus.  It is possible that Thaddaeus did minister in this area, but the details of these stories are highly unreliable.  Eusebius narrated his further ministry in the Mesopotamian city of Amis and his death in Berytus of Phoenicia (modern Beirut).”
  “There seems little doubt that Thaddaeus is to be identified with ‘Judas of James’.  The name ‘Judas’ would not be popular with the deed of Judas Iscariot in mind, and this may be why it is not used in Matthew and Mark.”


b.  “Simon the Zealot (Cananaean).  Only in Acts 1:13 does the RSV actually call him Simon the Zealot.  Mt 10:4 and Mk 3:18 call him ‘Simon the Cananaean’.  And Lk 6:15 names him as ‘Simon who was called the Zealot’.  The Greek word kananaíos (translated ‘Cananaean’ or ‘Canaanite’) does not mean that Simon was a Canaanite nor does it mean that he was from the city of Cana.  Instead, the word kananaíos is a Greek transliteration of Aram qan˒ān, which Luke aptly translates as ‘Zealot’.  Thus, all four references to Simon in the NT indicate that he was a member of the Zealot party.  The Zealots were a revolutionary group, insisting that political submission to Rome was a denial of God’s lordship.  Most scholars agree that the movement began with Judas the Galilean’s refusal to tolerate the Roman census in a.d. 6, although the philosophical roots of the movement lay deep in the OT and prior Jewish history.  The movement came into full bloom with the revolt against Rome (a.d. 66).  It is interesting to note that Jesus selected both a Zealot and a tax collector to be among His apostles, for the two groups were at opposite ends of the political spectrum.”
  “No name is more striking in the list than that of Simon the Zealot, for to none of the twelve could the contrast be so vivid between their former and their new position.  What revolution of thought and heart could be greater than that which had thus changed into a follower of Jesus one of the fierce war-party of the day, which looked on the presence of Rome in the Holy Land as treason against the majesty of Jehovah, a party who were fanatical in their Jewish strictures and exclusiveness?”
  The conversion of Simon the Zealot is equivalent to the conversion of the leader of the Neo-Nazi party or the leader of the Black Panther party.
5.  Commentators’ comments.


a.  “When you compare the lists, it appears that the names are arranged in pairs.  Since Jesus sent His Apostles out two by two, this was a logical way to list them (Mk 6:7).  It is encouraging to see what Jesus was able to do with such a diversified group of unlikely candidates for Christian service. There is still hope for us!  The Zealots were a group of Jewish extremists organized to overthrow Rome; and they used every means available to advance their cause.  The historian Josephus called them ‘daggermen’.  It would be interesting to know how Simon the Zealot responded when he first met Matthew, a former employee of Rome.”


b.  “James and Thaddaeus (or Judas, not Iscariot) were brothers, sons of Alphaeus, and apparently cousins of Jesus.”


c.  “The order of the names of the twelve disciples differs in the four tables given in Scripture, and, for that matter, the names themselves differ. However, a careful study of the tables shows that the names are listed in three groups of four which always begin with the same name; but, while the order of the names varies in the individual tables, each table preserves the same grouping.  This detail helps us relate the tables to each other, and provides us some insight into the apostolate.  A literal tabulation of the four lists Scripture provides is:
	Matt 10:2–4

	Mark 3:16–19

	Luke 6:14–16

	Acts 1:13


	Simon Peter


	Simon Peter


	Simon Peter


	Peter



	Andrew
his brother

	James,
the son of Zebedee

	Andrew,
his brother

	John



	James,
the son of Zebedee

	John,
the brother of James

	James


	James



	John,
his brother

	Andrew


	John


	Andrew



	Philip


	Philip


	Philip


	Philip



	Bartholomew


	Bartholomew


	Bartholomew


	Thomas



	Thomas


	Matthew


	Matthew


	Bartholomew



	Matthew,
the tax collector

	Thomas


	Thomas


	Matthew



	James,
the of Alphaeus

	James,
the of Alphaeus

	James,
of Alphaeus

	James,

of Alphaeus


	Thaddaeus


	Thaddaeus


	Simon,
the Zealot

	Simon,
the Zealot


	Simon,
the Canaanite

	Simon,
the Canaanite

	Judas,
of James

	Judas,
of James


	Judas Iscariot


	Judas Iscariot


	Judas Iscariot


	——




The answer to the differences in names seems to be that Simon the Canaanite is also Simon the Zealot; Thaddaeus was another name for Judas the brother of James, just as Matthew was also known as Levi.  The first group of four formed Jesus’ inner circle.  This suggests that the groupings reflect an order of usefulness in service, an order of status, and thus that the order within each group does likewise.  The narrative of Acts seems to support this, for Peter is unquestionably the most effective apostle in the first twelve chapters of that book, while John fills the role of his lieutenant.”


d.  “There are three names which remain exceedingly obscure.  On grounds familiar to Bible scholars, it has often been attempted to identify James of Alphæus with James the brother or kinsman of the Lord.  The next on the lists of Matthew and Mark has been supposed by many to have been a brother of this James, and therefore another brother of Jesus.  This opinion is based on the fact, that in place of Thaddæus of the two first Gospels, we find in Luke’s catalogues the name Judas ‘of James’.  The ellipsis in this designation has been filled up with the word ‘brother’, and it is assumed that the James alluded to is James the son of Alphæus.  However tempting these results may be, we can scarcely regard them as ascertained, and must content ourselves with stating that among the twelve was a second James, besides the brother of John and son of Zebedee, and also a second Judas, who appears again as an interlocutor in the farewell conversation between Jesus and His disciples on the night before His crucifixion, carefully distinguished by the evangelist from the traitor by the parenthetical remark ‘not Iscariot’.  This Judas, being the same with Thaddæus, has been called the three-named disciple.”
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