John 1:1
Mark 3:12


 is the continuative use of the conjunction KAI, meaning “And” plus the accusative neuter plural of the adjective POLUS, which functions as an adverb of manner, meaning “greatly, earnestly, strictly, loudly, often etc. Mk 3:12; 5:38, 43; 6:20; 1 Cor 6:19.”
  Then we have the third person singular imperfect active indicative from the verb EPITIMAW, which means “to express strong disapproval of someone: rebuke, reprove, censure also speak seriously, warn in order to prevent an action or bring one to an end; Mt 8:26; 17:18; 19:13; Mk 3:12; 4:39; 8:32f; 10:13; 12:16; 20:31; Lk 4:39; 8:24; 9:21, 42, 55; 17:3; 18:15; 19:39; 23:40; 20:31.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“In Mk 3:12 POLLA indicates only degree, but it may be rendered in English as ‘sternly’ because part of the meaning of EPETIMA may be appropriately transferred to the adverbial attributive so as to express the extent and nature of the warning.”
  This is followed by the dative of direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “them” and referring to the demons.

“And He strictly warned them”
 is the conjunction HINA, used to introduce a purpose clause and translated “in order that.”  Then we have the negative MĒ, meaning “not” plus the double accusative of person and thing from the personal use of the intensive pronoun AUTOS, meaning “His.”  With this we have the double accusative of the thing from the masculine singular adjective PHANEROS, meaning “reveal, manifest.”  Used with the verb POIEW, it means to reveal the identity of someone Mt 12:16; Mk 3:12.”
  Finally, we have the third person plural aorist active subjunctive from the verb POIEW, meaning “to do, make; and here it means to reveal.”

The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the demons might not produce the action.


The subjunctive mood is a subjunctive of purpose.
Literally this says “in order that they might not make Him manifest,” which is better translated as an idiom:

“in order that they might not reveal His identity.”
Mk 3:12 corrected translation
“And He strictly warned them, in order that they might not reveal His identity.”
Explanation:
1.  “And He strictly warned them,”

a.  The subject “He” is the Lord Jesus Christ.  The object “them” are the demons, who declare Jesus to be “the Son of God,” whenever they catch sight of Him.  When the demon(s) possessing someone do this, Jesus issues a strict warning to them.  Mark doesn’t tell us what the warning is, but it is not difficult to deduce from other passages of Scripture.

b.  Jesus warned the demons to not interfere in the Father’s plan for His gradual revelation of His Son during the Son’s first advent.  God the Father wanted the deity of Jesus to be revealed step-by-step, first to the disciples, then to other believers, then to the nation of Israel, and finally to the rest of the world.  In theology this is called ‘the progress of revelation’.  God the Father did not want to do a ‘data dump’ about the deity of Christ on people all at once.  He wanted the divine attributes of Jesus to be revealed in a gradual manner, so people could process the reality of each attribute; that is, so they could see it, hear it, think about it, realize it, understand it, and believe it.  In addition God the Father wanted human beings to be the conveyors of the identity of Jesus: people like Simeon, Lk 2:34, John the Baptist, Simon Peter, the Roman centurion at the Cross.  God didn’t need the fallen angels involved in the revelation of His Son.

c.  So the implication is that something the demons didn’t want to have happen would happen to them, if they refused to obey Jesus, when He strictly warned them.  That warning was probably that they would spend the rest of the angelic conflict in the angelic prison, called the Abyss.  The fact there are other angels who are now imprisoned is mentioned in 1 Pet 3:19-20, “by means of Whom [God the Holy Spirit] also, after having traveled, He made a proclamation to the spirits in prison, who once were disobedient, when the patience of God continued to wait patiently in the days of Noah, while the ark was being constructed.”  These fallen angels violated the rules of the angelic conflict and had sex with the daughters of men (Gen 6), in order to create the half-angel/half-human race called the Nephalim.  These fallen angels and their offspring are now all imprisoned in the Abyss.  After His death, the Lord went to the Abyss to proclaim His victory in going to the Cross, which these angels tried to prevent by creating a partially angelic human race, which would have prevented Jesus from being born as true humanity—in the likeness of Adam.  That the Abyss is the prison of angels is mentioned in Rev 9:1ff, where we see demons released from their prison during the Tribulation in order to torture unbelievers for five months.  The Abyss is the prison of Satan during the millennial reign of Christ, Rev 20:1.

d.  Therefore, if the demons didn’t shut their mouths and obey the will of God the Father and the orders of Jesus, then they were going to prison for the remainder of human history.  Jesus was not making an idle threat.

2.  “in order that they might not reveal His identity.”

a.  Mark then tells us the purpose for Jesus strictly warning these demons.  Jesus did not want His real identity as the Son of God revealed to people by them.  This “identity” cannot possibly refer to His human identity, since that was obvious to everyone, even His enemies (Mk 6:3).

b.  The demons were attempting to reveal to people that Jesus was really the Son of God; that is, true deity, a member of the Trinity.  Jesus could not deny this.  He could not say that He was not God, when He was.  That would be lying and deception.  And by not denying this title (‘Son of God’), Jesus is accepting it as true.  And this acceptance of the title ‘Son of God’ as an indication of His deity meant that He was acknowledging the fact that He was deity.  Therefore, the enemies of Jesus (the Scribes, Pharisees, Sadducees, and Herodians) could use this de facto acknowledgment of His deity as their justification for inciting the crowds to stone Him to death for blasphemy.  Satan hoped that other people would react in horror to Jesus accepting this worship, turn against Him, and stone Him to death on the spot.  Thus Satan could prevent Jesus from going to the Cross.  It was a cunning and devious plan on Satan’s part.  Therefore, Jesus had to accept the declaration as true and warn the demons to stop.


c.  The greatest revelation of the deity of Christ would come by His resurrection from the dead and ascension into heaven.  And it was God the Father’s and God the Holy Spirit’s honor and privilege to make that declaration, not the minions of Satan.


d.  Regardless of what people on this earth think, the demons clearly know and believe that Jesus is the Son of God.
3.  Commentators’ comments.


a.  “Our Lord did not wish to have the testimony of the demons to His deity.  He wanted no advertising from that source.”


b.  “In silencing their untimely cries Jesus reaffirmed His submission to God’s plan for the progressive disclosure of His identity and mission.”


c.  “The devils were silenced so that they could not compromise the decision the Jewish nation had yet to make about Jesus, for if they had testified about Him, it would not have been clear who had persuaded the Jewish nation about Him, and Jesus could also have been accused of using the powers of evil to support Him.  Obviously, their testimony was not needed, for it could only sow confusion.  Notably, even though Jesus was careful to avoid this pitfall, the Pharisees trumped up this charge against our Lord.  Again, we see evidence of forethought so perfect that it must be recognized as a divine attribute.”
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