John 1:1
Mark 2:5


 is the additive use of the conjunction KAI, meaning “And” plus the nominative masculine singular aorist active participle from the verb EIDON, meaning “to see.”

The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.  It can be translated “after seeing.”  This can also be a simple circumstantial participle, meaning “seeing.”
Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the accusative direct object from the feminine singular article and noun PISTIS plus the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “their faith.”  Then we have the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

This is followed by the dative of indirect object from the masculine singular article and adjective PARALUTIKOS, meaning “to the paralytic.”

“And seeing their faith, Jesus said to the paralytic,”
 is the vocative neuter singular from the noun TEKNON, meaning “one who is dear to another but without genetic relationship and without distinction in age: child in the vocative case generally as a form of familiar address my child, my son Mt 9:2; Mk 2:5.”
  Then we have the third person plural present passive indicative from the verb APHIĒMI, which means “to be forgiven.”


The present tense is an aoristic present
 or gnomic/static present, which describes the state of being as an absolute, unchanging fact.


The passive voice indicates that the sins of the paralytic receive the action of being forgiven.


The indicative mood is declarative of a dogmatic statement of fact.

Finally, we have the possessive genitive from the second person singular personal pronoun SU plus the nominative subject from the feminine plural article and noun HAMARTIA, meaning “your sins.”
“‘Child, your sins are forgiven.’”
Mk 2:5 corrected translation
“And seeing their faith, Jesus said to the paralytic, ‘Child, your sins are forgiven.’”
Explanation:
1.  “And seeing their faith, Jesus said to the paralytic,”

a.  Mark continues by telling us Jesus’ reaction to what the five men did.  The word “their” refers to all five men, the four stretcher bearers and the paralytic.  All five men had faith that Jesus could heal the man in need.


(1)  “Their faith—the faith of the four men and of the man himself.  There is no reason for excluding his faith.  They all had confidence in the power and willingness of Jesus to heal this desperate case.”



(2)  “Clearly Mark does not have a fixed stereotype of how faith must relate to healing.  It is possible that he intends to include the faith of the patient as well as of his friends in AUTWN = ‘their’, but it is their action, not any indication of his own attitude, which Jesus sees and on which His response is based.”


b.  The faith of the men was demonstrated in their actions.  Faith brought them to the place where Jesus was staying at the moment.  Faith motivated them to carry their friend through the town.  Faith made them find another path, when their path was blocked by the crowd that wouldn’t move.  Faith made them risk pulling the man up on the roof and then lowering him down.  Faith made them not worry about having to tear up someone else’s roof.  Jesus saw their faith in all that they did.  They would not have done all that they did, if they did not firmly believe that Jesus could heal the man.

c.  Therefore, because of their faith, Jesus speaks to the paralytic.  The reason Jesus only spoke to the paralytic was because the other men were on the roof and unable to hear or were on their way climbing back down, when Jesus spoke to the paralytic.

2.  “‘Child, your sins are forgiven.’”

a.  Jesus addresses the paralytic with a term of endearment.  The Greek word TEKNON means one who is dear to another but without genetic relationship and without distinction in age.  “Moulton and Milligan say that teknon is used in the papyri as a term of kindly address, even to adults.”
  It is the same kind of address used by the apostle John in his epistles to various categories of believers in the churches he oversees:



(1)  1 Jn 2:1, “My dear children, I am writing these things to you, in order that you may not sin.  And yet, if anyone sins, we continue to have a mediator [intercessor, helper] with the Father, Jesus Christ, the Righteous.”



(2)  1 Jn 2:18, “Children, it is the last time, and just as you have heard that antichrist will come, even now many antichrists exist; therefore we have come to know that it is the last time.”


b.  The same address is used by Jesus to seven of His disciples at the lake of Galilee after His resurrection, Jn 21:5, “Therefore Jesus said to them, ‘Children, you do not have any fish, do you?’”

c.  Then Jesus makes an astounding statement: “Your sins are forgiven.”



(1)  This is astounding because Jesus proclaims that the man has “sins.”  If Jesus were only a man, how would He know that the man was a sinner or what sins the man had committed?  If Jesus were only a man, then what right would He have to say this?  If Jesus were only a man, what right does He have to forgive sins?  That is a prerogative of God alone!



(2)  The fact Jesus can forgive someone’s sins implying that Jesus considers Himself to be God.  This is the great objection of the scribes of the Pharisees (who we are about to meet).  Only God can forgive sins.  And this declaration by Jesus is an indirect declaration that He is God.  He is not hiding this fact from anyone, is He?



(3)  Had the man done anything worthy of having his sins forgiven?  No!  None of us has ever done anything worthy of having a single sin forgiven.  We are forgiven because of the nature of God.  The nature of God is to forgive, which is a demonstration of His unconditional, overwhelming love for those He has created.  Jesus forgave the man’s sins because the man had faith alone in Christ alone.  The man had nothing but his non-meritorious faith in Jesus.  And on the basis of that non-meritorious faith from this spiritual dead sinner, Jesus forgave him of his sins, which also implies that the man was given eternal life at the same moment.


d.  So even though Jesus only addresses the paralytic, was not the faith of the paralytic’s friends also sufficient for their salvation?  Probably, though Mark says nothing with regard to this.  They had faith in the person and work of Jesus, and Jesus would naturally honor their faith as well, even though He apparently does not address them directly.

e.  Jesus could have said to the man, “Child, you are saved,” but saying “your sins are forgiven” means the same thing; for without the forgiveness of sins there is no eternal salvation.

f.  “‘To be forgiven’ is understood by the scribes as a performative utterance: Jesus is not simply stating a fact, but actually forgiving.  In the subsequent dialogue Jesus will not correct their understanding of His intention, but rather reinforce it by linking His declaration with instantaneous healing.  A declaration of forgiveness in such a context was tantamount to assuming the authority to forgive on God’s behalf, and in verse 10 Jesus will make that claim explicit.”

3.  Commentators’ comments.


a.  “This miracle of healing gave our Lord the opportunity to teach an important lesson about forgiveness.  Consider this scene through the eyes of the Lord Jesus.  When He looked up, He saw the four men on the roof with their sick friend.  We must admire several characteristics of these men, qualities that ought to mark us as ‘fishers of men’.  For one thing, they were deeply concerned about their friend and wanted to see him helped.  They had the faith to believe that Jesus could and would meet his need.  They did not simply ‘pray about it,’ but they put some feet to their prayers; and they did not permit the difficult circumstances to discourage them.  They worked together and dared to do something different, and Jesus rewarded their efforts.  How easy it would have been for them to say, ‘Well, there is no sense trying to get to Jesus today!  Maybe we can come back tomorrow.’  When our Lord looked down, He saw the palsied man lying on his mat; and immediately Jesus went to the heart of the man’s problem—sin.  Even before He healed the man’s body, Jesus spoke peace to the man’s heart and announced that his sins were forgiven!  Forgiveness is the greatest miracle that Jesus ever performs.  It meets the greatest need; it costs the greatest price; and it brings the greatest blessing and the most lasting results.”


b.  “Jesus viewed the determined effort of the four as visible evidence of their faith in His power to heal this man.  He did not rebuke this interruption to His teaching but unexpectedly told the paralytic, Son (an affectionate term), your sins are forgiven.”


c.  “One can imagine the stir and excitement of the people as the recumbent man was carefully lowered to the very feet of Jesus.  To Him it was no rude or unwarranted intrusion or interruption, but mute evidence of the faith of the five, who counted upon Him to exercise His power on their behalf.  Faith is evidenced by works.  The persistence and energy of these men demonstrated the reality of their faith in His readiness to meet the need.  This He recognized, and seeing that the paralytic needed something far greater than healing of the body—namely, the forgiveness of his sins, ‘He said, Son your sins be forgiven’.  It was a dramatic moment, and His words must have amazed the listeners, for never had they known man to speak like this.  The paralyzed man was literally ‘without strength’.  In this he pictures all men in their sins.  The word of Christ spoke strength into his paralyzed limbs, just as that same word gives new life to him who receives it in faith.  The four friends of the helpless man showed their faith by their works.  Assured that their sick friend needed Jesus, they were determined that nothing should prevent his coming into the Savior’s presence.  It was a joy to Christ when He saw the faith of these men, for faith always glorifies God.  He recognizes its presence in every honest, seeking soul, and is ever quick to respond to the desire of the believing heart.”


d.  “In this dramatic setting—crowds in enraptured interest, four men peering down through the hole in the roof, visiting dignitaries from Jerusalem and all Judea and Galilee—Jesus claimed to be able to forgive sins.  This was an out-right claim to deity, for only God can forgive sins, and this point was not missed by the nation’s leaders who immediately pounced on it as blasphemy.”


e.  “The link between healing and forgiveness in this case is clear, but the nature of the connection is more obscure.  The explicit link in verse 10 is that the physical healing proves the authority of the Son of Man to forgive; otherwise healing and forgiveness are mentioned side by side without explicitly making the one dependent on the other.  Even the comparison in verse 9 of the relative ‘easiness’ of the declaration of forgiveness and the healing command is left in the form of a question.  Since Jesus did not normally preface a healing with a declaration of forgiveness, mere must be some special reason for introducing the issue in this case.  Three seem worth considering: (1) that Jesus was aware that this man’s illness, unlike others, was directly attributable to his sin; (2) that the patient so understood it (whether rightly or wrongly), and so was looking for more than physical relief; (3) that Jesus, intent on raising the issue of His authority with the scribes, took this opportunity to do so, even though it was not strictly necessary to the case.  Of these, (3) sounds improbably artificial, especially in view of the lack of any indication hitherto that Jesus intended to invite confrontation; His withdrawal from public notice in Mk 1:35-38, 45 rather suggests the opposite.  Both (1) and (2) depend on access to the minds of the actors which the narrative does not allow us; either is plausible, but each must be speculative.”
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