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 is the nominative subject from the masculine singular negative cardinal adjective OUDEIS, meaning “No one.”  Then we have the accusative direct object from the neuter singular noun EPIBLĒMA, which means “(literally ‘that which is thrown over’) a piece of cloth used to repair a hole in clothing, a patch Mt 9:16; Mk 2:21; Lk 5:36.”
  This is followed by genitive of content
 from the neuter singular noun HRAKOS, meaning “a piece of cloth, patch; a patch made of a piece of new cloth Mt 9:16; Mk 2:21”
 plus the genitive neuter singular adjective AGNAPHOS, meaning “a cloth fresh from the weaver’s loom: not fulled, unshrunken, unsized, new a patch of new cloth (not to be translated ‘unbleached’) Mt 9:16; Mk 2:21.”
  Then we have the third person singular present active indicative from the verb EPIRAPTW, which means “to sew.”


The present tense is a gnomic or customary present, describing what normally or typically happens and is a universal truth.


The active voice indicates that “no one” produces the action.


The indicative mood is declarative of a simple statement of fact.

This is followed by the preposition EPI plus the accusative of place from the neuter singular noun HIMATION plus the adjective PALAIOS, meaning “on an old garment.”

“No one sews a patch of unshrunken cloth on an old garment;”
 is the postpositive conjunction DE plus the conditional particle EI and the negative MĒ, which combine to introduce a contrast, meaning “otherwise Mk 2:21f.”
  Then we have the third person singular present active indicative from the verb AIRW, which means “to take away; remove; to destroy.”
  The NASB translates this verb “to pull away,” which is a far better description than the suggestions offered by BDAG.

The present tense is a descriptive present, describing what happens when these conditions are met.


The active voice indicates that the new patch produces the action of destroying the old garment.


The indicative mood is declarative of a simple statement of fact.

This is followed by the nominative subject from the neuter singular article and noun PLĒRWMA, meaning “literally the patch on a garment Mt 9:16; Mk 2:21.”
  Then we have the preposition APO plus the ablative of separation from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “from it.”  This is followed by the appositional nominative neuter singular article and adjective KAINOS, meaning “the new” plus the ablative of separation from the neuter singular article and adjective PALAIOS, meaning “from the old.”
“otherwise the patch pulls away from it, the new from the old,”
 is the additive use of the conjunction KAI, meaning “and” plus the predicate nominative from the neuter singular adjective CHEIRWN, meaning “a worse” plus the noun SCHISMA, meaning “split, tear.”  Finally, we have the third person singular present deponent middle/passive indicative from the verb GINOMAI, which means “to become; to happen, to occur, to exist; to be created.”

The present tense is a descriptive present, describing what occurs at that moment.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the situation) producing the action.


The indicative mood is declarative of a simple statement of fact.

“and it becomes a worse tear.”
Mk 2:21 corrected translation
“No one sews a patch of unshrunken cloth on an old garment; otherwise the patch pulls away from it, the new from the old, and it becomes a worse tear.”
Explanation:
1.  “No one sews a patch of unshrunken cloth on an old garment;”

a.  Mt 9:16 and Lk 5:36 contains a similar teaching: “And He was also telling them a parable: ‘No one tears a piece of cloth from a new garment and puts it on an old garment; otherwise he will both tear the new, and the piece from the new will not match the old.”  The Lord uses a second illustration to answer the question of the disciples of John and the disciples of the Pharisees about why Jesus’ disciples do not fast like they do.

b.  This illustration deals with a common sense situation facing a tailor or seamstress.  Clothes wear out, tear, get holes in them and have to be repaired.  A common practice is to sew a patch over the old piece of cloth.  The old clothes have been washed and dried hundreds of times, so that the cloth has shrunken from its original size, when manufactured.  The patch that is sewn onto the old clothes has to also be washed and dried many times, so that it is what we call today ‘preshrunk’.  If the new patch is not preshrunk before being sown onto the old clothes, then when the garment is washed again, the new unshrunken patch will shrink and pull away from the old clothes, making an even worse tear on the garment.

c.  Therefore, Jesus illustrates the common sense situation that no person who is repairing clothes makes the mistake of sewing an unshrunken patch on an old garment.  They must first shrink the new patch, so that the patch and the garment will be compatible.


d.  The old garment is analogous to the religion of Israel and their idea of spirituality by fasting.  The new patch is the Lord’s teaching on spirituality and salvation, an example of which is found in the sermon on the Mount, Mt 5-7 and has nothing to do with fasting.  The old theology said fasting and self-denial was required for relationship with God.  The new theology (the new patch) requires love for God and others rather than fasting and other ascetic practices.

e.  “The precise meaning depends on whether we take the verse more strictly in the context of the preceding discussion, so that there is especially a polemic against John’s disciples, or whether we see an absolute expression of the certainty of Jesus, discernible in the antitheses of the Sermon on the Mount and many other passages, that the new thing which He brings can no more be united with what has been present thus far, the old, than a patch of unfulled [unshrunken] material can be put on a new coat or new wine put in old skins.  The whole character of the proclamation of Jesus inclines decisively towards the second and more general interpretation.  His message is something completely new.  In so far as the new replaces the old, there is further elucidation in Mt 5:17: ‘I have not come to abolish but to fulfill.’  The new is the fulfillment of the old.  The saying in Lk 5:39 is peculiar to Luke and is related to the verse on the incompatibility of the old and the new.  It is thus difficult to expound.  Taken alone, it contradicts the preceding verses, since it advocates retention of the old.  But it can be taken only in context, and hence it has to be regarded as a warning against overvaluing the old.  Only Mt 13:52 has at the end of the great discourse in parables the saying about the scribe who would be a disciple of the kingdom of heaven and who thus like a householder brings forth out of his treasure things both new and old.  The simplest explanation, namely, that he must set the new along with what he already had, is hardly satisfying in the light of Mk 2:21-22 and parallel passages.   Furthermore, all the parables in Mt 13 deal precisely with the one new thing presented by Jesus and His Word.  One must deal cautiously with proverbs of this kind, which are plainly supplementary in character (Lk. 5:39).  That the new things are those brought by Jesus is plain to see.”

2.  “otherwise the patch pulls away from it, the new from the old,”

a.  If the new teaching of Jesus is sown into the old teaching of Judaism, then the new teaching will pull away from the old teaching and make a worse tear or destroy the old teaching completely.  Jesus did not come to destroy the teaching of Judaism, but to fulfill the Law.

b.  The old teaching is summarized in the two greatest commandments of the Law: to love the Lord your God with all your heart, soul, mind, and strength and to love your neighbor as yourself.  Jesus came to fulfill these commandments (and all others in the Law).  He did not come to destroy the Law by His teaching.

c.  The teaching of Jesus had to be compatible with the old teaching of the Law, which was the teaching given to Moses and given by Moses to Israel.  The Lord’s teaching was compatible with the original teaching He Himself gave to Moses on Mount Sinai.  His teaching was not compatible with the legalistic asceticistic [Yes, I made this word up; you will not find it in any dictionary.] teaching of the scribes, Pharisees, or others.  Jesus required no asceticism in His theology.

d.  Jesus did not want the Jewish theologians to reject His theology and create a schism.  He wanted them to see and understand the compatibility of what He was teaching with what He taught Moses.
3.  “and it becomes a worse tear.”

a.  The worse thing that could happen would be for Jesus to teach a way of spirituality that created a complete theological split with Judaism.  Jesus did not come to do this.  He came to fulfill the Law by demonstrating God’s love for man, His love for the Father, and His unconditional love for others.

b.  Jesus was well aware of the complete tear that Judaism would create with Christianity, but that would not be initiated by Him.  The leaders of Israel would create that break in 135 A.D.  Christianity did not reject Judaism; Judaism rejected Christianity.
4.  Commentators’ comments.


a.  “The parable refers to the fuller’s trade in which a new piece of cloth is made usable by a process of cleansing, shrinking, and thickening, through the use of moisture, heat, and pressure.  The point is that unfulled cloth would shrink when used to patch fulled cloth, and thus tear away from the latter.  The worn-out garment, weakened by use and age, would not furnish the unfulled patch with enough of a grip to keep both together.  The patch refers to the Messiah’s new type of ministry and preaching, grace, as compared to the Mosaic law, the old worn-out garment which was ready to be set aside.  We must be careful not to drive every detail of this parable to the wall.  No parable walks on all fours, but will limp somewhere if the expositor seeks to explain every detail.  No illustration using material objects to explain spiritual truth, is able to perfectly comprehend the latter, and for the reason that the material and the spiritual occupy two different spheres.  There are those today who attempt to retain the Mosaic law which God set aside at the Cross, and put upon it the patch of grace.  When the attempt is made to mix law and grace, both lose their true identity and you have the doctrines of the Judaizers in the Galatian heresy.”


b.  “Jesus came to introduce the new, not to patch up the old.  The religious leaders were impressed with our Lord’s teaching, and perhaps they would have been happy to make some of His ideas a part of their own religious tradition.  They were hoping for some kind of compromise that would retain the best of pharisaic Judaism and the best of what Christ had to offer.  But Jesus exposed the folly of that approach.  It would be like tearing patches from a new unshrunk garment and sewing them on an old garment.  You would ruin the new garment; and when the old garment was washed, the patches would shrink, rip away, and ruin that garment too.  Jesus came to usher in the new, not to unite with the old.  The Mosaic economy was decaying, getting old, and ready to vanish away (Heb 8:13).  Jesus would establish a New Covenant in His blood (Lk 22:19–20).  The Law would be written on human hearts, not on stones (2 Cor 3:1–3; Heb 10:15–18); and the indwelling Holy Spirit would enable God’s people to fulfill the righteousness of the Law (Rom 8:1–4).  By using this illustration, Jesus refuted once and for all the popular idea of a compromising ‘world religion’.  Well-meaning but spiritually blind leaders have suggested that we take ‘the best’ from each religion, blend it with what is ‘best’ in the Christian faith, and thus manufacture a synthetic faith that would be acceptable to everybody.  But the Christian faith is exclusive in character; it will not accept any other faith as its equal or its superior.  ‘There is none other name under heaven, given among men, whereby we must be saved’ (Acts 4:12).  Salvation is not a partial patching up of one’s life; it is a whole new robe of righteousness (Isa 61:10; 2 Cor 5:21).  The Christian life is not a mixing of the old and the new; rather, it is a fulfillment of the old in the new.”


c.  “An attempt to bind the newness of the gospel to the old religion of Judaism is as futile as trying to patch an old garment with a new, unshrunk piece of cloth.”


d.  “The old garment and the old wineskins are symbolic of Judaism with its laws and ceremonies.  The new piece and the new wine stand for the Gospel. Law and Grace must not be mixed.  If the Gospel of Grace, the new wine, is put into the old wineskins, Judaism with its laws, the wineskins go to pieces and the new wine is spilled.  Much in Christendom to-day is neither Law nor Grace.  The Servant announced a change of dispensations.”


e.  “Just as a wedding marks the beginning of a completely new phase in life, what the Pharisees and John’s disciples had not realized was that Jesus’ ministry marked the beginning of a new phase in God’s dealings with man.  The first and second part of the parable on garments make the same point; the new cloth represents this new teaching—the gospel, the old garment the old teaching—the Law.  Jesus was saying the new teaching is different and cannot become part of the old.”


f.  “If Jesus’ disciples were to pursue the Pharisaic practice or continue to emulate the Baptist, they would be like people who put a new piece of cloth on an old garment.”


g.  “These parables apply to the newness of Jesus’ radical message of the kingdom of God, and its incompatibility with the existing forms of religion and society.  Both parables speak not only of incompatibility, but of the destructive results of attempting a compromise with the old.”


h.  “The old robe is the Judaism of that period, namely what the scribes and Pharisees had made of it with their doctrine and their practice, all the old formalism, outward observances, and false righteousness.  It was useless to try to patch this up with a bit of the teaching or the practice of Jesus.  The new would only tear the old worse than ever.  The doctrine of grace and faith and the life that springs from it cannot possibly be combined, even in small part, with Pharisaic Judaism, in either its ancient or its present modernistic form.  Discard the old robe of works, take in its place the new robe of Christ’s righteousness.”
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