John 1:1
Mark 2:19


 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”

The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the scribes of the Pharisees.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“And Jesus said to them,”
 is the negative MĒ, meaning “not” plus the third person plural present deponent middle/passive indicative from the verb DUNAMAI, meaning “to be able” and with the negative “cannot.”  The negative MĒ expects a negative answer to this question.

The present tense is a customary and static or aoristic present for a state or condition that typically or normally always occurs as a fact.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the attendants of the bridegroom) producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine plural article and noun HUIOS, meaning “the sons; the attendants.”  With this we have the possessive genitive from the masculine singular article and noun NUMPHWN, meaning “bridal chamber; the bridegroom’s attendants, that group of the wedding guests who stood closest to the groom and played an essential part in the wedding ceremony Mt 9:15; Mk 2:19; Lk 5:34.”
  This is followed by the preposition EN plus the locative of time from the masculine singular relative pronoun HOS, meaning “in the time which” or “while.”  Then we have the nominative subject from the masculine singular article and noun NUMPHIOS, meaning “the bridegroom.”
  This is followed by the preposition META plus the genitive of association from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with them” and referring to the attendants of the groom.  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which regards the state of being as a present fact.


The active voice indicates that the bridegroom produces the state of being with the attendants of the bridegroom.


The indicative mood is declarative of a simple statement of fact.

This is followed by the present active infinitive from the verb NĒSTEUW, which means “to fast.”


The present tense is a customary present for what typically or normally occurs.


The active voice indicates that the attendants of the bridegroom cannot produce the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb DUNAMAI (to be able).

“‘While the bridegroom is with them, the attendants of the bridegroom cannot fast, can they?”
 is the accusative direct object from the masculine singular qualitative relative pronoun HOSOS, meaning “As long as Rom 7:1; 1 Cor 7:39; Gal 4:1; Mt 9:15; 2 Pet 1:13 Mk 2:19.”
  With this relative pronoun we have the accusative masculine singular noun CHRONOS, meaning “time.”  Together HOSOS and CHRONOS form the idiom: “As long as.”  Then we have the third person plural present active indicative from the verb ECHW, which means “to have: they have.”

The present tense is a descriptive present, describing what is now occurring in this hypothetical situation.


The active voice indicates that the attendants of the bridegroom produce the action of having the bridegroom with them.


The indicative mood is declarative of a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and noun NUMPHIOS, meaning “the bridegroom.”  Then we have the preposition META plus the genitive of association from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with them” and referring to the attendants of the bridegroom.  This is followed by the negative OU, meaning “not” plus the third person plural present deponent middle/passive indicative from the verb DUNAMAI, meaning “to be able; cannot” with the negative MĒ.


The present tense is a static and/or aoristic present, which describes a static state of being as an unchanging fact.


The deponent middle voice is middle in form, but active in meaning with the subject (the attendants of the bridegroom) producing the action.


The indicative mood is declarative of a dogmatic statement of fact.
Finally, we have the present active infinitive from the verb NĒSTEUW, which means “to fast.”


The present tense is a descriptive/customary present for what typically occurs.


The active voice indicates that the attendants of the bridegroom produce the action.


The indicative mood is declarative of a simple statement of fact.

“As long as they have the bridegroom with them, they cannot fast.”
Mk 2:19 corrected translation
“And Jesus said to them, ‘While the bridegroom is with them, the attendants of the bridegroom cannot fast, can they?  As long as they have the bridegroom with them, they cannot fast.”
Explanation:
1.  “And Jesus said to them, ‘While the bridegroom is with them, the attendants of the bridegroom cannot fast, can they?”

a.  Jesus replies to those who ask Him the question: ‘Why do John’s disciples and the disciples of the Pharisees fast, but Your disciples do not fast?’  There are several possibilities for who the questioners were:


(1)  The scribes of the Pharisees (verse16), who questioned the disciples of Jesus during or after the dinner in the home of Levi.


(2)  The disciples of John and disciples of the Pharisees, who are the possible subject “they” in verse 18 and asked the question, which results in this answer.



(3)  A combination of both; with the disciple of John asking the question, while the scribes and disciples of the Pharisees hover in the background listening to every word from the lips of Jesus.

b.  Regardless of who the recipients of Jesus’ answer are, it is clear that Jesus gave an honest answer that was neither defensive, offensive, or anything else.  The answer is completely informative.

c.  Jesus’ answer uses a marriage custom as an illustration to make His point.  The marriage custom Jesus uses was clearly understood by all these men to whom Jesus spoke; both His critics and admirers.  The custom was that as long as the bridegroom was still with his friends (the friends of the groom), then the party was on and there could be no fasting.  Everyone was celebrating with the groom by eating, drinking, singing, and dancing.  The party lasted for days, and during this time no one fasted.  That would have been rude.  Once the wedding party is over and the groom has left with his bride, then the friends of the groom can go fast all they want.  The disciples of John, the disciples of the Pharisees, and the disciples of Jesus would have all clearly understood the illustration.

d.  So in the illustration, Jesus is the groom.  His disciples are the friends or attendants of the groom and cannot fast as long as he is partying with them.
e.  Therefore, the obvious answer to Jesus’ question is a resounding “No, they cannot fast.”  And this is the answer Jesus will supply for His listeners in His next statement.
2.  “As long as they have the bridegroom with them, they cannot fast.”

a.  Jesus then answers His own question with the logical conclusion of His illustration.  The friends of the groom, who are also the attendants of the groom at his wedding (just as the bride’s maids are her attendants at the wedding), cannot fast as long as the bridegroom is still with them enjoying what we call the wedding reception.

b.  As long as Jesus is with His disciples during His first advent, they will not be required to fast, but will celebrate His being with them by not imposing hardships upon themselves.  Neither will Jesus impose any unnecessary hardships on them.  They will have hardships, but only those that are necessary, and fasting was not a necessary hardship.

c.  Notice the dogmatic statement “they cannot fast.”  It was an absolute joy to be in the presence of Jesus for those who believed in Him.  Others may choose to fast, but Jesus was absolutely not going to require His disciples to fast, while He was with them for the next three years.

3.  Commentators’ comments.


a.  “In the parables of Mk 2:19–20 and Mt 25:1ff, the bridegroom seems obviously to stand for the Messiah.  There is no OT basis for this equation, although Hosea and Jeremiah depict God as the bridegroom or husband of Israel (Isa 62:5), and later Judaism often uses this image, as in the interpretation of the Song of Songs.”


b.  “Jesus identifies Himself with the bridegroom of the O.T. (Hos 2:21), God in his covenant relation with Israel.  Mourning does not suit the wedding feast.”


c.  “Jesus’ counter-question set up a comparison and a veiled analogy to Himself.  As it is inappropriate for guests to fast (an expression of sorrow) in the presence of the bridegroom, so it was inappropriate for Jesus’ disciples to fast (in sorrow) while He was with them.  His presence with them constituted a situation as joyous as a wedding festival.”


d.  “There was no occasion for His followers to mourn before God and to afflict their souls while He Himself, the source of all blessing, was with them.”


e.  “Wedding feasts required seven days of festivity; one was not permitted to fast or engage in other acts of mourning or difficult labor during a wedding feast.  Here Jesus makes an analogy about the similar inappropriateness of fasting in his own time.”


f.  “Jesus’ prime answer incorporating the wedding imagery helps us identify the problem.  Just as a wedding marks the beginning of a completely new phase in life, what the Pharisees and John’s disciples had not realized was that Jesus’ ministry marked the beginning of a new phase in God’s dealings with man.”


g.  “Jesus held that it would be as fitting for his disciples to fast as for the friends of the bridegroom to fast at a wedding instead of joining in the festivities.  The new era of salvation had arrived, and the mournful rites of the past were incompatible with it.  Only during the sad days between the death of Jesus and his resurrection would mourning be appropriate.”


h.  “Passing from the manner to the matter of the reply, we notice that, for the purpose of vindicating His disciples, Jesus availed Himself of a metaphor suggested by a memorable word uttered concerning Himself at an earlier period by the master of those who now examined Him.  To certain disciples who complained that men were leaving him and going to Jesus, John had said in effect: ‘Jesus is the Bridegroom, I am but the Bridegroom’s friend; therefore it is right that men should leave me and join Jesus.’  Jesus now takes up the Baptist’s words, and turns them to account for the purpose of defending the way of life pursued by His disciples. His reply, freely paraphrased, is to this effect: ‘I am the Bridegroom, as your master said; it is right that the children of the bride-chamber come to Me; and it is also right that, when they have come, they should adapt their mode of life to their altered circumstances.  Therefore they do well not to fast; for fasting is the expression of sadness, and how should they be sad in My company?”


i.  “These were the close friends of the bridegroom who served as his attendants, a figure used here to refer to Jesus’ disciples.  Christ came to announce glad tidings; with such a message of joy, fasting was completely incongruous.”


j.  “The effectiveness of the reply depends, of course, on whether the hearers concede that the current situation for Jesus’ disciples is in fact analogous to that of wedding guests, and Jesus himself is analogous to a bridegroom.  The wedding imagery suggests sense of new beginnings, and of a new relationship established with the people of God, and it especially conveys the joy and exhilaration of this new situation.  But the focus here falls not on the wedding but on the bridegroom; it is Jesus Himself (the only plausible identification of the ‘present’ bridegroom) who is the source of joy.  This central place in the drama of the new beginning suggests a messianic role for Jesus, even though the bridegroom was not, as far as we know, a current image for the Messiah.  This verse may therefore properly be read as a veiled messianic claim.  At the simplest level a wedding is a time of joy, and therefore not a time for fasting.”
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