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 is the explanatory use of the conjunction KAI, meaning “Now” (similar to how DE is frequently used).  Then we have the third person plural imperfect active indicative from the verb EIMI, meaning “to be: they were.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete state of being.


The active voice indicates that the disciples of John and the Pharisees were producing the action or state of being.


The indicative mood is declarative of a simple statement of fact.

This is followed by the nominative subject from the masculine plural article and noun MATHĒTĒS plus the possessive genitive from the masculine singular proper noun IWANNĒS, meaning “the disciples of John” and referring to John the Baptist.  With this we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and proper noun PHARISAIOS, meaning “the Pharisees.”  Then we have the nominative masculine plural present active participle from the verb NĒSTEUW, which means “to fast;” that is, to not eat for a period of time.


The present tense is a descriptive/historical present, describing what was continuing to take place at that moment in the past.


The active voice indicates that the disciples of John and the Pharisees were producing the action.


The participle is circumstantial and used with the main verb EIMI to form a periphrastic construction.

“Now the disciples of John and the Pharisees were fasting;”
 is the continuative use of the conjunction KAI, meaning “and” plus the third person plural present deponent middle/passive indicative from the verb ERCHOMAI, meaning “to come: they came.”

The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that the scribes of the Pharisees produced the action.


The indicative mood is declarative of a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that the subject “they” (the scribes of the Pharisees) produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.

“and they [the scribes of the Pharisees] came and said to Him,”
 is the preposition DIA plus the accusative of cause/reason from the neuter singular interrogative pronoun TIS, meaning literally “Because of what” or “For what reason” or “Why?”  Then we have the nominative subject from the masculine plural article and noun MATHĒTĒS plus the possessive genitive from the masculine singular proper noun IWANNĒS, meaning “the disciples of John.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the nominative masculine plural from the article and noun MATHĒTĒS plus the possessive genitive from the masculine plural article and proper noun PHARISAIOS, meaning “the disciples of the Pharisees.”  Then we have the third person plural present active indicative from the verb NĒSTEUW, which means “to fast.”

The present tense is a customary and iterative present for that which intermittently and typically occurs both in the past and present.

The active voice indicates that the disciples of John and the Pharisees produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“‘Why do John’s disciples and the disciples of the Pharisees fast,”
 is the adversative use of the postpositive conjunction DE, meaning “but; however.”  Then we have the nominative subject from the masculine plural article and noun MATHĒTĒS plus the dative of possession from the second person singular from the personal pronoun SOS, meaning “Your disciples” and referring to the disciples of Jesus.  Finally, we have the negative OU, meaning “not” plus the third person plural present active indicative from the verb NĒSTEUW, meaning “to fast.”

The present tense is a gnomic or static present for an action that perpetually exists or is always the case.


The active voice indicates that the disciples of Jesus produce the action of not fasting.


The indicative mood is an interrogative indicative (see the explanation above).

“but Your disciples do not fast?’”
Mk 2:18 corrected translation
“Now the disciples of John and the Pharisees were fasting; and they [the scribes of the Pharisees] came and said to Him, ‘Why do John’s disciples and the disciples of the Pharisees fast, but Your disciples do not fast?’”
Explanation:
1.  “Now the disciples of John and the Pharisees were fasting;”

a.  Mark transitions to a another accusation of the legalistic Jewish scribes in their theological attack against Jesus.

b.  Mark sets the stage by telling us the background of what was going on at the time.  The disciples of John refer to the disciples/followers of John the Baptist.  The Pharisees were the legalistic, self-righteous laymen among the Jews, who based their spirituality upon their own man-made rules and regulations, which included fasting beyond the regulations of the Mosaic Law.  These disciples of John and the Pharisees were going beyond the regulations of the Mosaic Law in fasting, which many commentators say was only required on the Day of Atonement.  The point Mark is making is that the disciples of John and the Pharisees were observing the practice of fasting in comparison to the disciples of Jesus, who were not observing any fasting at all.

c.  “The twice-a-week fast [Lk 18:12] was a major expression of orthodox Judaism during Jesus’ day.”
  “We see from Mt 6:17 that Jesus was by no means opposed to fasting as such, when this was done for the proper purpose and in the proper way.”

2.  “and they [the scribes of the Pharisees] came and said to Him,”

a.  The subject “they” seems to refer back to the scribes of the Pharisees, who were mentioned in the previous context (Mk 2:6, 16).  However, “from Matthew (9:14) we learn that only the disciples of John came to Jesus with this question, but it seems that the Pharisees were also present.  Their question is prompted not by hostility but by perplexity.  They ask only for the reason for this great difference in regard to fasting.  They include in their question the practice of the Pharisees.  Note that John’s disciples take their perplexity to Jesus Himself in a frank way and do not go to the disciples with their accusations as the Pharisees did.  They ask for enlightenment; the Pharisees want to discredit Jesus.”


b.  The disciples of John (and the scribes, who were probably close behind and watching every move Jesus made) came to Jesus directly this time.  They did not go to the disciples of Jesus to ask the question as previously.  The disciples of John are asking a legitimate question to which they seek an honest answer.  The disciples of the Pharisees believe they have an opportunity to catch Jesus in a rejection of the Mosaic Law.  Therefore, they feel empowered to confront Jesus directly.
3.  “‘Why do John’s disciples and the disciples of the Pharisees fast, but Your disciples do not fast?’”

a.  The scribes’ question is not seeking a legitimate answer, but is a challenge to Jesus, who they think is allowing His disciples to ignore the Mosaic Law and the man-made rules of the scribes and Pharisees.  The disciples of John have a completely opposite attitude and want to know the answer to something that confuses them.  So we really have to look at the question from two viewpoints.

b.  The premise of the question is true—that John the Baptist’s disciples and the disciples of the Pharisees practiced fasting periodically (twice a week) and in contrast Jesus never required His disciples to fast.  However, the question (if from the scribes or disciples of the Pharisees) is an antagonistic attack on Jesus for not forcing His disciples to fast like the other disciples.

c.  The scribes are indirectly accusing Jesus of not following the Law and even opposing the Law.  And their idea of the Law includes both the requirements contained in the Mosaic Law and their interpretation of the Mosaic Law.

4.  Commentators’ comments.


a.  “Probably Levi’s feast happened on one of the weekly fast-days (second and fifth days of the week for the stricter Jews).  So there was a clash of standpoints.  The disciples of John sided with the Pharisees in the Jewish ceremonial ritualistic observances.  John was still a prisoner in Machaerus [Herod’s prison].  John was more of an ascetic than Jesus (Mt 18:1f; Lk 7:33–35), but neither one pleased all the popular critics.  These learners or disciples of John had missed the spirit of their leader when they here lined up with the Pharisees against Jesus.  But there was no real congeniality between the formalism of the Pharisees and the asceticism of John the Baptist.  The Pharisees hated John who had denounced them as broods of vipers.”
  “The idea Mark wishes to bring is that they were observing a fast at that very time.”


b.  “While the first question they asked had to do with the kind of company Jesus was keeping, their second question raised the issue of why Jesus was having such a good time with these people at the table.  His conduct, to them, seemed inappropriate.”


c.  “Mark’s initial statement explained that John’s disciples and the Pharisees (and their disciples or adherents) were fasting, presumably while Jesus and His disciples were feasting at Levi’s house.  The Old Testament prescribed fasting for all Jews only on the annual Day of Atonement, as an act of repentance (Lev 16:29 [this passage says nothing about fasting]), but the Pharisees promoted voluntary fasts on every Monday and Thursday (Lk 18:12) as an act of piety.”


d.  “The Law required fasting only on the Day of Atonement, but many other fasts had been added by religious Jews, especially by groups like the Pharisees (many of whom may have fasted without water twice a week, especially in the dry season).  Fasting was an important practice to join with prayer or penitence, so it would have been unusual for disciples (prospective rabbis) to have avoided it altogether.  A teacher was regarded as responsible for the behavior of his disciples.”


e.  “Fasting is not mentioned in the Pentateuch; [any yet several commentators insist that it was required on the Day of Atonement; I could find no reference to fasting anywhere in the first five books of the Bible either.] it is first referred to in Judg 20:26 and is a practice that only came into serious prominence in the exile, so was a voluntary Jewish tradition, not a divinely decreed obligation.  Matthew tells us that John’s disciples came to Jesus, whereas Mark and Luke report simply that ‘people’ asked similar questions (the way the questions are phrased means these people were other than either group of fasting disciples).  Obviously, the question posed here had developed into quite a wide-spread contention.  We must note that Jesus had already anticipated this problem and affirmed the voluntary nature of fasting in Mt 6:16–18, for this gives even more point to His questioners’ failure to recognize that a new order had begun with His ministry.”


f.  “Their practice of fasting was not a matter of obedience to explicit directions in the OT, and presumably, from the fact that it is mentioned specifically as their practice, was not expected of all Jews.  That is, then, a question of the relative merits of different (and competing?) renewal movements within Judaism, and the challenge conveys covert claim to superior religious fervor on the part of these other groups.  The Jesus movement is not taking its religious observance seriously enough.  The question need not necessarily be read as deliberately hostile, but rather as expressing an outsider’s interest in the varying practices of the different groups.  But an element of challenge, perhaps of reproach, is probably to be read into the ‘Why not?’”
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