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
 is the continuative use of the conjunction KAI, meaning “And” plus the nominative subject from the masculine plural article and noun GRAMMATEUS, meaning “the scribes.”  With this we have the genitive of identity (Wallace considers it a genitive of the whole) from the masculine plural article and proper noun PHARISAIOS, meaning “of the Pharisees.”  This is followed by the nominative masculine plural aorist active participle of the verb EIDON, meaning “to see.”

The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that scribes of the Pharisees produced the action.


The participle is temporal and precedes the action of the main verb.  It can be translated “when they saw” or “after seeing.”

“When the scribes of the Pharisees saw”
 is the conjunction HOTI, meaning “that,” when it is used after verbs of sensory perception to indicate the content of that perception.  Then we have the third person singular present active indicative from the verb ESTHIW, which means “to eat.”

The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the preposition META plus the genitive of association from the masculine plural article and adjective HAMARTWLOS, meaning “with sinners.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the genitive masculine plural noun TELWNĒS, meaning “tax-collectors.”

“that He was eating with the sinners and tax-collectors,”
 is the third person plural imperfect active indicative from the verb LEGW, which means “to say: they said.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that the scribes were producing the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative of indirect object from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to His disciples.”
“they said to His disciples,”
 is the conjunction HOTI, used to introduce direct discourse and translated by the use of quotation marks.  Then we have the preposition META plus the genitive of association from the masculine plural article and noun TELWNĒS with the additive use of the conjunction KAI plus the genitive masculine plural adjective HAMARTWLOS, meaning “with tax-collectors and sinners.”  Finally, we have the third person singular present active indicative from the verb ESTHIW, which means “to eat.”

The present tense is a descriptive present, describing what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

The phrase “and drinking,” which is found in the NASB translation is not in the Greek text.

“‘Why is He eating and drinking with tax collectors and sinners?’”
Mk 2:16 corrected translation
“When the scribes of the Pharisees saw that He was eating with the sinners and tax-collectors, they said to His disciples, ‘Why is He eating and drinking with tax collectors and sinners?’”
Explanation:
1.  “When the scribes of the Pharisees saw”

a.  The scribes were the doctors of the Mosaic Law, the theological professors, the experts in what the Mosaic Law said.  The particular scribes described here were those scribes who worked for the Pharisees.  There were scribes who also worked for the Sadducees.  The scribes mentioned here by Mark believed in the orthodoxy espoused by the Pharisees.

b.  These scribes were listening carefully to everything Jesus said, hoping to catch Him in some unorthodox statement.  They were also watching everything Jesus did to see if He would violate one of the ‘rules, laws, or ordinances’ made up by the Pharisees in their interpretation of the Law.  The scribes kept watching who Jesus associated with and what He did until they thought they caught Him doing something wrong.

c.  “The best Greek texts have ‘the scribes of the Pharisees, namely, the scribes who belonged to the sect of the Pharisees.  The scribes were what Robertson calls ‘young theologues.’   One might call them divinity students today.”

2.  “that He was eating with the sinners and tax-collectors,”

a.  What the scribes saw was that Jesus was eating with the sinners and tax-collectors.  So we might think or say to ourselves, “What is wrong with that?  Don’t we eat with sinners every time we go into a restaurant?”  Yes, we do, but we are not having fellowship with them.  We are not having intimate companionship with them.  We just happen to be in the same place at the same time, doing the same thing.

b.  The verb “was eating” refers to much more than sitting down at the same lunch counter at a truck stop with a bunch of other people we don’t know.  Jesus and His disciples were invited to a banquet in His honor, which was put on by a tax-collector, who invited all his friends and associates, who were considered the ‘low-lifes’ of that society.

c.  The scribes of the Pharisees and the Pharisees considered anyone who did not agree with their theology and religious rules and regulations to be ‘sinners’.  The tax-collectors were worse than sinners, since they were considered to be ‘legal’ extortionists, because they charged people more than they were supposed to in order to enrich themselves.  By deliberately associating with people the scribes considered to be sinners, Jesus was guilty by association as far as they were concerned.  Since the sinners rejected a life of following the Mosaic Law and Jesus had fellowship with them, then He too must be a sinner as well.

d.  By accepting the invitation to be the guest of honor at this banquet, Jesus was accepting the adulation and admiration of sinners.  The scribes considered this to be gross arrogance, and especially egregious considering the nature of the ones giving the adulation.  They were thinking to themselves, “Who does this Jesus think He is that He should receive the adulation and worship of men?”
3.  “they said to His disciples, ‘Why is He eating and drinking with tax collectors and sinners?’”

a.  Therefore, these scribes couldn’t contain themselves.  They had to open their mouths and criticize Jesus to His disciples.  Notice that the scribes didn’t address Jesus, but attacked Him through His disciples.  The scribes were afraid to confront Jesus directly, but thought they could get His disciples to agree with them that what Jesus was doing was wrong.  The scribes probably hoped by this question to separate Jesus’ disciples from Him.  Perhaps they could get the disciples to see His wrongdoing and stop following Him.  The scribes were certainly not looking for theological answers to their question from the disciples.

b.  The question is not legitimately seeking information.  It is not a question looking for an honest answer.  The scribes have already concluded that Jesus is wrong.  The question is an attack on what He is doing.  The question is asked with malice, hatred, judging, and antagonism.
4.  Commentators’ comments.


a.  “It was a motley crew from the standpoint of these young theologues, scribes of the Pharisees, who were on hand, being invited to pick flaws if they could.  It was probably outside where the scribes stood and ridiculed Jesus and the disciples, feeling too pious to go into the house of a publican.  It was an offence for a Jew to eat with Gentiles as even many of the early Jewish Christians felt (Acts 11:3) and publicans and sinners were regarded like Gentiles (1 Cor 5:11).”


b.  “Sharing a table with someone was recognized as a symbol of identification, so that the social was well as the ritual aspect of Jesus’ conduct is involved.  There is apparently no need to spell out the problem: it is taken for granted that to eat with tax-collectors and sinners is unacceptable.”


c.  “As a teacher of the Law Jesus should have recognized that it was inappropriate for Him to recline at table with the men gathered in Levi’s house.  In their banquets the Pharisees attempted to maintain an exclusive fellowship in order to avoid ritual impurity from contact with others who maintained the traditions less strictly.  They considered it disgraceful for one of their teachers to recline at table with those unversed in the Law, and Jesus’ disregard of time-honored custom offended them.”


d.  “Levi enthusiastically invited some of his “sinner” friends to meet the Lord Jesus. These were Jewish people like himself who did not follow the Law or appear to have much interest in things religious.  It was exactly the kind of people Jesus wanted to reach.”


e.  “The Pharisees, the most influential religious party in Palestine, were deeply devoted to the Mosaic Law.  They strictly regulated their lives by the supposedly binding interpretations of it passed down in oral tradition and were meticulous about maintaining ceremonial purity (Mk 7:1-5).  They criticized Jesus for not being a separatist, for failing to observe their pious distinction between ‘the righteous’ (they themselves) and ‘the sinners’.”


f.  “The scribes and Pharisees [note the mistake: it is correctly ‘the scribes of the Pharisees] saw Him eat with publicans and sinners.  In the eyes of these religious formalists this was a very serious offense.  But it showed how little they understood the nature of the mission of Jesus.”


g.  “Many of the Pharisees were scribes also, though most were not (Jeremias, pp. 246–251).  This accounts for the NT reference to two groups, scribes and Pharisees, along with occasional mention of ‘scribes of the Pharisees’ (Mk 2:16; Acts 23:9).  A Pharisee was usually a layman without scribal education, whereas a scribe was trained in rabbinic law and had official status.  The Pharisees and scribes observed and perpetuated an oral tradition of laws handed down from the former teachers and wise men of Israel.  This oral law, or Halakah, was highly venerated by the Pharisees and scribes.  They taught that it had been handed down from Moses and was to be given the same respect as the written laws of the Pentateuch.  By strict observance of scribal Halakah pertaining to purity, fasting, tithing, prayer, and by separating from the unclean, the Pharisees sought to fulfill the injunction of Lev 11:44 and Ex 19:6: to be a holy nation and a kingdom of priests.  Their goal was to replicate the laws of temple purity in the home.”


h.  “Table fellowship indicated intimate relations among those who shared it.  The Pharisees were particularly scrupulous about their special rules on eating and did not like to eat with less scrupulous people, especially people like tax gatherers and sinners.  Here they assume that Jesus, being a wise teacher, ought to share their religious convictions.”


i.  “The Jews were watching Jesus to decide whether they would recognize Him as their Messiah, particularly after the last two events.  They had their own ideas of how the Messiah should behave, and showing mercy to a hated tax-gatherer, a traitor—the lowest class of sinner in their eyes, was not among them!  To compound His ‘error’ Jesus agreed to dine with a whole gathering of Matthew’s ilk; this, too, did not sit well with the Jewish leaders, who naturally supposed He should fraternize with them.  So, in true human fashion, they started finding fault; they wanted a socially acceptable Messiah, not a spiritual Messiah with a burning compassion for all despised sinners.  They considered themselves righteous and worthy of His attention; but He went instead to the ‘poor in spirit’ (Mt 9:13), just as He had taught in the Sermon on the Mount!”


j.  “The Pharisees were a sect of laymen who followed rigorously the precepts of the written and oral law, being meticulous in their attempts to maintain ceremonial purity.  They viewed with disdain those who were not as strict as they were in observing the commandments, referring to them as ‘the people of the land’ (cf. Jn 7:49).  The class designated as sinners here probably included all non-Pharisees.”


k.  “Matthew’s feast was thus, looked at from within, a very joyous, innocent, and even edifying one.  But, alas! looked at from without, like stained windows, it wore a different aspect: it was, indeed, nothing short of scandalous.  Certain Pharisees observed the company assemble or disperse, noted their character, and made, after their habit, sinister reflections.  Opportunity offering itself, they asked the disciples of Jesus the at once complimentary and censorious question.  The interrogants were for the most part local members of the pharisaic sect, for Luke calls them ‘their scribes and Pharisees,’ which implies that Capernaum was important enough to be honored with the presence of men representing that religious party.  It is by no means unlikely, however, that among the unfriendly spectators were some Pharisees all the way from Jerusalem, the seat of ecclesiastical government, already on the track of the Prophet of Nazareth, watching His doings, as they watched those of the Baptist before Him.  The news of Christ’s wondrous works soon spread over all the land, and attracted spectators from all quarters—from Decapolis, Jerusalem, Judea, and Perea, as well as Galilee: and we may be sure that the scribes and Pharisees of the holy city were not the last to go and see, for we must own they performed the duty of religious espionage with exemplary diligence.”
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