John 1:1
Mark 2:10


 is the adversative use of the postpositive conjunction DE, meaning “However” plus the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the second person plural perfect active subjunctive from the verb OIDA, meaning “to know: you may know.”

The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The active voice indicates that the scribes will produce the action of knowing.


The subjunctive mood is a subjunctive of purpose and probability.

“However, in order that you may know”
 is the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that activity.  It is translated “that.”  Then we have the accusative direct object from the feminine singular noun EXOUSIA, meaning “authority” plus the third person singular present active indicative from the verb ECHW, meaning “to have: has.”

The present tense is a gnomic/static/aoristic present, which describes a universal truth, an unchanging fact—an absolute state of being.


The active voice indicates that the Son of Man produces the action of having authority.


The indicative mood is declarative of a dogmatic statement of fact.

This is followed by the nominative subject from the masculine singular article and noun HUIOS, meaning “the Son” plus the genitive of relationship or genitive of identity from the masculine singular article and noun ANTHRWPOS, meaning “of Man.”  Then we have the present active infinitive from the verb APHIĒMI, which means “to forgive.”

The present tense is a descriptive present for what is now taking place or an iterative present for what occurs at successive intervals or a gnomic present for a state or condition that perpetually exists or an aoristic present for an action or event that is a present fact without reference to its progress.


The active voice indicates that the Son of Man produces the action.


The infinitive is a complementary infinitive, which is used after expressions of having authority to complete the meaning of the main idea.

This is followed by the accusative direct object from the feminine plural noun HAMARTIA, meaning “sins.”  Then we have the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “on earth.”

“that the Son of Man has authority on earth to forgive sins’—”
 is the third person singular present active indicative from the verb LEGW, which means “to say: He said.”

The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

Finally, we have the dative of indirect object from the masculine singular article and adjective PARALUTIKOS, meaning “to the paralytic.”
“He said to the paralytic,”
Mk 2:10 corrected translation
“However, in order that you may know that the Son of Man has authority on earth to forgive sins’—He said to the paralytic,”
Explanation:
1.  “However, in order that you may know”

a.  The Lord continues by setting up a mild contrast between His rhetorical question and the ignorance of the scribes concerning who He is.  Instead of leaving them in the dark regarding who He really is, Jesus intends to prove who He is by what He is about to do.

b.  The scribes think they know who Jesus is.  They think He is simply a Jew from Nazareth (and ‘can anything good come out of Nazareth’).  They think He is a man like any other man.  It is possible that He is a prophet, but not if He assumes the prerogative of God and claims to be God.

c.  Therefore, Jesus is going to do something that they may know that He has the power and authority to do what He has already done—forgiven the paralytic’s sins.

2.  “that the Son of Man has authority on earth to forgive sins’—”

a.  This clause explains the content of what Jesus expects the scribes to know.  He expects them to know, realize, understand, comprehend, and believe that He, a true human being, has the right, power, and authority on earth as the incarnate person of the Trinity to forgive sins.

b.  By using the title ‘Son of Man’ Jesus is focusing on His own true humanity.  Notice that He is not claiming that He has the authority to forgive sins because He is God, but because He is a true, sinless human being.  It is the incarnate Son of God in hypostatic union with emphasis and focus on His humanity that is the person forgiving sins.


(1)  “The title ‘Son of Man’ is the title that Jesus chose to use almost exclusively for Himself.  Its background is to be found in Daniel and in the extra-Biblical apocalyptic literature of the Jews, where it had become a designation of the Messiah (Dan 7:13-14).”



(2)  “This name, ‘Son of Man’, was to the Jews a Messianic title, only that and nothing more.  But Jesus fastens upon it because it identified Him with humanity, and owing to the generic use of the word Man in it, with the whole of humanity.  His chosen title, as well as His life, showed that His great desire was to impress on us His brotherhood with man.”



(3)  “Dan 7:13-14 pictures the Messiah.  Yet the Jews had drawn no title for the Messiah from this passage.  Jesus himself did this.  Hence, when He kept using this title, it seemed strange, and He was asked: ‘Who is this Son of man?’ Jn 12 :34.  Hence also no political ideas could attach themselves to this title.  That was the trouble with the title ‘Messiah’ which Jesus avoided for this very reason and used only in Jn 4 :26.  The universality stands out in Daniel’s description: he who is like the Son of man rules all people, nations, etc., in an everlasting kingdom and judges all the world.  By this new title Jesus denationalized His Messiahship and His Kingship and lifted these above all narrow Jewish conceptions - He was the Redeemer of all men.  The title ‘the Son of Man’ is especially in place [appropriate] in the present connection over against the Pharisees and scribes, who refused to see anything but a mere man in Jesus.”


c.  The issue for the scribes is that only God can forgive sins.  Their ‘hang-up’ is that Jesus is a man, and as such, like any other man, must have a sin nature, and therefore, is disqualified from forgiving sins.  In their minds no “man” can forgive sins, simply because that person is a man and not God.  Jesus counters their assumption with the fact that He does have the authority “on earth” as a real human being (the Son of Mankind) to forgive sins.  Not only is it His God-given authority from the Father to do so, but He is also God, and will prove it by doing something only God can do—heal an incurable person completely and immediately.

d.  Jesus had the authority to forgive sins because He was God.  The scribes didn’t believe He was God, and therefore, could only see Him as a human being.  Therefore, Jesus addresses the issue of His humanity doing what only deity can do, in order that the scribes might know that His is really deity incarnate in true humanity; that is, that He was really God “on earth.”


e.  “The phrase ‘on the earth’ is added not so much to limit the authority asserted (on earth but not in heaven), but rather to underline the boldness of the claim: forgiveness, hitherto thought to be an exclusively heavenly function, can now be exercised ‘on the earth’ because of the presence of ‘the Son of Man’ (who according to Dan 7:13-14 was to receive from God an authority to be exercised over all the earth).”

3.  “He said to the paralytic,”

a.  Jesus then turns His attention from the scribes to the paralytic and addresses him.

b.  We need to remember that the paralytic has not yet been healed.  He is still laying on his bed/pallet and watching and listening to all this just hoping to be healed.  He was probably very thankful that his sins were forgiven, but there was some unfinished business that needed Jesus’ attention.

c.  Notice that Jesus addressed the spiritual problem of the paralytic and the scribes before He addressed the physical problem of the paralytic.  Jesus always had His priorities straight.


d.  Knowing what He was about to do for this man, I am certain Jesus looked at him with a smile on His face as He issued His next series of commands.  Don’t you think it gave the Lord the greatest joy to be able to reward this man’s faith with this gift of healing?  Certainly it did.  Therefore, it is hard for me to imagine that Jesus ever healed anyone with a stern look on His face.  The only people in that room with stern looks on their faces were the scribes.
4.  Commentators’ comments.


a.  “The Son of Man on earth has the delegated authority, as the Son of God, from God the Father, to forgive sins.  It is the answer to the reasonings of the scribes, ‘Who can forgive sins but God only?’  By their question, the scribes have given just another demonstration of the deity of the Messiah, for His miracle proved that His claims were true.”


b.  “His words to the paralyzed man constituted a hard saying in the ears of some of the bystanders.  Who was this to pronounce forgiveness of sins?  To forgive injuries that one has received oneself is a religious duty, but sins are committed against God, and therefore God alone may forgive them.  One may say to a sinner, ‘May God forgive you’; but by what authority can one say to him, ‘Your sins are forgiven’?  Probably Jesus’ critics would have agreed that a duly authorized spokesman of God might, in the words of the General Absolution, ‘declare and pronounce to his people, being penitent, the absolution and remission of their sins’; but they did not acknowledge Jesus as such a duly authorized spokesman, nor was there any evidence, so far as they could see, that repentance was forthcoming or that an appropriate sin offering had been presented to God.  It was the note of authority in Jesus’ voice as he pronounced forgiveness that gave chief offense to them: he imposed no conditions, called for no amendment of life, but spoke as though his bare word ensured the divine pardon.  He was really arrogating to himself the prerogative of God, they thought.  How could Jesus give evidence of his authority to forgive sins?  They could not see sins being forgiven, but they could see the effect of Jesus’ further words in the man’s response.  It is easy to say, ‘Your sins are forgiven,’ because no one can ordinarily see whether sins are forgiven or not.  But if one tells a paralyzed man to get up and walk, the words will quickly be shown to be empty words if nothing happens.  ‘But,’ said Jesus to his critics, ‘that you may know that the Son of Man has authority on earth to forgive sins,’ and then, addressing himself to the paralytic, ‘get up, take your mat and go home.’  When the paralytic did just that, Jesus’ power as a healer was confirmed—but more than that, it was the assurance that his sins were forgiven that enabled the man to do what a moment previously would have been impossible, so Jesus’ authority to forgive sins was confirmed at the same time.”


c.  “A prophet or priest could forgive sins in the name of God.  The question was whether Jesus had the prophetic authority to do so; if not, he was falsely claiming to act on behalf of God.  In fact Jesus claimed the higher authority of the Son of Man who is associated with God’s final judgment on mankind (Dan 7:9–22; Lk 9:26; 12:8–9).  His response was to give indirect proof of this authority by showing that he also possessed divine authority to heal (Mk 2:17).  Performance of the visible act should have convinced his watchers that he also possessed authority for the invisible, and therefore unprovable, act.”
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