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 is the transitional use of the conjunction KAI, meaning “Now,” followed by a genitive absolute construction.  First, we have the genitive neuter singular aorist deponent middle participle from the verb DIAGINOMAI, which means “to pass/elapse of time: when the Sabbath was over Mk 16:1; Acts 25:13; 27:9.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the Sabbath) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after/when...passed” or “after/when…was over.”

With this we have the genitive ‘subject’ from the neuter singular article and noun SABBATON, meaning “the Sabbath.”

“Now when the Sabbath was over,”
 is the nominative subject from the feminine singular proper noun MARIA plus the article and proper noun MAGDALĒNĒ, meaning “Mary Magdalene.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine singular proper noun MARIA plus the article and genitive of relationship from the proper noun IAKWBOU, meaning “Mary the [mother] of James.”  This structure is a common Greek idiom indicates that familial relationship of a parent to a child; thus the need to add the word [mother] to complete the idiom.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine singular proper noun SALWMĒ, meaning “Salmone.”  Then we have the third person plural aorist active indicative from the verb AGORAZW, which means “to buy; purchase: bought.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that these women produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter plural noun ARWMA, meaning “any kind of fragrant substance: fragrant spice/salve/oil/perfumes, especially used in embalming the dead Mk 16:1; Lk 23:56; 24:1; Jn 19:40.”

“Mary Magdalene, and Mary the [mother] of James, and Salome, bought perfumes,”
 is the conjunction HINA, which is used to introduce a purpose clause and is translated “in order that.”  With this we have the nominative feminine plural aorist active participle from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that these women produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Then we have the third person plural aorist active subjunctive from the verb ALEIPHW, which means “to anoint: they might anoint.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety as a fact.


The active voice indicates that these women intend to produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“in order that, after coming, they might anoint Him.”
Mk 16:1 corrected translation
“Now when the Sabbath was over, Mary Magdalene, and Mary the [mother] of James, and Salome, bought perfumes, in order that, after coming, they might anoint Him.”
Explanation:
Mt 28:1, “Now after the Sabbath, as it began to dawn toward the first day of the week, Mary Magdalene and the other Mary came to look at the grave.”
Lk 24:1, “But on the first day of the week, at early dawn, they came to the tomb bringing the spices which they had prepared.”

Jn 20:1, “Now on the first day of the week Mary Magdalene came early to the tomb, while it was still dark, and saw the stone already taken away from the tomb.”

1.  “Now when the Sabbath was over,”

a.  Mark transitions us forward to the evening or morning after the Jewish Sabbath (Saturday), which would be Sunday morning.


b.  The Sabbath was actually over at sundown on Saturday evening, which means that Jesus could have been resurrected at any time after about 6 p.m. on Saturday night.  But since the Roman day did not begin until midnight, and Mark is writing to a Roman audience, it is more likely that Mark is referring to sometime after midnight on Sunday morning.


c .  The point being indirectly made here is that these woman observed the Jewish Sabbath and did not come back to the grave or attempt to do anything for the dead body of Jesus until permitted to do so by Jewish Law.


d.  There are two points of time when the women could have bought these perfumes: (1) on Saturday evening, after sundown, when the Jewish Sunday began; or (2) on Sunday morning on their way to the tomb.  Lk 23:56 tells us that the women bought and prepared the perfumes and spices before the Sabbath: “Then they returned and prepared spices and perfumes.  And on the Sabbath they rested according to the commandment.”   Most commentators speak of the women buying the perfumes after 6 p.m. Saturday evening because of Luke’s comment, ‘which they had prepared’, which implies that the perfumes/spices/oils etc. were bought the night before and had to be mixed (prepared) to be ready to leave in the morning before dawn.  But Luke says that they did this before the Sabbath and then rested on the Sabbath.

2.  “Mary Magdalene, and Mary the [mother] of James, and Salome, bought perfumes,”

a.  Mark then reintroduces the three women he previously mentioned as witnesses to the death of Jesus on the cross, Mk 15:40, “Now there were also women watching from a distance, among whom were Mary Magdalene, and Mary the mother of James the Less and Joses, and Salome.”  And who had followed Joseph and Nicodemus and watched where Jesus had been laid in the tomb, Mk 15:47, “Now Mary the Magdalene and Mary the [mother] of Joses were watching where He was laid.”


b.  On Saturday evening after the Sabbath was over the three women went to a perfume shop in Jerusalem and bought perfumes, which they needed to then ‘prepare’ for anointing the body of Jesus the next morning.  We don’t know how much money they spent or whether they expensive or cheap perfume, because that is a false issue that doesn’t matter to God (remember the woman who could only give two small coins?).  God doesn’t need our money; He appreciates our sharing His attitude of giving and sharing with others.  These women were sharing from what they had to give to Jesus what little they could give even in His death.  The attitude meant far more to God than the act.


c.  It should be remembered that these women never got to use these perfumes.  Their money wasn’t wasted and the perfumes were not wasted.

3.  “in order that, after coming, they might anoint Him.”

a.  Mark then tells us the reason or purpose that the women had in buying the perfumes.  They intended to use the perfumes to anoint the dead body of Jesus.


b.  After coming to the grave of Jesus, the women intended to enter the tomb and sprinkle the perfumes over the body of Jesus to overcome the foul odor of the decomposing body.  This was a ritual practice among the Jews that went back two thousand years to their time in Egypt with the embalming of the body of Joseph after his death.

4.  Commentators’ comments.


a.  “The women wanted to rewrap Jesus’ corpse with additional spices, beyond those which Nicodemus and Joseph had already used.  They had bought the additional spices with their own means.  They apparently started their journey while it was still dark, even though it was already early morning.  But by the time they arrived, dawn was glimmering in the east that Sunday morning. Mk 16:2 adds that the tip of the sun had actually appeared above the horizon (‘while the sun was rising’).”


b.  “The women bought spices [perfumes] as Nicodemus did on the day of the burial (Jn 19:40).  Gould denies that the Jews were familiar with the embalming process of Egypt, but at any rate it was to be a reverential anointing of the body of Jesus.”


c.  “When the Sabbath was over, that is, after sunset,…the women purchased the aromatics for the anointing of the body of our Lord.  They probably knew [they certainly knew; they watched it] of the embalming of the body by Joseph and Nicodemus.  But they desired to make an external application of fragrant oils.  This may have been suggested by the memory of the anointing at Bethany [when Jesus said that the woman had anointed His body for burial, Mk 14:8, “She has done what she could; she has anticipated beforehand anointing My body for burial.”]  The women rested on the Sabbath which began at sunset that evening. They purchased the anointing oil after sunset that closed the Sabbath (Saturday).  Very early in the morning of our Sunday, perhaps while it was still dark, they left Bethany, which is about two miles from Jerusalem, and arrived at the tomb just after sunrise.  The sun arose before they reached the tomb.”


d.  “The Resurrection proves that Jesus Christ is what He claimed to be, the very Son of God (Rom 1:4).  He had told His disciples that He would be raised from the dead, but they had not grasped the meaning of this truth (Mk 9:9–10, 31; 10:34).  Even the women who came early to the tomb did not expect to see Him alive.  In fact, they had purchased spices to complete the anointing that Joseph and Nicodemus had so hastily begun.”


e.  “That evening after sunset the women who had witnessed Jesus’ death and burial bought spices, aromatic oils, to anoint Jesus’ body the next morning.  This indicates that they did not expect Jesus to rise from the dead.  Spices were poured over a dead body to counteract the odor of decay and as a symbolic expression of loving devotion.  Embalming was not a Jewish custom.”


f.  “The narrative begins by telling us that at least three women go to the tomb of Jesus in the early hours of a Sunday morning.  The fact that they bring spices to anoint the body makes very clear that there is no doubt in their mind but that Jesus is dead.  They have come to lay another wreath on the tomb, so to speak, not to witness a revelation or a resurrection.”


g.  “True embalming was not practiced in Israel, as evidenced by the bodily remains that have been recovered; the ‘sweet odors and spices’ (2 Chr 16:14) seem to have been utilized more for purification than for preservation.  The quantity employed at the burial of Jesus, both by Nicodemus and by the women, indicate honor rather than a desire to embalm.”


h.  “Bodies were normally anointed with oil (then rinsed with water) before burial, but because Jesus had died…just before the sabbath began (at sundown, around 6 p.m.), this anointing had been postponed.  Men were allowed to dress only men for burial, but women could dress men or women.  Spices may not have been used for everyone but were often used for the bodies of special persons.  They reduced the immediate stench of rapid decomposition in the hot Mediterranean days.  After one day and two nights [or three days and three nights as Jesus said He would be], the women could expect that the body would already stink.  But Jerusalem is over two thousand feet above sea level and is cool enough in April that in a sealed tomb the body would have still been approachable.”


i.  “The purpose of this touching incident is twofold: first, it is to make it plain that the eyewitnesses to Jesus’ death and burial were convinced of His death; second, it is to provide an easy transition into the resurrection narrative.  The women who watched Joseph and Nicodemus entomb our Lord were not content to let matters rest there, for their own love of our Lord moved them to do something for Him in His death.  So they went straight home and prepared embalmments to use on His cadaver before His re-interment which would no doubt take place after an appropriate funeral service—or so they thought.  Then, true Jews that they were, they waited out the Sabbath before setting out to complete their final act of love—or so they thought!  It seems that they, typical of us humans, had second thoughts about the adequacy of their preparations as they reflected on them during the day of rest, the Sabbath, for they apparently hastened to the shops as soon as they reopened for business after the Sabbath (i.e., after sunset) and purchased more embalming requisites.  Their love for Jesus would have ensured that they wanted to do their best for Him in His death.  They then returned home to await daylight.”


j.  “Sabbath ended at nightfall on Saturday.  The shops would have been open then, so the women could have bought the spices needed for burial.  To embalm [anoint] the body of Jesus they had to wait until it was daylight on Sunday morning (known ever since to Christians as ‘the Lord’s day’).  These preparations are the strongest proof that even Jesus’ closest disciples were not expecting the resurrection and so would not have made the story up.  Why did they buy spices or come to embalm [anoint] Him, if they believed that He was going to rise?”


k.  “Jewish funerals in the time of the New Testament differed little from those described in the Old.  We find references to the following details: the corpse was washed (Acts 9:37), anointed (Mk 16:1), and wrapped in linen after it had been treated with fragrant oil (Jn 19:40), and finally the limbs were wrapped in a winding-sheet, with a head-cloth bound over the face (Jn 11:44).”


l.  “Since the sabbath ended at sundown it appears that the three women mentioned in Mk 15:40 went to one of the shops that had been opened again for the evening and purchased the desired materials.  The sweet spices (arōmata) were in a liquid form, such as perfumed oil, for the women planned to anoint the body of Jesus.”


m.  “To anoint the body for its burial in this way was part of the honor bestowed upon it by loving friends like all the other provisions for the burial.  The essences bought for this purpose were quite costly as were the fine linen and the powdered spices [bought by Nicodemus].  The women found no need for these spices.  Thank God they were not needed!”


n.  “The preparations for returning to the tomb in performance of an act of piety show that the women had no expectation of an immediate resurrection of Jesus.  Since in the climate of Jerusalem deterioration would occur rapidly, the visit of the women with the intention of ministering to the corpse must be viewed as an expression of intense devotion.”


o.  “The story of the resurrection in John is quite exciting and seemingly straightforward.  One woman shows up at the tomb, discovers it is open, informs the disciples, who investigate, and then meets first an angel and afterward Jesus.  This straightforwardness is true enough so long as we look only at one Gospel.  When we examine Mt 28:1–8 or Mk 16:1–8 or Lk 24:1–10 we discover differing pictures.  Can these pictures be put together?  In responding to this issue, it would be helpful to look at the events in the four accounts (see chart).

	Event

	Mt 28:1–8

	Mk 16:1–8

	Lu 24:1–10

	Jn 20:1–8



	When?

	at dawn

	just after sunrise

	very early in the morning

	while it was still dark


	Who comes first?

	Mary Magdelene and the other Mary

	Mary Magdelene, Mary the mother of James, and Salome

	Mary Magdelene, Joanna, Mary the mother of James, and others

	Mary Magdelene


	What do they find?

	earthquake with angel who rolls back the stone

	stone rolled away

	stone rolled away

	stone removed from the entrance


	Whom do they see?

	angel sitting on the stone

	young man in white robe, sitting on the right

	two men in clothes that gleamed like lightening

	no one


	What do they do?

	ran to tell his disciples

	fled from the tomb, afraid to say anything

	told what had happened to the Eleven and others

	ran to tell Peter and the disciple, the one Jesus loved


	What happens next?

	Jesus met them

	
	Peter goes to the tomb to investigate

	Peter and the other disciple investigate


	What is the third scene?

	guards report to chief priests and are bribed

	
	story of two disciples on Emmaus road

	Mary sees two angels in white, seated where Jesus’ body had been



When we examine these four accounts, we notice some similarities. First, all agree that the events happened around dawn, although they disagree about whether it was already light. Given that the events happened over a period of time, this difference is hardly significant.  Second, all agree that Mary Magdalene was at least one of the ones discovering that the body had disappeared.  The purposes of the individual narratives seem to determine how many other women are mentioned (with Luke, who has a special interest in women, noting the most women).  Third, all agree that the women find an open, corpseless tomb.”


p.  “The fact that the women thought in terms of anointing at all suggests that, if they have been with Jesus on the way to Jerusalem and so have heard his passion predictions, they have simply not taken seriously His expectation of rising again after three days.”
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