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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  This is followed by the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning and indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect/direct object from the personal use of the intensive pronoun AUTOS, meaning “to them/them” and referring to the crowd of Jewish leaders.  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what was occurring simultaneously with the action of the main verb.


The active voice indicates that Pilate produced the action.


The participle is circumstantial.

“Then Pilate answered them, saying,”
 is the second person plural present active indicative from the verb THELW, which means “to will, wish, or want.”


The present tense is a descriptive present for what is now going on or a tendential present for what is proposed or contemplated but not yet taking place.


The active voice indicates that the crowd is potentially producing the action of wanting something from Pilate.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the first person singular aorist active subjunctive from the verb APOLUW, which means “to set free; to release from legal custody.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Pilate proposes to produce the action.


The subjunctive mood is a potential subjunctive, which emphasizes what may or may not happen and is translated by the auxiliary verb “might/may/should.”

These two verbs require some sort of Greek connective, which has been deliberately omitted either through a scribal error, or perhaps Mark showing us that Pilate was not fluent in Greek.  I suggest the conjunction HOTI to indicate the indirect/direct discourse being given.  It is translated “[that].”

This is followed by the dative of advantage from the second person plural personal pronoun SU, meaning “for you” and referring to the Jewish leaders.  Then we have the accusative direct object from the masculine singular article and noun BASILEUS, meaning “the King” plus the ablative of rank or genitive of identity from the masculine plural article and adjective IOUDAIOS, meaning “of the Jews.”

“‘Do you want [that] I should release for you the King of the Jews?’”
Mk 15:9 corrected translation
“Then Pilate answered them, saying, ‘Do you want [that] I should release for you the King of the Jews?’”
Explanation:
1.  “Then Pilate answered them, saying,”

a.  Mark continues the story of the day Jesus died by continuing to describe what occurred at the Praetorium (Pilate’s official residence in Jerusalem), while Jesus and the Sanhedrin were being seen by Herod Antipas.  A crowd had formed at Pilate’s judgment seat and had asked him to release a prisoner as was his custom on other festival occasions.


b.  Pilate now answers the request of this crowd by asking them a question.

2.  “‘Do you want [that] I should release for you the King of the Jews?’”

a.  Pilate asks the crowd if they want him to release for them “the King of the Jews”?


b.  The title is a clear reference to Jesus based upon Pilate’s question to Jesus in Mk 15:2, “Are You the King of the Jews?”—a title which Jesus’ accusers apparently used in their accusation against Jesus that He proclaimed Himself to be the king of the Jews by claiming to be the Messiah.


c.  Therefore, Pilate makes an offer to the crowd to release a man he is certain is innocent of any wrongdoing.  And remember that Jesus is not there, nor are the leaders of Israel, who are en route with Jesus, coming back from the residence of Herod Antipas.


d.  The crowd was not present during the evening interrogation of Jesus by the two high priests or in the earlier morning session of the Sanhedrin.  So the crowd knows nothing of Jesus being referred to as “the King of the Jews.”  Therefore, when Pilate asks the crowd of they want him to release to them the “king of the Jews,” they have no idea who he is talking about.  Thus the temporary confusion of the crowd until the high priests and Sanhedrin show up moments later with Jesus in tow.  Between verse 9 and verse 11 Jesus returns from Herod’s residence with the high priest and Sanhedrin.  (Verse 10 is a parenthetical explanation of the motivation of the high priest for accusing Jesus.)  This is the only point in Mark or Matthew’s gospel account where Luke’s account (Lk 23) of Jesus being sent to Herod Antipas and returning could possibly be inserted.  In verse 11 the high priest helps the crowd figure out the answer to Pilate’s question.  The answer is ‘No, do not release the king of the Jews, release Barabbas’.  Another possibility here is that the crowd saw the Sanhedrin dragging Jesus back and forth from Pilate to Herod and followed behind the Sanhedrin as they returned Jesus to Pilate.

3.  Commentators’ comments.


a.  “Pilate at some juncture brings the trial before the crowd.  In verse 9 it seems clear that he is presenting Jesus as the candidate for release.  ‘Do you wish me to release the King of the Jews?’ is surely a leading question.  Pilate’s question implies that the people have not in fact asked for anyone in specific.”


b.  “It is evident that this crowd gathered while Jesus and the nation’s leaders were before Herod. They then made their traditional request to Pilate that he release a prisoner to them.  One can conclude that Pilate had retired into the Praetorium after sending Jesus to Herod.  Thereafter, the crowd arrived and made their business known, Pilate was summoned, made his grand appearance on the portico above the steps, seated himself on the judgment seat in style, and inquired about their business after calling the gathering to order.  Pilate was too astute a politician not to grasp this opportunity; so in the absence of the high priests and elders, he set about trying to maneuver the multitude into asking for Jesus’ release.”


c.  “It seems as if half the crowd before Pilate had no special interest in Jesus at all; they were simply there in the hope of getting the governor to release a well-known freedom-fighter named Barabbas. The chief priests had no interest in Barabbas. They belonged to the upper class and had too much to lose by any rebellion against the imperial power.”


d.  “According to Lk 23:16 Pilate had just made the offer to the Sanhedrin to chastise Jesus and to let Him go.  The request of the people opened a new way to Pilate to release Jesus with Jewish consent, and he embraced it with avidity.  The nomination of the prisoners, one of whom was to be pardoned, seems to have rested with the governor.  On this occasion at least Pilate nominated only two in order to make the selection certain in advance.  He takes the worst criminal he has in prison at that time, this notorious Barabbas, and as the only alternate Jesus, 

‘the king of the Jews.’  He is certain that the Jews cannot possibly unite on Barabbas.  Mark indicates that Pilate wanted to release Jesus and none other.  He calls Jesus ‘the king of the Jews’ even as the Sanhedrists had made His claim of kingship a charge against Jesus.  Jesus was anything but a king in Pilate’s eyes, and thus a tone of mockery against the Sanhedrists runs through Pilate’s use of this title for Jesus.  It seemed ridiculous to him that the Sanhedrists could fear this man as a pretender to kingship and make such pretension a capital charge.  Pilate knew that the Jews would have liked nothing better than to have a national king, one who was mighty enough to cast off the Roman yoke.  Pilate was more than willing to have them take and keep Jesus as their king, one who would certainly be innocuous as far as Rome was concerned.”


e.  “In the course of the proceedings a substantial crowd came from the lower town to the Praetorium to exercise the customary privilege of petition.  Pilate apparently regarded their arrival as opportune.  He could achieve his ends by guiding the amnesty negotiations along lines he had determined.  Before listening to the people he seems to have presented as his own candidate for release ‘the king of the Jews’.  His offer of generosity was doubtlessly tinged with irony, but he believed that the people would fall in line with his proposal.”
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