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

 is the transitional use of the postpositive conjunction DE, meaning “Now; Then.”  With this we have the nominative masculine singular aorist active participle of the verb EIDON, meaning “to see.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the centurion produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “when…saw.”

This is followed by the nominative subject from the masculine singular article and noun KENTURIWN, meaning “the centurion”—a Roman officer in command of a hundred men.  Next we have the appositional or explanatory nominative from the masculine singular articular perfect active participle of the verb PARISTĒMI, which means “to stand.”


The article functions as a relative pronoun, translated “who.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The participle is circumstantial.

Then we have the preposition EK plus the adverbial genitive of place from the feminine singular adjective ENANTIOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning literally “from His opposite.”  This can be simplified to “opposite Him Mk 15:39.”

“Now when the centurion, who was standing opposite Him, saw”
 is the conjunction HOTI, which is used after verbs of perception (such as seeing) to indicate that content of that perception.  It is translated by the word “that.”  Then we have the adverb of manner HOUTWS, meaning “in this manner” or “in this way.”  This is followed by the third person singular aorist active indicative from the verb EKPNEW, which means “to breathe out one’s life/soul, to expire, euphemism for die Mk 15:37, 39; Lk 23:46.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the centurion produced the action.


The indicative mood is declarative for a simple statement of fact.

“that He died in this manner, he said,”
 is the adverb of degree ALĒTHWS, meaning “Truly.”  Then we have the nominative subject from the demonstrative pronoun HOUTOS with the article and noun ANTHRWPOS, meaning “this man.”  This is followed by the predicate nominative from the masculine singular noun HUIOS and the genitive of relationship from the masculine singular noun THEOS, meaning “the Son of God.”  Finally, we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a simple imperfect describes a past state of being.


The active voice indicates that Jesus produced the state of being the Son of God.


The indicative mood is declarative for a dogmatic statement of fact.

“‘Truly this man was the Son of God!’”
Mk 15:39 corrected translation
“Now when the centurion, who was standing opposite Him, saw that He died in this manner, he said, ‘Truly this man was the Son of God!’”
Explanation:
Mt 27:54, “Now the centurion, and those who were with him keeping guard over Jesus, when they saw the earthquake and the things that were happening, became very frightened and said, ‘Truly this was the Son of God!’”

Lk 23:47, “Now when the centurion saw what had happened, he began praising God, saying, ‘Certainly this man was righteous.’”
1.  “Now when the centurion, who was standing opposite Him,”

a.  Mark introduces another new character into the drama of the crucifixion.  But this person is not introduced until after the death of Jesus.  Pilate appointed a centurion; that is, a commander of one hundred men (he would have the rank of Captain in the United States Army), to carry out the mission of the crucifixion of three condemned men.  (“The number of centurions in a legion was always sixty, but the number in the cohort varied [normally there were six in a cohort].  The ordinary duties of the centurion were to drill his men, to inspect their arms, food, and clothing, and to command them in the camp and in the field.”
  “In the New Testament period five infantry cohorts (each numbering five hundred to a thousand men) and one cavalry division of the same strength were stationed in Judaea.”
  The centurion had a squad of four men under his command for this duty.  “As a low-ranking officer in the auxiliary forces a centurion was normally a common soldier who had been promoted through the ranks, not ‘career officers’,”
 which is equivalent to a non-commissioned officer (a sergeant) in the United States Army.  Perhaps assigning this centurion was a ‘special honor’ that Pilate was doing for the ‘King of the Jews’ or perhaps Pilate did this out of fear that something might go wrong or the Jews might try to stone Jesus.


b.  Mark then makes a point of telling us that this centurion was standing right in front of Jesus watching Him die and hearing everything He said in those final minutes.  He was right there when Jesus said “I thirst,” “It is finished,” and “Father, into your hands I commit My spirit.”  The centurion heard the loud cry like no one else, watched Jesus exhale His last breath, and bow His head forward, looking down upon the face of the centurion.  The face of this centurion was probably the last face Jesus saw before His death.  And this centurion saw the death of Jesus as up close and personal as no one else on earth saw it.

2.  “saw that He died in this manner, he said,”

a.  Mark then points out that this centurion saw the entire manner in which Jesus died.  He is the irrefutable witness to the physical death of the Lord Jesus Christ.  This man above all others had the true testimony that Jesus didn’t just pass out on the cross.  Jesus didn’t ‘swoon’ as some liberal commentators have theorized in the past (It is actually called ‘the swoon theory’).  This Roman officer didn’t report back to Pilate that Jesus swooned.  That notion is absurd in the extreme.


b.  This man had seen the death of hundreds of people by fighting in combat.  He knew exactly what death looked like, which is why God the Father selected him for this honor.  So what was the manner of Jesus’ death that this man saw?



(1)  Jesus died victoriously with honor and the dignity of a perfect human being.  He didn’t cry, complain, or curse His executioners.



(2)  Jesus died with the same attitude of unconditional love that He had throughout His life.



(3)  Jesus died with the grace of God supporting Him.



(4)  Jesus died in full control of His mental and physical faculties.



(5)  Jesus died with full use of His own free will.  No one took His life from Him.


c.  Jesus didn’t die like other men die.  His death was unique and magnificent.  It was the penultimate testimony to Satan that His defeat in the angelic conflict was sealed.  The ultimate testimony would be the resurrection, ascension, and session of the Lord Jesus Christ.

3.  “‘Truly this man was the Son of God!’”

a.  This centurion then had something to say after observing the death of Jesus.  He made one of the greatest declarations of human history, which lives and remains forever in the word of God as the final testimony to the life of Jesus—truly this man was the Son of God.  Here we have the first testimony against Satan by a human being after the death of Jesus, and that testimony from the lips of a pagan soldier, who has now believed in Christ.


b.  Notice that the centurion didn’t say that Jesus was the King of the Jews.  The centurion discovered that Jesus was much more than that.  Jesus was the Son of God.  Where did the centurion get the idea that Jesus might be the Son of God?



(1)  The centurion may have heard this from the teaching of John the Baptist, Jn 1:34, “Indeed I have seen and have testified that He is the Son of God.”



(2)  He may have heard this at the trial of Jesus before Pilate, Jn 19:7, “The Jews answered him, ‘We have a law, and according to that law He must die, because He claimed Himself [to be] the Son of God.’”



(3)  He definitely heard it from those ridiculing Jesus, Mt 27:43, “He trusts in God; let God rescue Him now, if He delights in Him; for He said, ‘I am the Son of God.’”


c.  This was not the first centurion to become a believer; for one of his fellow centurions also became a believer, Mt 8:5ff.


d.  Notice that the centurion also testifies to the true humanity of Jesus by calling Him “the MAN.”  This centurion recognized the hypostatic union without realizing it.  Jesus is both truly MAN and truly GOD—this MAN is the son of GOD.


e.  Therefore, we have at least two new believers at the cross—the robber/thief on one side of Jesus and the centurion in front of Jesus.  It should be noted that not a single member of the Sanhedrin or a single bystander changed their mind about Jesus because of all these events on the cross.  (Joseph of Arimathea and Nicodemus were already believers.)  None of the high priests or chief priests believed in Jesus.  None of the Levitical priests believed in Jesus.  The enemies of Jesus remained His enemies in spite of the cross.


f.  Therefore, this centurion is one of the first steps toward the evangelization of the Gentile world by the apostles.  We can only wonder if Paul ever got to meet and talk to this man after his conversion.  Wouldn’t that be a wonderful conversation to be a part of?
4.  Commentators’ comments.


a.  Since Matthew and Mark make a different statement than Luke, “Are we presented with an irreconcilable contradiction here?  Certainly not! Those who express admiration of the performance of some actor, musician, or orator on the stage usually employ more than one laudatory epithet in order to describe their feelings about him.  There is no reason whatever to suppose that the military bystander limited his expressed sentiments to one terse sentence.  He must at least have said, ‘This was truly a righteous man.  This was surely a son of God!’  Luke found ‘righteous man’ particularly striking because the words were voiced by the chief executioner of one who had been condemned to death by Hebrew and Roman justice as a blasphemer and a rebel against the authority of Caesar.  Matthew and Mark were more impressed by his later expression regarding the divine dimension he had perceived in the expiring Sufferer.”


b.  “This happening in the Jewish temple [the tearing of the curtain from top to bottom] and the confession of the pagan centurion are thus complementary.  The rent in the veil of the temple proclaims the negative side, the imminent end of OT worship, while the confession of the officer opens up the way of the Gospel to the Gentiles.”


c.  “The testimony which the Gospels attribute to the centurion is merely [there is no ‘merely’ about it] that of a man who was able to rise above the prejudices of the crowd and the thoughtless brutality of the soldiers, and to recognize in Jesus an innocent man (Luke), or possibly a supernatural person (Matthew/Mark).  Son of God is certainly more than righteous, but the centurion, who borrowed the words from the Jewish Priests (Mk 15:3), could scarcely have understood them even in the Messianic sense.”
  And how does this commentator know that?  That is pure speculation and gives no credit to the idea that Jesus’ message had been proclaimed for over three years and was well known throughout the land.  Another centurion before this centurion recognized the deity of Jesus and went to Him and asked for help.  Certainly these two centurions knew each other and more likely had a discussion about Jesus, since there were only six centurions in the entire cohort.

d.  “It is thrilling to read the witness of the Roman centurion, especially when you consider that his words could have gotten him into trouble with both the Jews and the Romans.  That Jesus Christ is the Son of God is one of Mark’s important themes (Mk 1:1, 11; 3:11; 5:7; 9:7; 14:61–62).”


e.  “The centurion who stood nearby facing Jesus and observing these unusual happenings was the Gentile Roman officer in charge of the execution squad and thus accountable to Pilate.  Only Mark used the Greek word kentyriōn (‘centurion’), a transliteration of the Latin word referring to a commander of 100 soldiers.  All other New Testament writers used the equivalent Greek word hekatontarchos [commander of 100], also translated ‘centurion’ (Mt. 27:54).  This provides additional evidence that Mark wrote to a Roman audience.  The manner of Jesus’ death, especially His last loud cry, prompted the centurion to declare, ‘Truly (despite all insults to the contrary), this Man was, from the centurion’s perspective, the Son of God.  The Roman officer probably did not use the phrase ‘the Son of God’ in its distinctive Christian sense, as a reference to Jesus’ deity [speculation; this commentator doesn’t know this for certain].  Because of his pagan background he probably viewed Jesus as an extraordinary ‘divine man’ much like the Roman emperor who was acclaimed ‘son of God’ [this again ignores the three year ministry of Jesus and the ministry of John the Baptist before this, which were not done in secret].  Consequently some interpreters translate the phrase with an indefinite article, ‘a son of God’.  [The absence of the article in Greek also emphasizes the high quality of the noun it governs; and thus the better translation is ‘the Son of God’ not ‘a son of God’.]  However, Mark regarded the declaration in its distinctive Christian sense; the centurion unwittingly said more than he knew [or perhaps God the Holy Spirit made Jesus’ deity a reality to him at that moment as a function of common grace].  The centurion’s confession is the climax of Mark’s revelation of Jesus’ identity.  This confession by a Gentile Roman officer contrasts with the mocking response of those mentioned previously.  This Gentile’s confession also exemplifies the truth of the torn curtain.”


f.  “Convinced by what he saw and heard, the Roman centurion, in charge of the crucifixion, declared his personal faith in the supernaturalness of the holy Sufferer who had just died upon that cross.”


g.  “Notice that the definite article does not appear in the Greek before the noun ‘Son,’ but normally predicate nouns which precede the verb omit the article.  Yet it may still be that the word ‘Son’ is indefinite [wrong], in which case the meaning would have originally been ‘truly this was a divine man’ (a son of the gods [THEOS is not plural, which further refutes this argument].  Of course, Mark’s audience would read more into such an exclamation, namely, that the Gentiles were going to recognize in Jesus the Son of God [which is exactly why Mark meant the word ‘Son’ to be definite, not indefinite].  Here, then, was the precedent for Gentiles to do so, even before Easter.  At His baptism the heavenly voice proclaimed ‘You are my Son’ and at His death a Roman centurion confessed ‘Truly this man was (a) son of God.’  Jesus’s mission is framed by two voices which reveal His relationship to God [precisely why Son is definite].  Recognition of this framing heightens the significance of the role of the centurion, raising the question of his symbolic function in relation to Markan Christianity.”
  And testifying to the deity of Christ on the cross.


h.  “The absence of the definite article in the Greek is no proof that this statement should be understood in an indefinite sense; see E. C. Colwell, Journal of Biblical Literature, 52 [1933], pp. 12–21).”


i.  “A non-Jew might use a phrase like ‘son of God’ with reference to a pious philosopher or, more commonly, a hero whose father was a deity; but in Mark’s Gospel, ‘Son of God’ means much more than that.  Because Romans viewed the reigning emperor as a son of the deified Augustus, the centurion might be recognizing Jesus not only as ‘king of the Jews’ but also as a rival to the emperor.  Whatever the specific nuance intended, Mark’s irony is plain: only a Gentile is impressed by Jesus’ death.”


j.  “The centurion’s assignment was to watch over Jesus, so his observation is official affirmation that the phenomena described did indeed accompany Jesus’ death.  The crowds of spectators were not pious but bloodthirsty, for they had gathered to watch the spectacle of death on a cross.  Yet, in His death, Jesus Christ’s awesome dignity and deity could not be denied, particularly because of the unique power by which He dismissed His spirit and the attesting supernatural signs.”


k.  “The early church saw in these words the confession by a Gentile that Israel had failed to make, and if our suggestions about Mark are correct, this would have been very important to him and his church.  In a sense the gospel of Mark is built around the confession of Christ by Peter at Caesarea Philippi, and the confession by this centurion at the cross.  Alternatively, we can see it as the contrast between the denial by Peter and the confession by the centurion.”


l.  “The pagan background of the Roman officer must not be overlooked.  He may well have viewed Jesus as a superhuman being, but that he possessed the full Christian concept of the deity of Christ is unlikely.  Furthermore, Luke records that he declared Jesus to be a righteous man [so what?  That doesn’t prove that the man didn’t recognize Jesus as the Son of God].  For a forceful presentation of the opposite view, see Lenski, Interpretation of Mark, pp. 725-727.”
  See that argument below.


m.  “Mark clearly intended his readers to recognize in the exclamation a genuine Christian confession, in the consciousness that these words are true in a higher sense than the centurion understood.  In this light the centurion's words constitute an appropriate complement to the affirmation of Peter that Jesus is the Messiah (Mk 8:29) and the triumphant climax to the Gospel in terms of the confession of Jesus in Mk 1:1.  It is probably significant that in the preface to the Gospel there is a rending of the sky and the proclamation that Jesus is the divine Son to which correspond the rending of the Temple veil and the confession that Jesus is Son of God in Mk 15:38f.  The fact that the truth of Jesus’ person was publicly declared, whether intentionally or unintentionally, by a Roman was undoubtedly important to the Christians in Rome.  In contemporary practice the designation ‘Son of God’ had been claimed for the Roman ruler, who was worshipped in the state religion.  Most effectively, therefore, Mark reports that the centurion proclaimed that the crucified Jesus (and not the emperor) is the Son of God.  His words provide a discerning Gentile response to the death of Jesus.”


n.  “The centurion's exclamation is the climax of the crucifixion scene, and one of the christological high points of the gospel.  There is no new christological content here, but what is new is the source from which the declaration comes, the first human witness to describe Jesus as ‘son of God’ and mean it, and that witness not a disciple or even a Jew at all, but a Gentile army officer with no previous connections with Jesus.  What the Jewish leaders have denied and declared to be blasphemy and even the disciples have not yet grasped, this ordinary soldier perceives in the unlikely context of Jesus' final defeat and death.  He speaks necessarily in the past tense, since Jesus has now died: His manner of death has proved the truth about what He has been in life.  The words ‘this man’ further underline the extraordinary nature of his insight.  What he sees in front of him is, of course, a man, and a dying man at that, and yet also the son of God.  His words express first of all that Jesus is not what outward appearances would suggest, a mere failed insurrectionary and secondly that religious categories best express the truth about Him.  From the point of view of the narrative context, therefore, there seems little point in debating whether the phrase used by the centurion should be translated ‘a son of God’ or ‘the Son of God’, the latter on the basis that the anarthrous construction is syntactically normal where a predicate nominative precedes the verb (as in Jn 1:1) rather than a deliberate avoidance of the definite article.  For the centurion the definite article would probably have meant little and mattered less.  It is Mark’s readers for whom it matters, and for them, after so many and varied declarations already in this gospel that Jesus is the Son of God in a unique sense there can be no question.  Whether or not they realized that the centurion was unlikely to have grasped the theological significance of the words he uttered, for them this is the final declaration, at the moment of his apparent failure, that Jesus is the true Son of God, fulfilling on the cross His Father’s will.”


o.  “We regard THEOU HUIOS (Mt) and HUIOS THEOU (Mk) as equivalent to a proper name with the articles being absent for this reason.  The centurion did not borrow this name from his pagan mythology and refer to the human offspring of some pagan god; he obtained this name from the Jews and used it as they understood it.  Rationalistic and modernistic exegesis does not regard the centurion’s confession as an admission of the deity of Jesus, for rationalism and modernism deny this deity.  Did the evangelists know the emptiness of this officer’s confession and nevertheless record it when it really meant nothing for true believers?  Surely the evangelists would not have tricked their readers.”
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