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 is the transitional use of the postpositive conjunction DE, meaning “Now; Then” plus the nominative masculine singular aorist active participle of the verb TRECHW, which means “to run.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that someone produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after running.”

This is followed by the nominative subject from the masculine singular indefinite pronoun TIS, meaning “someone.”  The additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle of the verb GEMIZW, which means “to fill.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that someone produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after filling.”

Then we have the accusative direct object from the masculine singular noun SPOGGOS, meaning “a sponge.”  This is followed by the genitive of content from the neuter singular noun OXOS, meaning “with sour wine, wine vinegar, it relieved thirst more effectively than water and, being cheaper than regular wine, it was a favorite beverage of the lower ranks of society and of those in moderate circumstances, especially of soldiers; it was given to Jesus on the cross Mt 27:48; Mk 15:36; Lk 23:36; Jn 19:29f.”
  This is followed by the nominative masculine singular aorist active participle of the verb PERITITHĒMI, which means “to put.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that someone produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after putting.”  The direct object “[it] is not found in the Greek but required by English grammar.

Then we have the locative of place from the masculine singular noun KALAMOS, meaning “on a reed.”

“Then someone, after running and filling a sponge with sour wine, after putting [it] on a reed,”
 is the third person singular imperfect active indicative from the verb POTIZW, which means “to give someone a drink.”


The imperfect tense is a descriptive imperfect, which describes a simple past action.


The active voice indicates that someone produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing, what occurred at that moment.


The active voice indicates that someone produced the action.


The participle is circumstantial.

“gave Him a drink, saying,”
 is the second person plural aorist active imperative from the verb APHIĒMI, which means “to let; allow.”  This verb is used idiomatically in combination with the following verb in the hortatory subjunctive mood to mean “Let [APHIMĒMI] us see [EIDON].”  The Authorized Version (King James) incorrectly translates “Let [Him] alone; let us see.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a possible future fact.


The active voice indicates that the people at the cross are expected to produce the action.


The imperative mood is a command/request (it could go either way here).

With this we have the first person plural aorist active subjunctive from the verb EIDON, which means “to see.”


The aorist tense is a constative aorist, which views the action in its entirety as a potential fact.


The active voice indicates that the speaker and his audience are invited to produce the action.


The subjunctive mood is a hortatory subjunctive, in which the speaker invites the listeners to join him in a course of action.  This is traditionally translated “Let us see.”

Then we have the conditional particle EI, which is used to introduce indirect discourse and is translated “whether” rather than ‘if’.
  With this we have the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come.”


The present tense is a futuristic present, which is used for a confident assertion about what is going to take place in the future.  This is translated like a future tense “he will come.”


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Elijah) producing the action.


The indicative mood is a declarative indicative, which in this sense indicates pure ridicule, because the speaker is indicating in sarcasm that Elijah is coming to produce the action.

This is followed by the nominative subject from the masculine singular proper noun ĒLIAS, meaning “Elijah.”

With this we have the aorist active infinitive from the verb KATHAIREW, which means “to take down.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that Elijah will produce the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb “to come.”

Finally, we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“‘Let us see whether Elijah will come to take Him down.’”
Mk 15:36 corrected translation
“Then someone, after running and filling a sponge with sour wine, after putting [it] on a reed, and gave Him a drink, saying, ‘Let us see whether Elijah will come to take Him down.’”
Explanation:
Ps 69:21b, “And for my thirst they gave me vinegar to drink.”
Mt 27:47-49, “And some of those who were standing there, when they heard it, began saying, ‘This man is calling for Elijah.’  Immediately one of them ran, and taking a sponge, he filled it with sour wine and put it on a reed, and gave Him a drink.  
But the rest of them said, ‘Let us see whether Elijah will come to save Him.’”

1.  “Then someone, after running and filling a sponge with sour wine, after putting [it] on a reed,”

a.  Mark continues by telling us what someone did after hearing Jesus say ELOI, ELOI, and assuming Jesus was calling for Elijah.  Mark doesn’t specifically say who the subject ‘someone’ is.  Matthew tells us that it was one of the bystanders and not one of the soldiers.  The soldiers offered it to Jesus six hours earlier, which Jesus refused because of the drugging effect of the myrrh added to the sour wine.  This may have been the soldiers’ wine or it may have belonged to the group of bystanders, who brought their own supply of beverage.


b.  It is likely that this is done after Jesus says “I thirst,” Jn 19:28-29, “After this, Jesus, knowing that all things had already been accomplished, to fulfill the Scripture, said, ‘I am thirsty.’  A jar full of sour wine was standing there; so they put a sponge full of the sour wine upon a branch of hyssop and brought it up to His mouth.”

c.  Whoever the subject is, it seems like he is considerate enough to try to do something to alleviate the suffering of Jesus or maybe he just wants Jesus to be able to enunciate His words more clearly and the liquid will help.  This was apparently not done out of kindness, because of the statement made by this individual, which sounds like the continuation of the previous mocking.  In any case, the person hurried in his actions, getting a reed (a branch or stick strong enough to hold the soaked sponge) and long enough to reach up to the mouth of Jesus.  The fact that a stick was necessary to reach the mouth of Jesus indicates that Jesus was probably at least three feet off the ground and couldn’t be reached by reaching up.


d.  Why did Jesus need something to drink at this point?  He had two more very important things to say that had to be clearly understood, especially after His ELOI, ELOI was clearly misunderstood.  Jesus still needed to say, “It is finished” and “Father into Your hands I commit My spirit.”  It was critical to Him and us that these statements be clearly understood because of their theological impact.


e.  The word “reed” (the Greek word kálamos) is used “in Rev 11:1; 21:15f meaning ‘measuring rod’.  The rod is unlikely to have been of standard length, but it may have been either 3 or 6 cubits long.”
  (One cubit = 18 inches.)
2.  “gave Him a drink, saying,”

a.  The person who ran and got the drink for Jesus, then extended the sponge to give Him and drink.  Mark doesn’t say so, but apparently Jesus accepted the drink, which would have had no pain dulling effect on Him immediately, since His final two comments came with a couple of minutes (at the most) and He died.  There would have been no time for any alcohol or ‘drugs’ to affect Him.  The purpose of the liquid was simply to give Him the ability to enunciate His words clearly.


b.  In addition to giving Jesus a drink, this person had a smartaleck, sarcastic, snide, crass remark to make.

3.  “‘Let us see whether Elijah will come to take Him down.’”

a.  This remark is not made out of curiosity but in the spirit of continued ridicule and mocking.  This person agrees with the others who misunderstood Jesus’ previous words (ELOI, ELOI).


b.  This comment appears to be pure derision of Jesus.  The person making the comment doesn’t believe Elijah is coming down from heaven to do anything for Jesus, and certainly isn’t hoping that Elijah will come down and free Jesus.


c.  This man and those in agreement with him, didn’t have long to wait.  For within minutes of this cruel remark Jesus exhaled and did not inhale again.  Our Lord made two more famous comments shortly after this, but there was hardly time for Elijah to come and take Jesus down from the cross.  That honor would go to a believer and member of the Sanhedrin, named Joseph of Arimathea.

4.  Commentators’ comments.


a.  “This drink can refer only to the wine of the people.  That this was available at the place of execution seems quite natural to the Evangelists.  John mentions specifically a vessel with OXOS, and according to Luke a soldier hands it to our Lord [wrong; six hours earlier it was offered by a soldier and rejected by Jesus].  These details also point to the popular drink, whereas there would have to be some special reason for the sudden appearance of vinegar in this context.  Mk. 15:36 realistically supposes that it was given for its refreshing effect. Possibly prompted by the cry Eloi, Eloi, one of those standing around benevolently hands Him the wine to soothe the fever of the wounds and to quench His thirst.”


b.  “If others were heartless mockers, then DE [with the assumption that the adversative use of DE is used here; which is not certain] will imply that this person who offered the sufferer a sponge saturated with vinegar, was a friendly person touched by compassion. His motive was to offer our Lord the liquid in an effort to prolong His life, so that Elijah would have an opportunity to work an effectual deliverance by taking Him down from the cross.”
  The problem with the this hypothesis is that you also have to assume that the following remark “let us see” is made in the spirit of kindness, which flies in the face of the context, which asserts that these bystanders were hostile to Jesus and simply continued their ridicule, mockery, and vileness.  DE is more often used as a ‘switch-character’ device in a Greek drama, when a new character is introduced on stage to the audience, which is exactly what Mark is doing here—introducing ‘someone’ not previously mentioned in the story.

c.  “Probably in response to Jesus’ additional words ‘I thirst’ (Jn 19:28–29) a bystander, likely a Roman soldier [wrong; there is no support for this; Matthew clearly indicates that it was a bystander], soaked a sponge with wine vinegar diluted with a mixture of eggs and water, a common inexpensive beverage, and raised it on a stick to Jesus’ mouth so He could extract some refreshment from it.  Jesus’ cross was probably higher than normal, holding Him two or three feet off the ground.  If the drink prolonged His life [but it did not], the spectators would have a chance to see if Elijah would take Him down.  In Mark the words ‘Leave Him alone’ [the incorrect translation of the King James Version] were spoken by the soldier to the bystanders just before he offered a drink to Jesus [conjecture and wrong].  The verb is plural, ‘You (plural) leave.…’  In Mt 27:49 the same words are spoken by bystanders to the soldier [wrong; and really unlikely] apparently while he was giving Jesus the drink [which he wasn’t; it was done by a bystander].  The verb is singular, ‘You (singular) leave.…’  Both expressed the taunt about Elijah coming to rescue Him.”
  The more likely translation of APHIĒMI here (if it is not used in this idiom) is not “leave [Him] alone,” but “Allow [it].”


d.  “The Lord Jesus Christ refused the cup of myrrh and wine, but drank of the vinegar.  The first was calculated to bring about insensibility.  He would not permit this.  The other spoke of the sourness and bitterness of man’s attitude toward Him.  He accepted this without a murmur.”


e. “Some authorities…have argued that Greek hyssṓpō is a corruption of hýssō, ‘javelin,’ and that the passage should read, ‘they put a sponge full of vinegar upon a javelin’.”


f.  “When Jesus was on the cross He was offered vinegar on a sponge (Mt 27:48; Mk 15:36; Lk 23:36; Jn 19:29f).  But the significance of this action is uncertain, for the Gospels differ in their accounts of this incident.  In Matthew and Mark a bystander gives the vinegar to Jesus, in Luke a soldier mockingly offers it to Jesus [six hours earlier than Matthew and Mark’s account], and in John someone gives it to Jesus in response to His statement ‘I thirst’.  It is unclear whether this was an effort to antagonize and mock Jesus (either by giving Him something undrinkable or by giving him a drink that would prolong His life and hence His suffering), as Luke clearly intends, or to be merciful, as the other Evangelists (especially John) imply.  In either case ‘vinegar’ was probably the Roman posca, a mixture of water, egg, and vinegar that was effective in quenching thirst and popular among soldiers and the poor.”


g.  “The vinegar was a sour wine that quenched thirst more readily than water (Arndt, pp. 577, 578).  Since this was not a drugged mixture as in verse 23, Jesus received it without protest (Jn 19:29, 30).  There is no reason for assuming that the speakers were sincere in their words.  This was no doubt a continuation of the mockery that is so evident in Mk 15:29-32.”


h.  France takes the position that the construction APHIĒMI EIDON means “leave Him alone; let us see.”  (Gould also takes it this way.)  He agrees that it is the bystander and not a soldier producing the action, but states importantly that the civilians would not be permitted to approach the cross without the soldiers’ permission.  He suggests that the imperfect tense of the verb ‘to give’ indicates that they tried to give Jesus a drink, but He did not accept it.  He also says that the people were still mocking Jesus by what they said.


i.  “Jesus intends not to sink slowly into unconsciousness but to die with a loud shout of triumph.  It is for this reason that Jesus asks for a drink to moisten His parched lips and thus to speak the last words with a loud and triumphant voice.”
  Lenski takes the APHIĒMI EIDON as Robertson, and Blass-DeBrunner do, meaning “Let us see.”
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