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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some.”  With this we have the ablative of the whole from the masculine plural articular masculine plural perfect active participle of the verb PARISTĒMI, which means “to stand by.”  The participle is substantival, which means it is used as a substantive noun, meaning “of the bystanders.”  This is followed by the nominative masculine plural aorist active participle of the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the bystanders produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “when…heard.”

Then we have the third person plural imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is an ingressive imperfect, which emphasizes the beginning of or entrance into a continuing action.  It is translated with the auxiliary verb “began.”


The active voice indicates that the bystanders were producing the action.


The indicative mood is declarative for a simple statement of fact.

“And when some of the bystanders heard, they began saying,”
 is the interjection of surprise and astonishment IDE, which directs a person’s attention to something of note.  It is translated variously as: “Notice, Behold, Pay attention, etc.”  Then we have the accusative direct object from the masculine singular proper noun ĒLIAS, meaning “Elijah.”  Finally, we have the third person singular present active indicative from the verb PHWNEW, which means “to call to oneself, summon Mt 20:32; 27:47; Mk 9:35; 10:49ab; 15:35; Jn 1:48; 2:9; 4:16; 11:28a; 18:33; Acts 9:41; 10:7.”


The present tense is a descriptive present, describing what is now occurring.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

“‘Behold, He is summoning Elijah.’”
Mk 15:35 corrected translation
“And when some of the bystanders heard, they began saying, ‘Behold, He is summoning Elijah.’”
Explanation:
Mt 27:47, “And some of those who were standing there, when they heard it, began saying, ‘This man is calling for Elijah.’”

1.  “And when some of the bystanders heard, they began saying,”

a.  Mark continues the story of the crucifixion of Jesus by telling us the reaction of some of the bystanders to Jesus’ cry to God the Father from Psalm 22, “Ēli, Ēli” = “My God, My God.”  Ēli is the Hebrew, which is used by Matthew, while Eloi is the Aramaic used by Mark.  (Ēli is closer in pronunciation to Elijah than Eloijah, the name of Elijah being what the people thought they heard.


b.  We would reasonably expect Mary the mother of Jesus, John, the other women, the Roman soldiers, and some representatives of the Sanhedrin to still be present (for example Joseph of Arimathea and Nicodemus), but to still have bystanders at the cross watching the suffering of these three men seems unusual.  Most of the people coming into the city to worship that day would have already done so at 3 p.m.  In addition the afternoon prayers began at 3 p.m. and almost everyone would have been at the temple for those prayers.  Whoever these bystanders were, they were certainly more interested in the morbid scene of the crucifixion than in the religious life of Israel.  We can only conclude that Satan still had some of his minions at work at the cross doing his dirty work.


c.  The ingressive/iterative nature of the imperfect tense tells us that more was said than what is recorded here.  This was said and repeated in various ways, but Mark is just giving us the short story version instead of going into all the details of what else what said or how many times it was repeated.

2.  “‘Behold, He is summoning Elijah.’”

a.  The bystanders are speaking to one another or to everyone in general.  The comment to “Behold” is a general announcement to notice or pay attention to something—in this case what Jesus has just finished saying on the cross.


b.  Because the word ĒLI sounds so much like the beginning of the name Elijah, these bystanders mistake Jesus’ cry “My God” for Him calling out the name Elijah.  They may have been Jews of the Diaspora (Dispersed Jews) from some far away part of the Empire who were not familiar with the Hebrew/Aramaic pronunciations of names, which would account for their misunderstanding of what was said.


c.  Their real mistake is thinking that Jesus is calling for Elijah, as if Elijah could just leave heaven or would just leave heaven to come to His rescue or aid.  The fact that these people thought Jesus could summon a prophet of Israel to come from heaven is somewhat unique, since nowhere in the Old Testament was a prophet summoned back to earth except Samuel, and then it was done by the witch of Endor (who was shocked that Samuel came) for Saul.


d.  What could Elijah do for Jesus compared to legions of angels, who were at Jesus’ command and ready to do anything for Him (Mt 26:53, “Or do you think that I cannot appeal to My Father, and He will at once put at My disposal more than twelve legions of angels?” 72,000 angels)?  The Lord didn’t need Elijah for moral support, He had the filling of the Holy Spirit, who never left Him.  He didn’t need Elijah for physical support—it was the will of the Father than Jesus lay down His life.  Jesus didn’t need Elijah in this situation; Elijah needed Jesus to continue doing what He was doing to secure Elijah’s eternal salvation.  These unbelieving bystanders at the cross had no idea what was happening and could not interpret correctly that Jesus was reciting Ps 22 for the benefit of believers.


e.  These unbelievers assume Jesus is not the Messiah; therefore, their assumption about what He said was also wrong.  Unfortunately unbelievers just don’t “get it” and even more unfortunately they are going to really “get it” from the justice of God for not “getting it” during their life here on earth.

3.  Commentators’ comments.


a.  “Who the ones were that made the poor pun is doubtful, most probably heartless fellow-countrymen who only affected misunderstanding.  Elijah was regarded by the Jews as a deliverer in time of trouble.”


b.  “As was so often the case, the people did not understand His words; they thought He was calling for Elijah the prophet.  There was not only darkness over the land, but there was darkness in the minds and hearts of the people.”


c.  “Some Jewish bystanders apparently misunderstood or more likely, as a mockery, deliberately misinterpreted Jesus’ cry as a call to Elijah.  Popular Jewish belief held that Elijah came in times of distress to deliver righteous sufferers.”


d.  “These were the words of one who did not understand the Aramaic and thought the cry, ‘Eloi,’ was addressed to the prophet Elijah.”


e.  “The crowd thinks Jesus is calling for Elijah.  There was widespread belief that Elijah would come in times of need to protect the innocent and rescue the righteous.”


f.  “Members of some circles of Jewish tradition believed that Elijah was sent like an angel to rescue famous teachers, in addition to his role in the time of the end.”


g.  “Half-understanding, or deliberately misunderstanding, the bystanders saw it as a call to Elijah, who according to Jewish legend would return to save Jews in great danger.”


h.  “These wicked mockers distort the first two words of Jesus and disregard the rest.  They understood well enough that ‘Eli, Eli’ really means ‘my god, my God’.  Yet the malicious minds of these Jews made a joke of this cry of Jesus and went to say ‘He is calling Elijah’.  The point is this silly joke was the Jewish belief that Elijah would not only precede the Messiah and introduce Him to the Jews but would also live again beside the Messiah and attest Him as such.  So the mockery was this: ‘Now that this fellow is about at his end he is frantically calling for Elijah to rescue him and to proclaim him as the Messiah!’  This too, He had to endure as part of His suffering.”
  This is a far better interpretation of what these mockers were doing.


i.  “The mistake [in recognizing what Jesus had said], if indeed we are to read it as a mistake rather than a malicious twisting of what they had heard, is the more natural in view of the growing belief in an eschatological return of Elijah to ‘restore all things’, which in some later Jewish piety included the hope that he might appear from heaven to help in times of need.”
  I underlined the word “later,” because the idea of Elijah coming to rescue someone like Jesus was an idea that may have not been current at the time of the crucifixion in the minds of these mockers.  And that whole line of reasoning by commentators may be nothing more than conjecture.  It is more reasonable to interpret their actions as the continuation of making fun of Jesus as they had been doing three hours earlier.
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