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

 is the continuative use of the conjunction KAI, meaning “And then,” followed by the locative of time (which indicates a particular point in time) from the feminine singular article and ordinal adjective ENATOS with the noun HWRA, meaning “at the ninth hour.”
  Then we have the third person singular aorist active indicative from the verb BOAW, which means “to cry out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Next we have the instrumental of manner from the feminine singular noun PHWNĒ with the adjective MEGAS, meaning “with a loud voice.”

“And then at the ninth hour Jesus cried out with a loud voice,”
 is the transliteration of the Aramaic phrase ELWI ELWI LEMA SABACHTHANI.  Notice that the NASB translation incorrectly transliterates LEMA as 
“lama.”  ELWI is the God’s name EL with the first person singular personal pronoun ending WI, meaning “My God.”  LEMA is the interrogative pronoun “why?”  SABACHTANI is the second person singular aorist active indicative of the verb SABACHTHA, meaning “to be forsaken” with the first person singular personal pronoun ending NI, meaning “Me.”

“‘Eloi, Eloi, lema sabachthani?’”
 is the nominative subject from the neuter singular relative pronoun HOS, meaning “which” plus the present periphrastic construction, which combines two verb forms into one verbal idea.  The first verb is the third person singular present active indicative from the verb EIMI, meaning “to be: is” and the second verb is the nominative neuter singular present passive participle of the verb METHERMĒNEUW, which means “to be translated.”


The present tense of both verbs combine to indicate what is now going on and is a static fact.


The active and passive voices combine to indicate that the previous phrase receives the action of being translated in a certain way.


The indicative mood and circumstantial participle combine to indicate a simple fact.

“which is translated,”
 is the nominative used as a vocative from the masculine singular article and noun THEOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “My God,” which is repeated twice.  Then we have the preposition EIS plus the accusative of purpose from the neuter singular interrogative pronoun TIS, meaning “for what purpose” or “for what reason” or simply “why.”  This is followed by the second person singular aorist active indicative from the verb EGKATALEIPW, which means “to forsake, abandon, desert Mt 27:46; Mk 15:34.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its completion or end-state.  This can be translated by use of the English auxiliary verb “have.”


The active voice indicates that produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Finally, we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“‘My God, My God, why have You forsaken Me?’”
Mk 15:34 corrected translation
“And then at the ninth hour Jesus cried out with a loud voice, ‘Eloi, Eloi, lema sabachthani?’, which is translated,  ‘My God, My God, why have You forsaken Me?’”
Explanation:
Mt 27:46, “About the ninth hour Jesus cried out with a loud voice, saying, ‘Eli, Eli, lama sabachthani?’ that is, ‘My God, My God, why have You forsaken Me?’”
Lk 23:46, “And Jesus, crying out with a loud voice, said, ‘Father, into Your hands I commit My spirit.’  Having said this, He breathed His last.”

Jn 19:30, “Therefore when Jesus had received the sour wine, He said, “It is finished!” And He bowed His head and gave up His spirit.”
1.  “And then at the ninth hour Jesus cried out with a loud voice,”

a.  There are three things that Jesus said immediately before His death and are listed in the verses mentioned above: “My God, My god, why have You forsaken Me?” “Father, into Your hands I commit My spirit.” And “It is finished.”  They were probably said in this order.


b.  Matthew and Mark both note that it was about the ninth hour (3 p.m.), after Jesus had been on the cross for six hours and at the end of the time when He was being judged for our sins that He cried out, asking the Father why He had forsaken Him.  It was at the end of bearing our sins and being judged for them that Jesus asked this rhetorical question, not at the beginning of that three hour period.


c.  Note that Jesus still had enough strength left in His body to cry out with a loud voice.  This indicates that the physical brutality inflicted on Him was not the cause of His death.  In other words, He was not beaten to death.


d.  Why the loud voice?  Why didn’t He just say this in a normal voice?  Remember the women who are standing at a distance watching this?  He wanted them to hear this question.  He also wanted everyone standing at the cross to hear this as well—the centurion, the thief on his right who was saved, the apostle John, and His mother Mary.  It was important for all of them to know that He had carried the sins of the world in His body and been judged by the Father for those sins.  It was an indirect way of telling all these believers that their salvation had been accomplished.  The loud voice wasn’t so the Father could hear.  The Father already knew exactly why He had to do what He had done in forsaking and judging Jesus as a substitute for us.  Satan and all the angels (both elect and fallen) also already knew exactly what had and was happening.  So the loud voice wasn’t for the benefit on any heavenly beings or unbelievers, but for those who believed in Him.

2.  “‘Eloi, Eloi, lema sabachthani?’, which is translated,”

a.  This phrase is the Aramaic (not Hebrew) quotation of what Jesus said.  Mark then translates it perfectly for us in the next clause.


b.  EL is the name of God.  The OI ending is the first person possessive pronoun “My.”  LEMA is the interrogative adverb “why?”  SABACHTHANI is the verb with the first person singular personal pronoun NI attached.  Matthew gives the phrase in Hebrew, the only difference being the an Ē in Hebrew versus an E in Aramaic and the ending on EL.  In Hebrew the ending is I, in Aramaic it is OI.  Therefore the Hebrew is ĒLI, while the Aramaic is ELOI.


c.  The use of this Aramaic phrase indicates Mark’s native language as a resident of Palestine.  Mark was also fluent in Greek as we see in the writing of this gospel.  But we have to ask, “Why does Mark quote this Aramaic phrase to his thoroughly Latin audience in Rome?”  This is one way of telling his audience that even though he wasn’t there at the time to see this himself, he has received this information from someone who was and who also knew the Aramaic as his native language.  And that person would be none other than the apostle John, who also shared this information with Peter, his best friend.


d.  The fact that Mark has to translate this Aramaic into Greek for his readers indicates without question that he was not writing to Jews in Palestine.  However, he might also be emphasizing this for the Jewish members of the Roman church, who were the founders of that church.  Mark’s audience was Gentile and the simplicity of his Greek indicates that Greek was also not the native language of his audience, which all points to the church in Rome as the target audience for this gospel, whose native language with Latin and secondary language was rudimentary Greek.


e.  To show you the similarity of the Hebrew and Aramaic, the first line below is the Aramaic and the second line is the Hebrew.  Remember to compare them from right to left:



3.  “‘My God, My God, why have You forsaken Me?’”

a.  The doubling of “My God, My God” emphasizes the intensity of what is being said.  This is a common Semitic practice in speaking and writing.  (“When thus used, the figure calls special attention to the occasion or to the person, and to some solemn moment of importance in the action, or of significance in the words.  It is a common and powerful way of emphasizing a particular word, by thus marking it and calling attention to it.  In writing, one might accomplish this by putting the word in larger letters, or by underlining it two or three times. In speaking, it is easy to mark it by expressing it with increased emphasis or vehemence.”
)   Both vocatives refer to God the Father.  God the Father was the only member of the Trinity who was required to forsake Jesus, because only the Father was judging Jesus.  The Holy Spirit is not referred to here.  We are not told that the Holy Spirit left Jesus at any time during His crucifixion.  Remember that Jesus was sinless while bearing our sins and being judged for them.  He did not sin while bearing our sins.  Therefore, there was no need for the Spirit to leave Him.  And if you ask how the Holy Spirit could be in Jesus or with Jesus or help Jesus while He was bearing sin, then ask yourself how the Holy Spirit resides in you and helps you, while you still have the imputation of Adam’s original sin and a functioning sin nature?

b.  This question is a rhetorical question.  It does not need an answer.  But more importantly this question tells us exactly was thinking about at the end of the time of His being judged for our sins—He was thinking about His deliverance by God the Father in triumph (see the end of Psalm 22).  Jesus knew exactly why He was forsaken by the Father—because He was bearing sins in His own body and being judged as the Lamb of God who takes away the sins of the world.


c.  This question is the first line of Psalm 22, which is filled with statements related to the cross.  The normal practice of ancient writers is to quote the first line of a written work to show that the whole work applies.  Jesus either recited the entire Psalm or intended that we apply the whole thing to Him.  Notice some of the pertinent statements in the Psalm:

   1
 
My God, my God, why have You forsaken me?

Far from my deliverance are the words of my groaning.


2 
O my God, I cry by day, but You do not answer;

And by night, but I have no rest.


3 
Yet You are holy,


6 
But I am a worm and not a man,

A reproach of men and despised by the people.


7 
All who see me sneer at me;

They separate with the lip, they wag the head, saying,

8 
“Commit yourself to the Lord; let Him deliver him;

Let Him rescue him, because He delights in him.”


9 
Yet You are He who brought me forth from the womb;

You made me trust when upon my mother’s breasts.


10 
Upon You I was cast from birth;

You have been my God from my mother’s womb.


13 
They open wide their mouth at me,

As a ravening and a roaring lion.


14 
I am poured out like water,

And all my bones are out of joint;

My heart is like wax;

It is melted within me.


15 
My strength is dried up like a potsherd,

And my tongue cleaves to my jaws;

And You lay me in the dust of death.


16 
For dogs have surrounded me;

A band of evildoers has encompassed me;

They pierced my hands and my feet.


17 
I can count all my bones.

They look, they stare at me;


18 
They divide my garments among them,

And for my clothing they cast lots.


d.  “The so-called fourth saying from the cross, ‘My God, my God, why have you forsaken me?’ and the sixth saying, ‘It is finished,’ come from the first and last verses of this psalm.”


e.  The answer to this question is that God the Father judged our sins, which were imputed to Jesus on the cross, so that “The One who did not know sin was made sin as a substitute for us, in order that we might become the righteousness of God in Him” (2 Cor 5:21).


f.  Jesus did not say this to criticize God the Father, but to indicate to us through this Psalm exactly what had happened to Him on the cross as the sacrifice for sin or sin offering.

4.  Commentators’ comments.


a.  “This cry expresses the…point where His resistance was lowest and death was imminent; but this is not despair.”


b.  “Our Lord made seven statements from the cross, three of them before the darkness came: ‘Father, forgive them, for they know not what they do’ (Lk 23:34); ‘Today shall you be with Me in paradise” (Lk 23:43); and ‘Woman, behold your son!… Behold your mother!’ (Jn 19:26–27).  When the darkness came, there was silence on His cross, for it was then that He was made sin for us (2 Cor 5:21).  At the ninth hour, Jesus expressed the agony of His soul when He cried out from the cross.  The darkness symbolized the judgment Jesus experienced when the Father forsook Him.”


c.  “This was more than the cry of a righteous Sufferer affirming His faith that God would cause Him to triumph (contrast Ps 22:1 with Ps 22:28).  Nor did Jesus merely feel abandoned.  Instead, Jesus’ cry combined (a) abandonment by God the Father in a judicial not relational sense, and (b) a genuine affirmation of Jesus’ relationship to God.  Bearing the curse of sin and God’s judgment on sin (2 Cor 5:21; Gal 3:13) He experienced the unfathomable horror of separation from God, who cannot look on sin (Hab 1:13).  This answers Jesus’ question, ‘Why?’   Dying for sinners (Mk 10:45; Rom 5:8; 1 Pet 2:24; 3:18), He experienced separation from God.  Also Jesus’ cry affirmed His abiding trust, reflected in the words, ‘My God, My God.’  This is the only one of Jesus’ recorded prayers in which He did not use the address ‘Abba’.  Far from renouncing Him, Jesus claimed the Father as His God.  He died forsaken by God so that His people might claim God as their God and never be forsaken (Heb 13:5).”


d.  “This is the only Markan word spoken from the cross, and thus must be seen as important.  In Ps 22 it is an appeal to God to hurry up and intervene on the part of the one who is or at least feels God-forsaken.  Yet this was precisely Jesus’ position, abandoned to the fate of the sinner.  Jesus now experiences the most bitter blow which can befall the religious man: the sense of having been abandoned by God.  Mark is suggesting that Jesus experienced full alienation from God, the One He had just called Abba at Gethsemane.  Thus Jesus’ cry is not seen as playacting, but rather as real agony articulated in scriptural terms of a person who apparently had never been so separated from or abandoned by God previously.  Schweizer puts it this way: ‘it is a radical expression of devotion to God which endures in every adverse experience—a devotion which continues to claim God as ‘my’ God and will not let Him go although He can be experienced only as the Absent One who has forsaken the petitioner.’”


e.  “This is the hardest of all the hard sayings [in the Bible]. P. W. Schmiedel adduced this utterance as one of the few ‘absolutely credible’ texts which might be used as ‘foundation pillars for a truly scientific life of Jesus,’ on the ground that it could not be a product of the worship of Jesus in the church.  No one would have invented it; it was an uncompromising datum of tradition which an Evangelist had to either reproduce as it stood or else pass over without mention.  So it has sometimes been thought that, while Jesus is recorded as uttering only the opening cry of desolation, in fact He recited the whole psalm (although inaudibly) as an expression of faith.  This cannot be proved, but there is one New Testament writer who seems to have thought so—the author of the letter to the Hebrews.  This writer more than once quotes other passages from Ps 22 apart from the opening cry and ascribes them to Jesus. In particular, Heb 5:7–9.  Jesus’ acceptance of the cross crowned His obedience, and He was never more pleasing to the Father than in this act of total devotion; yet that does not diminish the reality of His experience of being God-forsaken.  Jesus has been ‘made perfect’—that is to say, completely qualified to be His people’s sympathizing helper in their most extreme need.  If they feel like crying to God, ‘Why have You forsaken me?’ they can reflect that that is what He cried.  When they call out of the depths to God, He who called out of the depths on Good Friday knows what it feels like.  But there is this difference: He is with them now to strengthen them—no one was there to strengthen Him.”


f.  “Jesus may have been meditating upon this Psalm, as the Jews sometimes did in times of suffering.  In any case, He used the opening lines to express His sense of being abandoned by God.  It should be noted that Ps 22 ends in a hymn of triumph and thanksgiving to God for His deliverance; thus, this lament does not indicate a loss of faith in God.”


g.  “The entire context of Ps 22 shows that this cry is ultimately a confession of faith in God.”
  What was the subject of Jesus’ faith at this point—that He would be raised from the dead in a resurrection body.


h.  “The first revelation God makes in this psalm is a truth, the immensity of which the human brain just cannot fathom but can only boggle at—God abandoning one Person of the Trinity, God the Father turning His back on God the Son.  The appropriate name [of God] for the rest of mankind [unbelievers] is ‘Elohim’ (God), for this stresses His sovereignty and His rights over all His creation, including His office as Judge of all creation.  Here, Jesus turned to ‘Elohim,’ for, as God had abandoned Him, He no longer enjoyed the personal relationship which had been theirs for all eternity past—He could only properly address Him as ‘God,’ the name that all unforgiven sinners will use when before their Judge. Jesus, who had become all sin, could only address God as His judge; so He used the appropriate title for the deity.  The cry pours out a horror which we human beings cannot conceive or comprehend, for it is founded in the ultimate tragedy of being separated from, and abandoned by, God.  Our minds cannot comprehend the enormity of this event, for none of God’s creation has ever been abandoned by Him.  If God simply relaxed His care and abandoned His concern for creation for one moment, everything would be lost.  This is the horror of abandonment by God, and no man has ever experienced it in his life.  Mankind in general fears death, and with good cause, for instinctively he knows that death, without having accepted Jesus as Savior, means separation from God for the first time. However, only Jesus, who alone knows the full significance of perfect communion with the Father, understands the full horror of a soul separated from God.  This ultimate horror, dear fellow Christian, is what Jesus saved us from: the horror of being eternally abandoned by God; but He endured that same horror so that you and I can escape it.  The somber truth is, those men who do not accept the saving work which Jesus performed on the cross have unnecessarily chosen to face the full horror of separation from God, eternally.  The impact of being abandoned by God needs to be considered, for this is the real horror of the crucifixion.  This psalm makes Jesus’ plea more poignantly than any other Scripture.  This, then, is the biggest tragedy of the crucifixion, and also its biggest mystery: God the Son separated from God the Father because you and I are sinners.  In this awesome truth is founded our salvation, our assurance of spending eternity with our Savior and God—all because He endured, on our behalf, the separation from God which is the penalty of our sin.”


i.  “Jesus had been on the cross for six hours.  Mark, as his custom was, gave the meaning of the Aramaic for his Roman readers. This cry of abandonment provides a glimpse into the inner sufferings of Christ on the cross.  His greatest agony was not physical; it was rather agony of soul as he bore the guilt of the world’s sin.  The sense in which God had forsaken Christ was that...no longer did He evidence His love toward His Son.  Instead, Christ had become the object of the Father’s displeasure, for He was the sinner’s Substitute. Christ became ‘sin for us’ and a holy God cannot look with favor upon sin.”


j.  “It is unwarranted to think that this cry came only from His human nature as if His 

human nature had been unclothed of the divine and left to stand alone in these three hours of agony in the darkness.  Such Nestorianism misunderstands the agony on the cross.  Jesus does not lament because the divine nature or its divine powers have left Him but because another Person has left Him.  No man can really know what it meant for God to forsake or abandon Jesus during those three awful hours.  The nearest we can hope to come toward penetrating this mystery is to think of Jesus as being covered with the whole world’s sin and curse; and when God saw Jesus thus He turned away from Him.  But the possessive ‘my’ is important.  Even though God turned from Him and left Him, He cries to Him and holds to Him as His God.”


k.  “His cry expresses the profound horror of separation from God.  The cry expressed the unfathomable pain of real abandonment by the Father.  Yes Jesus did not die renouncing God.  Even in the inferno of His abandonment He did not surrender His faith in God but expressed His anguished prayer in a cry of affirmation, ‘My God, My God’.”
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