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Mark 15:32
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 is the nominative subject from the masculine singular article and proper noun CHRISTOS with the appositional nominative subject from the masculine singular article and noun BASILEUS with the ablative of rank or genitive of identity from the masculine singular proper noun ISRAĒL, meaning “the Christ, the King of Israel.”  Then we heave the third person singular aorist active imperative from the verb KATABAINW, which means “to come down.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus must produce the action.


The imperative mood is an imperative of command, and in the third person singular is translated by the addition of the auxiliary verb “must.”  It is also possible that this is an imperative of entreaty, which is used as a taunt, begging Jesus to come down from the cross and save them from their political enemies.  This would be translated “please come down.”  We probably have a combination of both ideas here: some leaders commanding Jesus to come down and deliver them and then laughing at Him, while others are begging Him to come down and then laughing at Him.

This is followed by the temporal adverb NUN, meaning “now,” followed by the preposition APO plus the ablative of separation from the masculine singular article and noun STAUROS, meaning “from the cross.”

“The Christ, the King of Israel, must come down now from the cross,”
 is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  This is followed by the first person plural aorist active subjunctive from two verbs, connected by the conjunction KAI, meaning “and.”  The first verb is EIDON, meaning “to see” and the second verb is PISTEUW, which means “to believe.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the Jews will produce the action.


The subjunctive mood is a potential subjunctive and a subjunctive of purpose with HINA.  The potentiality of the subjunctive mood is brought out in translation by use of the auxiliary verb “may.”   The morphology of both verbs is the same.

“in order that we may see and believe!’”
 is the additive use of the conjunction KAI, meaning “In addition.”  Then we have the nominative subject from the masculine plural articular perfect passive participle of the verb SUSTARUROW, which means “to be crucified with.”


The article functions as a demonstrative pronoun, meaning “those.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The passive voice indicates that the two thieves received the action of being crucified with Jesus.


The participle is circumstantial.

Then we have the preposition SUN plus the instrumental of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with Him” and referring to Jesus.

This is followed by the third person plural imperfect active indicative from the verb ONEIDIZW, which means “to find fault in a way that demeans the other: reproach, revile, mock, heap insults upon as a way of shaming; of the reviling/mocking of Jesus Mk 15:32; cp. Rom 15:3 and of Jesus’ disciples Mt 5:11; Lk 6:22.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the two thieves were producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“In addition those being crucified with Him were insulting Him.”
Mk 15:32 corrected translation
“The Christ, the King of Israel, must come down now from the cross, in order that we may see and believe!’  In addition those being crucified with Him were insulting Him.”
Explanation:
Mt 27:42-44, “He saved others; He cannot save Himself. He is the King of Israel; let Him now come down from the cross, and we will believe in Him.  He trusts in God; let God rescue Him now, if He delights in Him; for He said, ‘I am the Son of God.’  The robbers who had been crucified with Him were also insulting Him with the same words.”

1.  “The Christ, the King of Israel, must come down now from the cross,”

a.  Mark continues to describe the taunting and ridicule of the leaders of Israel.  They use the titles “the Christ” and “the King of Israel” (notice the change from the ‘king of the Jews’) as terms of derision, when ironically, they are declaring what is really true—Jesus is the Christ and the King of Israel.  Jesus was recognized as the King of Israel by Nathanael at the beginning of His ministry, Jn 1:49.  In addition the crowd that welcomed Jesus into Jerusalem on Palm Sunday proclaimed Him to be “the King of Israel,” Jn 12:13.


b.  There are two ways of looking at this statement:



(1)  The intent of the leader’s ridicule is similar to a second class conditional statement—if you are the Christ and King of Israel then you ought to be able to come down from the cross.  But since you can’t come down, you are obviously not the Christ or King.



(2)  The intent of the leader’s ridicule is to demand that Jesus come down from the cross right now because he is supposedly the Christ and King of Israel.  And since He won’t come down, then that proves He is not the Christ or King.


c  The imperative mood could be either an imperative of command, an imperative of entreaty, or a combination of both.  We probably have a combination of the imperative of command and imperative of entreaty here: some leaders commanding Jesus to come down and deliver them and then laughing at Him, while others are begging Him to come down and then laughing at Him.  Regardless of how the leaders are directing their comments at Jesus (whether a command or request), they are still doing so in order to ridicule, mock, and defame Him.


d.  Imagine them standing in front of Him and speaking with all seriousness, “You are the Christ, our King; come down now; don’t just hang there and embarrass Yourself and us,” followed by howls of laughter.

2.  “in order that we may see and believe!’”

a.  Then Mark tells us the purpose in their ridicule—in order that the rulers may have empirical, visual evidence or proof that Jesus is the Christ, and then and only then will they believe that He is who He claims to be.


b.  The reverse of this statement is also true: “We will not believe You are the Christ and King of Israel unless You come down from the cross.”


c.  These leaders really didn’t want to believe regardless of what Jesus did.  They were locked into their negative volition and rejection of Him.  Even His resurrection did not phase them.  And if His resurrection and ascension didn’t prove to them who He was, then coming down from the cross certainly wasn’t going to prove anything.

3.  “In addition those being crucified with Him were insulting Him.”

a.  In addition to the ridicule from the soldiers (Lk 23:36), those passing by on the road, and from the leaders of Israel, Jesus also had to listen to the ridicule and mocking from the two criminals being crucified with Him.  In the case of the criminal on the right, this ridicule ceased at some point soon after this.  In the case of the criminal on the left, the ridicule and harsh words continued.


b.  Lk 23:39-42, “One of the criminals who were hanged there was hurling abuse at Him, saying, ‘Are You not the Christ?  Save Yourself and us!’  But the other answered, and rebuking him said, ‘Do you not even fear God, since you are under the same sentence of condemnation?  And we indeed are suffering justly, for we are receiving what we deserve for our deeds; but this man has done nothing wrong.’  And he was saying, ‘Jesus, remember me when You come in Your kingdom!’”


c.  Rom 15:3, “For even Christ did not accommodate Himself, but as it stands written, ‘The insults of those who insulted You fell on Me.’”


d.  And while all this was going on, Mary, the mother of Jesus, with the apostle John standing next to her, had to listen to this vile ridicule in silence.

4.  Commentators’ comments.


a.  “If Jesus is called ‘king of Israel’ in mockery, this is the true title of the divine King, for the One thus styled is the King of the people of God, not of a mere nation.  For Jews the Messiah is not the King of the Jews; He is the King of Israel.”


b.  “If Jesus will even now substantiate His claim of Messiahship by a miracle wrought in His own behalf, they [the leaders] profess themselves ready to believe.”
  It was a lie.  They weren’t going to believe no matter what Jesus did.

c.  “They mocked Him as Prophet (Mk 15:29), as Savior (Mk 15:31), and as King (Mk 15:32).”


d.  “They also mocked Jesus’ messianic claims replacing Pilate’s words “King of the Jews” (cf. 15:26) with King of Israel.  They challenged Him to prove His messianic claim by a miraculous descent from the cross so they could see the compelling evidence and believe that He is God’s Messiah.  The issue, however, was not lack of evidence but unbelief.  The two men crucified with Jesus also joined in reviling Him.  But one of them soon stopped and asked Jesus to remember him in His kingdom.”


e.  “In cruel irony they addressed Him by the very titles that were His by right, but there was no response.  To descend from the cross would have meant the eternal doom of all our fallen race.”
  This was exactly what Satan wanted and was trying to accomplish at that moment.


f.  “Jesus is called King of Israel, and the taunt becomes ‘if you just come down from the cross we will see and believe.’  Of course, they had seen miracles before and not believed.  This same verse indicates the ultimate in shaming humiliation—Jesus is taunted and reviled by those He is crucified with, apparently because of His delusions of grandeur.”


g.  “Mk 15:32 tells us that both criminals reviled Jesus, so somewhere in his agony the one must have recognized from Jesus’ bearing on the cross that He was indeed the Messiah, the Christ, for he ended up rebuking his fellow for jeering and confessing his faith in Jesus as the Messiah.  Jesus’ poignant answer promised that sinner a secure and blissful eternity.  The wonder of this redeemed criminal’s history is that he demonstrates that the sinner, whose sins and actions have mocked and crucified Christ, can still be forgiven and in consequence enjoy eternal life.  But the sobering side of the forgiven thief’s prior participation in the mocking is that it implicates us in the act, for it demonstrates that we who are redeemed were originally included in the number of those who mocked Him we now call Lord.  This neophyte Christian, nailed to his personal cross, sided with Jesus and offered Him support.  Where were the rest of Christ’s men?  Scared and concerned for their own well-being and safety, of course, for the record mentions only John as being within earshot of the cross!”


h.  “The sign that they demanded was an impossible one.  If Jesus was to save us, as suffering Messiah, then he could not save himself from the cross.  When he did give them a far greater sign, the sign of the resurrection, they still would not believe.  That is why earlier in his ministry Jesus gave the answer that he did to the Pharisees (Mk 8:12).  Faith would see a sign in everything that He did; unbelief would never be convinced by any sign.”


i.  “There is cruel sarcasm in the challenge ‘come down now,’ which seeks to throw into bold relief Jesus’ helplessness, while the addition ‘that we may see and believe’ clothes their taunt in the garb of piety.”


j.  The leaders “ask Jesus to come down from the cross in order to demonstrate His Christhood and divine Kingship when their reasoning would require that Jesus should never have placed Himself in their power to let them bring Him to the cross.”


k.  “The King of Israel has a more patriotic, even theological, tone which makes its use in mockery by the leaders of Israel particularly poignant [sad, upsetting, heartbreaking].  The mockery of all three groups is expressed in the imperfect tense, suggesting that it may have gone on for some time.”
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