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 is the comparative adverb HOMOIWS, which means “Likewise; in the same way or manner; similarly” plus the adjunctive/additive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the masculine plural article and noun ARCHIEREUS, meaning “the high-priests” or “the chief priests.”  This is followed by the nominative masculine plural present active participle of the verb EMPAIZW, which means “to mock, ridicule; to make fun of.”


The present tense is a descriptive and durative present, describing a continuing action occurring at that time.


The active voice indicates that the chief priests were producing the action.


The participle is temporal and coterminous with the action of the main verb (LEGW), which follows.  This is translated “while mocking.”

Then we have the preposition PROS plus the accusative of place from the third person masculine plural reciprocal pronoun ALLĒLWN, meaning “to one another.”  This is followed by the preposition META plus the genitive of association from the masculine plural article and noun GRAMMATEUS, meaning “with the scribes.”  Then we have the third person plural imperfect active indicative from the verb LEGW, which means “to say: they were saying.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the chief priests and scribes were producing the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object “[Him]” in the Greek, but must be supplied to complete the meaning in English grammar.

“Similarly also the chief priests with the scribes, while mocking [Him] to one another, were saying,”
 is the accusative direct object from the masculine plural adjective ALLOS, meaning “others.”  With this we have the third person singular aorist active indicative from the verb SWIZW, which means “to save.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“‘He saved others;”
 is the accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, which means ‘Himself.”  Then we have the negative OU, meaning “not” plus the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is a descriptive and static present or aoristic present, which describes a static fact that is now occurring or established.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) supposedly producing the action.


The indicative mood is declarative for a simple statement of fact as far as the religious leaders of Israel are concerned.

With this we have the aorist active infinitive from the verb SWIZW, which means “to save.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus supposedly cannot produce the action.


The infinitive is complementary and completes the meaning of the main verb.

“Himself He is not able to save.”
Mk 15:31 corrected translation
“Similarly also the chief priests with the scribes, while mocking [Him] to one another, were saying, ‘He saved others; Himself He is not able to save.”
Explanation:
Mt 27:41-42b, “In the same way the chief priests also, along with the scribes and elders, were mocking and saying, ‘He saved others; He cannot save Himself.’”

Lk 23:35, “And even the rulers were sneering at Him, saying, ‘He saved others; let Him save Himself if this is the Christ of God, His Chosen One.’”
1.  “Similarly also the chief priests with the scribes, while mocking [Him] to one another, were saying,”

a.  It wasn’t just the people passing by on the road into Jerusalem that were ridiculing and taunting.  The leaders of the Sanhedrin, the chief priests and scribes also joined in the verbal attacks on Jesus.


b.  This is a demonstration of cowardly self-righteous arrogance at its vilest.  These men are relentless in the antagonism of Jesus, while He is defenseless on the Cross.  Had He come down they would have fainted or died from shock.  The mocking of the Roman soldiers wasn’t enough, the Jewish leaders add as much to it as they can.


c.  Not only were these men making fun of Jesus to His face, but were making fun of Him to one another, and of all things, doing it right in front of Jesus’ own mother.  They had no respect for her.  So much for their honoring of the commandment to honor one’s father and mother, and yet they claim to obey the Law perfectly.  This is another fine demonstration of their hypocrisy.

2.  “‘He saved others;”

a.  Mark then tells us the gist of what they said.  And where would Mark have gotten his information for these details?  From the apostle John, who was there with the mother of Jesus.


b.  The ‘saving’ mentioned here probably does not refer to spiritual salvation, which the leaders of Israel barely understood, if they understood it at all.  Notice the past (aorist) tense of the verb, which regards the action as having already occurred, when, in fact, the spiritual salvation of the human race had yet to begin on the cross.  It is more likely that this ‘saving’ refers to Jesus’ healing of others—saving them from their pain, misery, and suffering.  We would like this to mean “He promised to save others,” but it doesn’t say that and we can’t really read that thought into the meaning of the verb.  So this ‘salvation’ has to refer to some sort of physical salvation, since the contrast is with Jesus’ ability to save Himself physically from continuing to be on the cross.  Amazingly the leaders of Israel acknowledge the ability of Jesus to miraculously heal others; yet do not recognize Him as being sent from the Father to do these things.


c.  Another possibility here is that these men were saying that Jesus alleged that He would one day save others from the political rulership of Rome by the establishment of His kingdom, but that is packing a great deal into this one verb. 

3.  “Himself He is not able to save.”

a.  This clearly does not refer to any spiritual salvation, since our Lord was in no need of a spiritual salvation.  These men are taunting Jesus about the fact that He is not able to save Himself physically from the cross by coming down off the cross.


b.  These men allege that Jesus doesn’t have the power to save Himself from the condemnation and punishment of Roman crucifixion; nor is He able to save Himself from the will of the leaders of Israel.  Therefore, based on these supposed ‘facts’, Jesus cannot possibly be the Messiah, the Son of God, the King of Israel, or anything other than a proven liar and deceiver of the people, who is getting exactly what He deserves.


c.  These things are sad with the cruelest of intent, with mocking and taunting laughter mixed with absolute hatred.  And in response Jesus says to the Father, “forgive them; for they do not know what they are doing.”


d.  Satan is doing his “damnedest” to get Jesus off the cross, and nothing is working.  God’s plan of eternal salvation is about to be fulfilled and Satan can’t stop it.  Panic is about to set in.

4.  Commentators’ comments.


a.  “The Sanhedrists condescended to share the savage sport of the populace; members of the priestly aristocracy were deriding the Sufferer, not indeed directly addressing Him, or mingling with the crowd, but remarking to one another on His inability to save Himself.  Even in the act of mocking, they bear witness to the truth of His miraculous powers.”


b.  “It is possible that their sarcastic ‘He saved others!’ may have encouraged the one thief to trust Him.  The thief may have reasoned, ‘If He saved others, then He can save me!’  So God uses even the wrath of man to praise Him (Ps 76:10).”


c.  “When the chief priests uttered these words in mockery they were declaring a tremendous fact.  If He would save others He could not save Himself.”


d.  “Verse 31, when it speaks of salvation, must surely mean people that Jesus had earlier healed or brought back from death.  But now Jesus is unable to save Himself, but then, ironically, He didn’t come to save Himself or die for His own sins.  If Jesus wanted to save others, then it was true, He had to give up His own life as a substitute.  Ergo [it follows logically that], he was unable to save Himself and still do God’s will.”


e.  “Their oft-repeated sarcasm concerning Christ’s inability to save himself was in reality a denial that He could help anybody.  If He could not deliver Himself from suffering and death, how could He deliver anyone else?”


f.  “When they refer to others He had ‘saved’ they undoubtedly think of Jesus’ healing ministry, but Mark intends his reads to understand these words in their full Christian sense.  Paradoxically, the scornful words of verse 31b expressed a profound truth.  If Jesus was to fulfill His mission on behalf of men, He could not save Himself from the sufferings appointed by God.”


g.  Lenski suggests that the leaders of Israel also intend the reverse argument here: “since He cannot save Himself, He really never did save others.  …All His miracles in helping others are derided—they must be spurious, since He cannot help Himself.”


h.  “Our Lord’s sacrifice for righteousness’ sake is magnified again by the contrast stated here.  His miracles were a standing proof of His power to save others and Himself.  But while He used that power in behalf of others, when the crisis of His own fate came, He was apparently powerless.  Evidently, there was no limitation of the power, and so, there must have been a restraint imposed upon Himself.  He not only would not compromise with evil, He would not resist evil by opposing force with force.  The taunt of His enemies meant that here was the final test of His miraculous power, and the proof of its unreality.  When that test came, it showed, as they thought, that God was not on His side, else how could His enemies triumph over Him?  Whereas, everything pointed the other way.  His miracles were real, God was on His side, and yet neither He nor God would lift a hand to save Him.  And the evident reason was that He would not cheapen His righteousness by making it safe.  If He lived the righteous life, but did not incur the risks of other men in such living, His righteousness would lose the power to produce righteousness in other men which He sought.  And, instead of revealing and furthering God’s ways among men, it would obstruct them by introducing an alien principle at cross purposes with them.  God’s way is to establish righteousness by the self-sacrifice of righteous men, and for the one unique and absolute saint to avoid that sacrifice would destroy the self-propagating power of His righteousness.”


i.  “The verb SWIZW [= to save] and its cognates have not figured previously in Mark either in Jesus’ presentation of his own role or in the accounts of Him by others, except in the sense of physical healing and restoration.  In the priests’ words, it would be possible still to take it in that sense; He has been able to restore others’ physical well-being but cannot preserve His own life.  But Jesus’ healings have not been mentioned as an issue in His trial, and it is more likely that Mark intends us to understand SWIZW here in its more theological sense.”

� BDAG, p. 323.


� Wuest, K. S. (1997). Wuest’s Word Studies from the Greek New Testament: for the English Reader (Mk 15:29). Grand Rapids: Eerdmans.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 165). Wheaton, IL: Victor Books.


� Ironside, H. A. (1948). Expository Notes on the Gospel of Mark. (p. 237). Neptune, NJ: Loizeaux Brothers.


� Witherington, B., III. (2001). The Gospel of Mark: a socio-rhetorical commentary (p. 397). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Pfeiffer, C. F., & Harrison, E. F. (Eds.). (1962). The Wycliffe Bible Commentary: New Testament (Mk 15:31). Chicago: Moody Press.


� Lane, p. 569f.


� Lenski, p. 711.


� Gould, p. 293.


� France, p. 648.





2
4

