John 1:1
Mark 15:25



 is the transitional/explanatory use of the postpositive conjunction DE, meaning “Now” plus the third person singular imperfect active indicative from the verb EIMI, meaning “to be: it was.”


The imperfect tense is a descriptive imperfect, which describes a past action.


The active voice indicates that the situation produced the action of being what it was.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicative nominative from the feminine singular noun HWRA with the feminine singular ordinal adjective TRITOS, which means “the third hour.”

“Now it was the third hour”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural aorist indicative from the verb STAUROW, which means “to crucify.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the detail of soldiers produced the action.


The indicative mood is declarative for a simple statement of fact.

 Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“and they crucified Him.”
Mk 15:25 corrected translation
“Now it was the third hour and they crucified Him.”
Explanation:
1.  “Now it was the third hour”

a.  Mark continues with another background note, telling us what time of the day the crucifixion of Jesus began.  Mark says the crucifixion began at the third hour of the day.  The question we have to ask is: ‘Was Mark using Roman time or Jewish time?’


b.  The Roman day and time begins at midnight, which would put the third hour of the day at 3 a.m., which is in the darkness of night.  The Romans did not conduct their trials or crucifixions at this time of day, so this cannot be correct.  The Jewish day and time began at 6 p.m. in the early evening, which puts the crucifixion beginning at 9 p.m.  John uses Roman time, when he writes his gospel some 30 years later, after the fall of Jerusalem, when no one bothered with Jewish time.  “The astronomical day was reckoned by the Hebrews from evening to evening (Gen 1; Ex 12:18; Lev 23:27, 32); i.e., the day began at sunset and ended at sunset (cf. Lev 22:6f; Dt 16:16; Neh 13:19; Ps 55:17 [MT 18]; Est 4:16; Isa 34:10; Jer 27:3; Mt 28:1; Lk 23:54; Mk 16:1f; Acts 20:7; 2 Cor 11:25).  In the creation account of Gen 1 appears the repeated phrase ‘and there was evening and there was morning, … day’ (verses: 5, 8, 13, 19, 23, 31).  This formula indicates (1) that ‘evening and morning’ should be understood alike in all six days, (2) that the day begins with evening, (3) that each day is a real twenty-four-hour day.”
  Note carefully as you read commentators cited below that some of them assume the Jews reckoned the start of the day from sunup.  This is a wrong conclusion on their part.

c.  This third hour refers to the third hour of the Roman working day or 9 a.m.  The working day began at sunup, which occurred at about 6 a.m. on or about 1 April (the approximate date of the crucifixion (the 14th of Nisan, which went from 16 March to 15 April).  The Romans began doing official business at sunup.  Therefore, the trial of Jesus before Pilate, the sending of Jesus back and forth to Herod, the scourging and mocking of Jesus and the march to Golgotha all occurred in a period of three hours.  Jesus was then put on the cross at about 9 a.m. and died at about 3 p.m. or the ninth hour (as we shall see).  The bearing of our sins and being judged for us occurred for three hours—from noon until 3 p.m.  During the first three hours on the cross Satan had his last chance to do everything he could to tempt Jesus to come down off the cross and disobey the will of God the Father.  It was also during this time that Jesus turned his mother’s care over to the responsibility of the apostle John (rather than to his own half-brothers!).


d.  “There is an apparent discrepancy between Mk 15:25, which states that Jesus was crucified at the ‘third’ hour, and Jn 19:14, which indicates that the trial of Jesus was still going on at the ‘sixth’ hour, indicating that the time of His crucifixion was later yet.  Jn 19:14 reads: ‘And it was the preparation of the Passover, and it was about the sixth hour, and he [Pilate] says to the Jews, “Behold your king!”’  Obviously one of these Evangelists is in error, or else his text has been miscopied, or else the hours of the day have been numbered by John according to a different system from that followed by Mark.  It should be noted that Matthew and Luke both follow the same system as Mark; for all three indicate that as Jesus hung on the cross, a great and terrible darkness came on the earth at the sixth hour and lasted until the ninth hour, when Jesus breathed His last (Mt. 27:45; Mk 15:33; Lk 23:44).  It is universally agreed that in the Synoptics the hours were numbered from sunrise, approximately 6:00 A.M.  This would mean that Christ was crucified at 9:00 A.M. and the preternatural darkness lasted from 12:00 P.M. to 3:00 P.M.  This apparent contradiction was unsuccessfully handled by ancient commentators through textual correction.  Eusebius pointed out that the numeral ‘three’ was indicated by capital gamma [], whereas ‘six’ was indicated by a digamma (a letter resembling our F).  The copyist thought he saw the extra horizontal stroke and changed ‘three’ to ‘six’.  But this does not really solve the problem at all, because Jn 19:14 does not indicate the time Christ was crucified but only the time of His appearance before Pilate’s judgment seat.  And so even though many fine scholars have favored this textual-error theory (such as Beza, Bengel, Alford, and Farrar), it is basically unsound—and completely unnecessary.  There is no difficulty at all in the received textual reading, provided we understand that John was following the official numbering system of the Roman civil day.  The evidence for a civil day that began numbering the hours right after midnight is quite decisive.  Pliny the Elder (Natural History 2.77) makes the following observation: ‘The day itself has been differently observed in different countries: by the Babylonians between two sunrises; by the Athenians between two sunsets; by the Umbrians from noon to noon; by the Roman priests and those who have defined the civil day, as the Egyptians also and Hipparchus, from midnight to midnight.’  This is confirmed by Macrobius (Saturnalia 1.3): ‘the day, which the Romans have declared to begin at the sixth hour of the night.’  (It should be explained that the ancients did not maintain hours of uniform length throughout the year but simply divided the interval between sunrise and sunset into twelve equal parts, known as horae—regardless of the season of the year.)  So what would be 6:00 A.M. according to the Roman civil day (and likewise according to our modern practice) would be the first hour according to Athenian and Hebrew practice. Thus it was 9:00 A.M. when Christ’s trial was winding up, and He was led away to Golgotha to be crucified.  This perception of a differing system of hour numbering removes all discrepancy between John and the Synoptics.  But we may very well ask, ‘Why should John have followed the official Roman system when he had the same cultural background as the Synoptics?’  The answer lies in the time and location of the composition of John’s gospel.  John wrote his Gospel in Ephesus, the capital of the Roman province of Asia, and therefore in regard to the civil day he would be likely to employ the Roman reckoning.  And as a matter of fact, he does employ it, extending his day until midnight—Jn 12:1; Jn 20:19.  The point of the Jn 20:19 reference is that John reckons Christ’s first appearance to the disciples in the house of John Mark as occurring in the latter part (opsia) of the first day of the week.  This proves conclusively that John did not regard the second day of the week as having begun at sunset, as the Palestinian reckoning followed by the other Evangelists would have regarded the late supper hour.  (We know from the return of the two disciples from the Emmaus journey at sundown that it was already well past sundown by the time they had delivered their report to the Eleven, and thus before Jesus Himself appeared to them all as a group.)  The fact that John followed the Roman civil day is thus established; his reason for doing so is found in the probable place of composition of his gospel, presumably in Ephesus around A.D. 90 or shortly thereafter.”

2.  “and they crucified Him.”

a.  Mark again adds this most simple yet profound statement that Jesus was crucified.  Mark does not have to describe it in detail, since his audience is thoroughly aware of all the details of crucifixion, having seen it many times before.


b.  The subject “they” still refers to the Roman soldiers and the object “Him’ is our Lord Jesus Christ.  The details of crucifixion were described in previous verse and do not need to be repeated here.

3.  Commentators’ comments.


a.  “Clearly John uses Roman time, writing at the close of the century when Jewish time was no longer in vogue.  It was six o’clock in the morning Roman time when the trial occurred before Pilate.  The crucifixion began at the third hour (Mk 15:25) Jewish time or nine a.m.  The darkness began at noon, the sixth hour Jewish time and lasted till 3 p.m. Roman time, the ninth hour Jewish time (Mk 15:33=Mt 27:45=Lk 23:44).”


b.  “Three specific hours are mentioned in this section of Mark: the third (Mk 15:25), the sixth (Mk 15:33), and the ninth (Mk 15:33–34).  The Jews reckoned time from 6 a.m.to 6 p.m. [notice that is this an incorrect statement; however the conclusion is correct], so this means that the third hour was 9 a.m., the sixth hour noon, and the ninth hour 3 p.m.  Mark followed the Jewish system, whereas the Apostle John used Roman time in his Gospel.  This means that ‘the sixth hour’ in Jn 19:14 is 6 a.m.”


c.  “Using the Jewish method of counting hours from sunrise [again a wrong statement] Mark alone recorded that Jesus’ crucifixion took place at the third hour, that is, 9 a.m.  This seems to conflict with the time reference ‘the sixth hour’ in Jn 19:14.  But John probably used the Roman (modern) method of counting hours from midnight (and noon); thus he put Jesus’ trial before Pilate at ‘about the sixth hour,’ that is, approximately 6 a.m.  The interval between 6 and 9 a.m. was filled with the soldiers’ mockery, Pilate’s verdict on the two robbers, and preparations for the crucifixions.”


d.  “Mark is careful to divide the day of the crucifixion up into three-hour periods from morning to evening (Mk 15:1, 25, 33, 34, 42).  This indicates the gravity and importance of the day, but in narrative time Mark is also saying in effect that this is the day the earth nearly stood still, for in Mark’s view we are at the fulcrum of time and history.”
  After making this wonderful observation, this ‘scholar’ goes on to make the following erroneous statement: “Verse 25 causes major problems for any biblical scholar, for it is apparently irreconcilable with Jn 19:14 [wrong], which says Pilate did not pronounce his verdict until the sixth hour—i.e., noon.  Besides this, one must allow some time for Jesus’ Roman trial after sunrise when the Sanhedrin had finished, and 9 a.m. seems too early for Pilate to have been finished with Jesus [wrong].  Neither Matthew nor Luke includes this material, which suggests they saw its difficulty [conjecture and wrong].  Lane suggests this verse was added later [wrong], though the textual evidence makes this a weak argument [which is why it is wrong].  It is just possible that verse 33, which seems to try and fix the hour of Jesus’ death at noon, may have caused someone to count backwards and insert verse 25 here [wrong].”
  You can’t believe everything you read in commentaries and this is a sad example of that.


e.  “Jesus was nailed to the cross three hours after sunrise.  Sunrise is shortly before 6 a.m. early in April.”


f.  France and Lenski both say that the contradiction between Mark and John is unsolvable.  Lane solves the ‘contradiction’ by saying that Mk 15:25 is not part of the original text (which is wrong and no solution).  Gould is silent on the issue (a method often used by commentators, who have given up on a solution).
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