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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural present active indicative from the verb AGGAREUW, which means “to requisition, press into service, and so force, compel: they pressed him into service to carry the cross Mt 27:32; Mk 15:21.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that the Roman soldiers produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the accusative masculine singular present active participle from the verb PARAGW, which means “to pass by.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that Simon of Cyrene produced the action of passing by.


The participle is a substantival use of the participle as an adjective: “a passer-by.”

This is followed by the appositional accusative direct object from the masculine singular adjective TIS with the proper noun SIMWN and the appositional accusative from the noun KURĒNAIOS, meaning “a certain Simon, a Cyrenian.”  Then we have the accusative masculine singular present deponent middle/passive participle from the verb ERCHOMAI, which means “to come: coming.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that Simon was producing the action.


The participle is circumstantial.

This is followed by the preposition APO plus the ablative of origin from the masculine singular noun AGROS, meaning “from the countryside.”

“And they forced a passer-by coming from the countryside, a certain Simon, a Cyrenian”
 is the appositional/explanatory accusative masculine singular article and noun PATĒR plus the genitive of relationship from the masculine singular proper nouns ALEXANDROS and HROUPHOS with a connective/additive use of the conjunction KAI, meaning “(the father of Alexander and Rufus).”  This appositional/explanatory accusative can be translated with the use of parentheses.

“(the father of Alexander and Rufus),”
 is the conjunction HINA, which introduces a purpose clause and is translated “in order that” plus the third person singular aorist active subjunctive from the verb AIRW, which means “to take up; pick up; carry.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Simon might produce the action.


The subjunctive mood is a subjunctive of purpose.

Finally, we have the accusative direct object from the masculine singular article and noun STAUROS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His cross.”

“in order that he might carry His cross.”
Mk 15:21 corrected translation
“And they forced a passer-by coming from the countryside, a certain Simon, a Cyrenian (the father of Alexander and Rufus), in order that he might carry His cross.”
Explanation:
Mt 27:32, “As they were coming out, they found a man of Cyrene named Simon, whom they pressed into service to bear His cross.”
Lk 23:26, “When they led Him away, they seized a man, Simon of Cyrene, coming in from the country, and placed on him the cross to carry behind Jesus.”
1.  “And they forced a passer-by coming from the countryside, a certain Simon, a Cyrenian”

a.  Mark continues the story of the crucifixion of Jesus by telling us what happened next after Pilate washed his hands of the affair and turned Jesus over to the squad of Roman soldiers for crucifixion.


b.  Jesus was led away from Pilate’s residence carrying His own cross, which weighed about 220 lbs (160 lbs for the vertical beam, which was already erected at Golgotha, and 60 lbs for the horizontal beam, which Jesus carried from Pilate’s courtyard).  Apparently these beams of wood were kept in readiness by the Roman soldiers near their barracks or were easily purchased from a nearby carpenter shop in the city.  “The upright [vertical beam of the cross] was already erected at the site.”


c.  Along with Jesus were the two thieves, who were also carrying their crosses.  Following the condemned men were the members of the Sanhedrin.  And following them were a crowd of curious on-lookers.  Last but hardly least in that crowd were Mary the mother of Jesus, the apostle John, and other followers of Jesus.


d.  Matthew tells us that “As they were coming out, they found a man of Cyrene named Simon…”  The question we have to answer is “Coming out” of what?  The procession wasn’t coming out of Pilate’s reside, because Luke says that Simon was “coming in from the country.”  This further begs the question “coming into what?”  Simon couldn’t logically be coming into Pilate’s residence; rather Simon was coming into the same city gate from the countryside as Jesus and the procession were coming out of the city.  It is at that point that Jesus could no longer carry His cross and Simon was pressed into service by the Roman soldiers.


e.  Notice that Mark and Luke both emphasize the fact that Simon was forced into providing this service.  (This verb came to mean ‘to requisition’ and in general to make someone do something against his will. This explains its pejorative flavor well attested in the NT: the soldiers requisition Simon of Cyrene to carry the cross of Jesus.”
)  Simon was not offering his services to help Jesus.  The soldiers “seized” him and “forced” him to carry the cross of Jesus.  We don’t know if Simon even knew Jesus or had heard of Him at this point.  Although it was a great honor for Simon to be able to carry the cross of Jesus, we have no way of knowing if Simon saw this as an honor at that moment.  Later in life, if he became a believer (which is likely, since he is mentioned by name here), he probably recognized what a great honor this was.  But at this moment he probably resented what the Romans were forcing him to do.


f.  Notice that Simon was heading into the city as a casual passer-by with no interest in what was happening, when his life is changed in a moment by the will of God.  He was going in the wrong direction, minding his own business, when God intervened in his life to make him an eyewitness of the Cross.


g.  Mark further identifies Simon as a person from the city of Cyrene, which was located on the coast of North Africa.  
And note significantly Acts 11:20, “But there were some of them, men of Cyprus and Cyrene, who came to Antioch and began speaking to the Greeks also, preaching the Lord Jesus.”  Evidently, Simon became a believer that day and took the message of salvation back to Cyrene and may have been one of the men who later came to evangelize the Greek in the city of Antioch.


h.  The fact this man was named “Simon” (a thoroughly Jewish name) and the fact he was heading into the city of Jerusalem the day before Passover indicates that he was a Jewish pilgrim like the thousands of others who were there.
2.  “(the father of Alexander and Rufus),”

a.  Mark adds a parenthetical thought that further identifies this particular Simon.  Mark tells us that this Simon had two sons named Alexander and Rufus (thoroughly Greek names).


b.  There is no point in Mark mentioning these two sons unless they were somehow well known believers to Mark’s audience.  It is highly unlikely that this Alexander can be the same as the other Alexanders mentioned in the New Testament: “(1) a member of the high-priestly family (Acts 4:6); (2) a Jew of Ephesus (Acts 19:33); (3) a false teacher in the church (1 Tim 1:20); (4) a coppersmith and opponent of Paul (2 Tim 4:14).”


c.  However, it is highly likely that this Rufus is the same Rufus mentioned in Rom 16:13, “Greet Rufus, a choice man in the Lord, also his mother and mine.”  If Mark is writing to the Roman church, which is highly likely based on many other observations in this gospel, then the Rufus of the Roman church is probably the same Rufus, whose father carried the Cross of Jesus.  Thus the parenthetical identification makes sense logically.  Otherwise there is no point in mentioning two sons of Simon, who would be unknown to this audience.
3.  “in order that he might carry His cross.”

a.  Finally, Mark tells us why Simon was pressed or forced into service on behalf of Jesus.  The Romans forced him to carry the cross of Jesus, who had broken down from the physical punishment inflicted upon Him.


b.  There is no suggestion here in the subjunctive mood that Simon had the option not to carry the cross.  He was forced into service by the soldiers against his will.  This is an honor that any believer would now volunteer for, but such was not the case with Simon at the time.  We have no way of being certain that Simon stayed at the site of the crucifixion once the cross was delivered there.  But it is likely that he remained out of simple curiosity.  We can assume this because he evangelized his sons, who are well known to Mark’s audience in the church of Rome.

4.  Commentators’ comments.


a.  “Hence Simon met the procession.  Mark adds that he was ‘the father of Alexander and Rufus.’  Paul mentions a Rufus in Rom 16:13, but it was a common name and proves nothing.”
  So if it proves nothing, then why does God have Mark mention it.  Every statement in the word of God is there for a purpose and not because ‘it proves nothing’.

b.  “Simon was a native of Cyrene, a city of Libya, the latter a country on the northern shore of Africa just opposite the Grecian peninsula.  The city had received a Jewish settlement in the time of Ptolemy I, and the Jews formed an influential section of the inhabitants.  At Jerusalem, the name of Cyrene was associated with one of the synagogues (Acts 6:9), and Jewish inhabitants of Cyrene were among the worshippers at the Feast of Pentecost in the year of the crucifixion (Acts 2:10).  Whether this Simon had become a resident of Jerusalem, or was a visitor at the Passover, it is impossible to decide.”


c.  “Simon had come to Jerusalem to celebrate the Passover (Acts 2:10; 6:9), and he ended up meeting the Passover Lamb!  We have good reason to believe that Simon trusted the Savior and went home and led his two sons to the Lord.  No doubt many of Mark’s Roman readers knew Alexander and Rufus (Rom 16:13), and perhaps they had even known Simon.”


d.  “Customarily a condemned man carried the crossbeam of his own cross, weighing about 100 pounds [the vertical beams may have been permanently in place], through the city streets out to the place of crucifixion.  Jesus started to carry His (Jn 19:17) but was so weak from being flogged that His strength gave out near the city gate.  The soldiers randomly seized a passerby named Simon and forced him to carry the beam the rest of the way.  Simon was a native of Cyrene, an important coastal city of North Africa that had a large Jewish colony (Acts 2:10).  He was either an immigrant living near Jerusalem or more likely, a pilgrim who had come to Jerusalem for the Passover festival but had to stay in the country at night because there was no room in the city.  Only Mark mentioned Simon’s sons, Alexander and Rufus, suggesting that they were disciples known to his readers in Rome.”


e.  “Tradition says Jesus fell beneath the weight of the cross, but there is no such statement in Scripture.  We are told only that Simon, a Cyrenian, passing by, a countryman [someone coming into the city from the country], here designated as the father of Alexander and Rufus, was conscripted to bear the cross and thus relieve Jesus.  The early Christians said that this Cyrenian and his sons all became loyal followers of Jesus in after days.”


f.  “Perhaps one further small pointer that Mark is writing to Rome is the possible connection between Rom 16:13 and Mk 15:21.  The former text mentions one Rufus and his mother in Rome, whom Paul greets.  The latter refers to Simon of Cyrene having two sons, Alexander and Rufus.  Now the question is: Why mention the sons at all?  Presumably because they are known to Mark’s audience, and if this is the same Rufus as mentioned in Rom 16, then there is a small confirmation that Mark’s audience is in Rome.”


g.  “We are told at verse 21 that Simon of Cyrene was pressed into service to carry the cross, an unusual occurrence, for Plutarch tells us that the prisoner was expected to carry the crosspiece himself.  This likely means Jesus was so weak from the flogging that he was unable to carry the crosspiece all the way to the execution spot.  Apparently Simon was a Diaspora Jew who had come in from the fields (Mk 11:8) for the festival, and it is quite plausible that he would have been black, though he might have been a Jewish colonist in Cyrene.  Only Mark mentions his children, and this seems to suggest their familiarity to Mark’s audience.  Interestingly, in 1941 a burial cave in Israel used for Cyrenian Jews was found, and there was an ossuary which read Alexander son of Simon.  From Rom 16 we read of a Rufus who is a Christian who lives in Rome.  These three sources may well be talking about different people, but if they are the same person, we have some interesting light shed on our text.  Perhaps the most important point to be made is that the reference to these two children of Simon strongly suggests that this Gospel had to have been written during those children’s lifetimes, while they would be known by Mark’s audience.  All other things being equal, this favors a date for this Gospel prior to the destruction of Jerusalem.”


h.  “Mark mentions that Simon was the father of Alexander and Rufus, who must have become Christians and were apparently well known in the Christian community.”


i.  “Cyrene was in what is now Libya in North Africa and included a large Jewish community.  Devout Jewish pilgrims from throughout the Mediterranean came to Jerusalem during Passover.  Roman soldiers could impress anyone into service to carry things for them.  Because it is a feast and work is forbidden, Simon is not coming from the field as a worker; perhaps he is late for the festival, only now arriving from Cyrene or from where he is residing temporarily in the countryside.”


j.  “Mark tells us that Simon, the Cyrenian, was the father of Alexander and Rufus.  This was presumably pertinent to the initial addressees of Mark’s Gospel, so suggests that while bearing Jesus’ cross, Simon became conscious of Jesus’ deity and this resulted in the conversion of his sons.”


k.  “It looks as if Simon was not known to the Christian group in Mark’s day but that his sons were.  If Rom 16:13 is a reference to the same Rufus, then he at least was known to the Roman church.  It may have been that carrying his cross won Simon to Jesus.  Usually, the condemned man carried the crossbar of his own cross to the place of execution, but Jesus must have been too weak after his flogging.”


l.  “No Roman soldier would demean himself by carrying a cross for a criminal.  No Jew would willingly touch the cross because he regarded it as accursed.  So the soldiers caught Simon and probably thought it a good joke on this unsuspecting Jew that he had to carry another Jew’s cross.”
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