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

 is the continuative use of the conjunction KAI, meaning “And” plus the temporal conjunction HOTE, meaning “when.”  With this we have the third person plural aorist active indicative from the verb EMPAIZW, which means “to ridicule, make fun of, mock (in word and deed) someone Mt 27:29, 31; Mk 10:34; 15:20; Lk 14:29; 22:63; 23:36.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its conclusion.  This can be translated by use of the English auxiliary verb “had.”


The active voice indicates that the Roman soldiers had produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“And when they had ridiculed Him,”
 is the third person plural aorist active indicative from the verb EKDUW, which means “to strip, take off clothes.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the soldiers produced the action.


The indicative mood is declarative for a simple statement of fact.

 Then we have the double accusative of the person (the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus) and the accusative of the thing from the accusative feminine singular article and noun PROPHURA, meaning “the purple garment.”
  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb ENDUW, which means “to dress; to put on clothes.”  The morphology is the same as the previous verb.  Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus plus the accusative direct object from the neuter plural article and noun HIMATION with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His own garments.”

“they took the purple garment off Him and put His own garments on Him.”
 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person plural present active indicative from the verb EXAGW, which means “to lead out.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the soldiers produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  Then we have the third person plural aorist active subjunctive from the verb STAUROW, which means “to crucify.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the soldiers produced the action.


The subjunctive mood is a subjunctive of purpose with HINA.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“And then they led Him out, in order that they might crucify Him.”
Mk 15:20 corrected translation
“And when they had ridiculed Him, they took the purple garment off Him and put His own garments on Him.  And then they led Him out, in order that they might crucify Him.”
Explanation:
Mt 27:31, “After they had mocked Him, they took the robe off Him and put His garments back on Him, and led Him away to crucify Him.”

1.  “And when they had ridiculed Him, they took the purple garment off Him and put His own garments on Him.”

a.  Mark concludes the story of the ridicule and mocking of Jesus by telling us what the soldiers did, when they got tired of torturing Jesus and probably when Pilate had seen enough to attempt to accomplish the release of Jesus.


b.  The soldiers could only do so much slapping, spitting, hitting on the head with a staff or rod.  There was only so much pain and suffering they could inflict until it wasn’t fun anymore.  It became boring at some point for them after everyone had had their turn at ridiculing Jesus.  At some point, there was no point in continuing it further.  In addition Pilate had seen enough and needed to get on with the business of the State.  There were probably other things he needed to attend to.


c.  So the soldiers took the royal garment off Jesus and put His own clothes back on Him.  Notice that Jesus was so weak physically from the beating He was not able to undress or dress Himself.  He had to be helped.  There is no hint of pity for Him by the soldiers in these words.  Pilate probably ordered them to stop and get Him dressed.

2.  “And then they led Him out, in order that they might crucify Him.”

a.  Mark skips over what happened next, when Pilate brought Jesus out and presented Him to the crowd, who again called for His crucifixion.  This story is found in Jn 19:4-16.


b.  The subject “they” are the four soldiers and the centurion (Jn 19:23) who were detailed to crucify three prisoners that day—Jesus and the two thieves.


c.  Jesus was led away from Pilate’s residence (the Praetorium) and outside the gates of the city (an important theological point made in Heb 13:12) to the place of the Skull, where the Roman crucifixions took place.  Their purpose was the crucifixion of Jesus.  The leaders of Israel, the seventy-one men of the Sanhedrin, followed to make sure the sentence was carried out.


d.  “In accordance with the OT and with Roman law crucifixions were held outside the city gate (Jn 19:20; Heb 13:12; cf. Mk 15:20).”

3.  Commentators’ comments.


a.  “Jesus’ suffering before the Roman authorities was exemplary for Mark’s readers who would be subjected to similar ridicule before pagan authorities.”


b.  “Having satisfied their sadistic desire for pleasure in the sufferings of the Prisoner, they divested Him of the robe, put His own garments upon Him, and proceeded to lead Him out to the place of crucifixion.”


c.  “When the Jews took the purple robe off Jesus, they removed the sign of Roman recognition of His kingship and reduced Him to a private citizen.  The remarkable physical stamina of Jesus must be wondered at—after a brutal flogging, the emotional strain of six court cases, of defection by all His followers and the nation, no sleep for 24 hours—after all this He still started out lugging His own cross.  Jesus was not led out alone.  That morning, three men were to be crucified; so even though they are not mentioned, Jesus was probably accompanied along the Via Dolorosa by two other men dragging their crosses.  A cross, if made of 8 by 4 inch lumber, would weigh at least 160 pounds, so was a heavy burden to lug along the five hundred yard route between the Praetorium and Calvary.  Even the cross bream alone would have weighed about 60 pounds.”


d.  “Normally those condemned to be crucified were led naked to the place of execution and were scourged on the way while carrying the cross-beam (Josephus, Antiquities XIX, iv. 5).  Because Jesus had already been scourged, this custom was not followed.”


e.  “It is noteworthy that even though the ‘royal’ cloak is removed, Jesus is re-clothed in His own garments to be taken out for crucifixion.  It was normal for people to be crucified naked.  Jesus’ garments will be removed at the cross (verse 24), but the return of His clothes for the march to Golgotha may have been a concession to Jewish sensibilities, which found public nakedness offensive.  Mark does not say what happened to the crown of thorns.  But it is doubtful whether the soldiers’ cruelty to a condemned man could have been construed as mockery of the Jews in general, and the fact that Mark mentions the removal of the cloak but not of the crown supports the traditional picture (of Jesus still having the crown of thorns on His head while on the Cross).”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. Chicago: University of Chicago Press.  Page 323.


� BDAG, p. 855.


� Bromiley, G. W. (Ed.). (1979–1988). In The International Standard Bible Encyclopedia, Revised. Wm. B. Eerdmans. Volume 2, page 408.


� Grassmick, J. D. (1985). Mark. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 187). Wheaton, IL: Victor Books.


� Ironside, H. A. (1948). Expository Notes on the Gospel of Mark. (p. 232). Neptune, NJ: Loizeaux Brothers.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 27:31–Jn 19:17). Dallas, TX: 3E Ministries. Volume 3, part 14.


� Lane, p. 560.


� France, p. 639.





2
4

