John 1:1
Mark 15:14



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  Then we have the third person singular imperfect active indicative from the verb LEGW, which means “to say: kept saying.”


The imperfect tense is a descriptive or iterative imperfect, which describes a past, continuing or repeated action.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowd.  Then we have the combination of the accusative direct object (or accusative of cause) from the neuter singular interrogative pronoun TIS, meaning “what?” plus the postpositive conjunction GAR, which is “often used in questions, where the English idiom leaves the word untranslated or prefixes what! or why! to the question; ‘why, what crime has he committed?’ Mt 27:23; Mk 15:14; Lk 23:22.”
  Then we have the third person singular aorist active indicative from the verb POIEW, which means “to do: done.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English helping verb “has.”


The active voice indicates that Jesus has produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.  The answer is ‘none.’

This is followed by the accusative direct object from the neuter singular adjective KAKOS, meaning “evil.”

“However, Pilate kept saying to them, ‘Why, what evil has He done?’”
 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine plural article HO, used as a personal pronoun, translated “they” and referring to the crowd.  Then we have the adverb of degree PERISSWS, which means “an exceptionally high degree on a scale of intensity: exceedingly, beyond measure, very Acts 26:11; more, even more; they cried out even louder Mt 27:23; Mk 15:14; even more astounded 10:26.”
  With this we have the third person plural aorist active indicative from the verb KRAZW, which means “to shout.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the second person singular aorist active imperative from the verb STAUROW, which means “to crucify.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Pilate is expected to produce the action.


The imperative mood is an imperative of entreaty.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“However, they shouted even more, ‘Crucify Him!’”
Mk 15:14 corrected translation
“However, Pilate kept saying to them, ‘Why, what evil has He done?’  However, they shouted even more, ‘Crucify Him!’”
Explanation:
1.  “However, Pilate kept saying to them, ‘Why, what evil has He done?’”

a.  Mark continues the story of the trial of Jesus before Pontius Pilate with a series of contrasts between Pilate and the crowd, who were being led by the leaders of Israel, the Sanhedrin.  Pilate has just asked the crowd what they want him to do with Jesus now that they have demanded the release of Barabbas.  The crowd has shouted back to crucify Jesus.  Pilate now responds to the demand of the crowd with a further question, which he kept on asking because he wasn’t getting the answer he wanted.


b.  The question implies the fact that Pilate not only believes but knows that Jesus has done no evil, the criminal act, no wrongdoing, no sin, and certainly nothing worthy of death.  Pilate is absolutely certain that Jesus is innocent.


c.  The other gospels record this same sentiment by Pilate.



(1)  Mt 27:22-23, “Pilate said to them, ‘Then what shall I do with Jesus who is called Christ?’  They all said, ‘Crucify Him!’  And he said, ‘Why, what evil has He done?’  But they kept shouting all the more, saying, ‘Crucify Him!’”



(2)  Lk 23:20-22, “Pilate, wanting to release Jesus, addressed them again, but they kept on calling out, saying, ‘Crucify, crucify Him!’  And he said to them the third time, “Why, what evil has this man done?  I have found in Him no guilt [demanding] death; therefore I will punish Him and release Him.”
2.  “However, they shouted even more, ‘Crucify Him!’”

a.  The crowd responds to Pilate’s question with an even more frenzied cry to crucify Jesus.  Mark again contrasts Pilate’s willingness to release Jesus, even though he only agreed to release one prisoner.  Pilate is somewhat determined to release Jesus, but not at the expense of starting a riot.  The Sanhedrin and the crowd are determined to see Jesus crucified, even if it takes a riot to make it happen.


b.  The crowd is working its way into an uncontrollable mob.  Pilate is well aware of this happening.  He is getting more and more desperate for a solution to this dilemma.  He is afraid of being condemned by Roman authorities (the Provincial Governor of Roman Province of Syria, who was Pilate’s boss) for permitting a riot to start in the city at a festival or being reported to the Roman authorities by the followers of Jesus (for example the Centurion whose servant Jesus healed, Mt 8:5) for allowing a man to be crucified, whom Pilate has publicly proclaimed as innocent.  Jesus silently obeys the will of God the Father.  The crowd keeps shouting louder and louder for His crucifixion, and Pilate keeps wringing his hands trying to think of a way out of this horrible situation.


c.  Remember that there are followers of Jesus in the crowd who are being shouted down as Lk 23:23 implies “But they were insistent, with loud voices asking that He be crucified.  And their voices began to prevail.”  One voice that did prevail that day was the voice of Satan, motivating the leaders of Israel and the people of Israel to reject their Messiah in no uncertain terms.
3.  Commentators’ comments.


a.  “This was a feeble protest by a flickering conscience.  Pilate descended to that level of arguing with the mob now inflamed with passion for the blood of Jesus, a veritable lynching fiasco.  But this exhibition of weakness by Pilate made the mob unafraid to proceed.  So they ‘kept crying exceedingly’ (imperfect tense of repeated action and vehemently) their demand for the crucifixion of Jesus.  It was like a gladiatorial show with all thumbs turned down.”


b.  “Pilate still reluctant [to order Jesus’ death], condescends to expostulate [discuss it].   The question invites an explanation for that there has been wrong doing is implied in the Jewish leader’s demand for punishment.  But a mob has no reasons to give beyond its own will, and the only answer is a louder and wilder clamor.”


c.  “Pilate challenged them to state the crime which made Jesus guilty enough to be crucified. But they persistently cried out all the louder, Crucify Him!”


d.  “The Roman judge knew Jesus had broken no law of the Empire and therefore did not deserve to die, but Pilate was too much afraid of the Jews to take a positive stand against them.  The rabble, stirred up by the priests, demanded the crucifixion of the One against whom no evil could be proved.”


e.  “Notice that Pilate seems to indicate that he can’t find any evil in Jesus or His deeds, or at least not sufficient evil for the extreme punishment being clamored for.  Pilate, however, knows well he cannot afford to have a howling mob on his case at feast time, unless he wants to deal with a riot.”


f.  “The atmosphere was electric and Pilate’s dilemma very real.  He certainly attempted to settle that mob, for twice more he appealed to them, first attempting to play on their national and religious pride (Mk 15:12; Mt 27:22), and then on their much vaunted pride in the fairness of their judgments (Mt 27:23; Mk 15:14; Lk 23:22).  Pilate persistently tried to reason with the mob, even to the point of risking a rebellion; it just does not seem possible for him to have done more to bring this mob to its senses.  This section depicts a mob caught in a rising frenzy of rebellious emotion.”


g.  “The more the crowd was asked for reasons, the more they shouted and refused to give any.  Pilate, the moral coward, gave way to avoid the riot that seemed on the point of starting.  But Mark has made his point: only an unjust Roman official would put to death a harmless religious teacher, and even Pilate would have known that the charges were false.  Politics, not religion, was to be the deciding factor, as often today in time of persecution.”


h.  “This verse defines exactly the state of the case.  Pilate insists that the people give him some ground for proceeding against Jesus, and even hints that he does not think that there is 

any good reason for it.  The people, on the other hand, by their refusal to answer Pilate’s question, imply that they have no case.  And they fall back on popular clamor, simply reiterating 

their demand that Jesus be put to death.”


i.  “When the governor protested that no sufficient cause had been demonstrated and challenged the crowd to name the treasonable crime by which the Galilean had merited this 

punishment, the people contemptuously and persistently shouted their demand more loudly.  The shouts of the crowd are probably to be categorized as ‘acclamations,’ in accordance with the legal provision for decision upon popular demand.  Both the leaders of the people and the inflamed crowd demanded not simply capital punishment, but the most ignominious form of death, crucifixion.  Jesus must be declared guilty of high treason and punished with the full rigor of the law promulgated by the Emperor Augustus.”


j.  “Here we have the spectacle of the supreme judge trying to convince the accusers by argument of the innocence of the accused!  For Pilate’s question intends to tell the Sanhedrists that Jesus has done no evil and that they are unable to prove anything of the kind against Him.  But when the judge lowers himself to become a mere attorney, not he but the accusers will act the judge and dictate the verdict.  Pilate received the answer he deserved, no counter-argument, no accusations of any evil, but the most frantic yells: ‘Crucify Him!’  The mob spirit was beginning to rise, which is a terrible thing especially in the East.  The more they yelled, the more agitated the scene became.  One word from Pilate could even now have gained control—a sharp military order to the commander of the cohort of 600 legionaries to clear the place of Jews in short order and to protect Jesus from molestation.  But Pilate was long past such a courageous course of action.  His very vacillation invited this Jewish insistence that he bow to their will.  In that loud yelling and its incipient threatening tone, we see where the mastery lay.”


k.  “The question serves here primarily to provide the reader with further confirmation that Jesus’ execution was a miscarriage of justice, in that even the ‘impartial’ Roman governor by whose verdict he was condemned to death was not persuaded that he was really guilty.”
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