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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine plurar article HO, used as a personal pronoun, pointing back to the crowd, and translated “they.”  With this we have the temporal use of the adverb PALIN, meaning “again” plus the third person plural aorist active indicative from the verb KRAZW, which means “to cry out; to shout.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then they shouted again,”
 is the second person singular aorist active imperative of the verb STAUROW, which means “to crucify.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the crowd expects Pilate to produce the action.


The imperative mood is a request, not a command

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“‘Crucify Him.’”
Mk 15:13 corrected translation
“Then they shouted again, ‘Crucify Him.’”
Explanation:
1.  “Then they shouted again,”

a.  Mark continues with the trial of Jesus before Pilate by telling us the response of the crowd to Pilate’s question, asking what he is supposed to do with Jesus now that the crowd has shouted for the release of Barabbas.  The crowd, motivated and encouraged by the high priests and members of the Sanhedrin shout again their demand of Pilate.


b.  The word “again” does not mean that they have previously called for the crucifixion of Jesus and are again calling for His crucifixion.  This “again” refers to a second shout of the crowd in answer to Pilate’s questions.  The first shout called for the release of Barabbas.  This shout calls for the crucifixion of Jesus.



(1)  Mt 27:21-22, “But the governor said to them, ‘Which of the two do you want me to release for you?’  And they said, ‘Barabbas.’  
Pilate said to them, ‘Then what shall I do with Jesus who is called Christ?’  They all said, ‘Crucify Him!’”



(2)  Lk 23:18-21, “But they cried out all together, saying, ‘Away with this man, and release for us Barabbas!’  (He was one who had been thrown into prison for an insurrection made in the city, and for murder.)  Pilate, wanting to release Jesus, addressed them again, but they kept on calling out, saying, ‘Crucify, crucify Him!’”

2.  “‘Crucify Him.’”

a.  Mark then quotes the shout of the crowd in two words, which Luke says were repeated over and over again, almost as a chant like we see in modern day crowd protests in Middle East countries.

b.  The leaders of Israel and the people of the Jewish nation are all together (Matthew’s gospel record) are responsible for calling for the cruelest possible torture and death of the Man, Christ Jesus.  The Jews are just as much responsible for calling for the death of Jesus as Pilate is responsible for abdicating his responsibility in not freeing a Man he knew to be absolutely innocent of any wrongdoing.  Israel and Rome contributed equally in the crucifixion of the most innocent person who has ever lived.


c.  This cry for the death of the Lord Jesus Christ is the ultimate final rejection of their Messiah by the people of Israel.

3.  Commentators’ comments.


a.  “There was now no hesitation: again the Procurator was answered by a shout in which all joined (Matthew’s account).  Perhaps the crowd were offended by Pilate’s imputation (‘whom you call king of the Jews), perhaps they resented his desire to dictate their answer.”


b.  “The punishment that once awaited Barabbas was now thrust on Jesus.”


c.  “Because of His exposure of their own hypocrisy, these base, religious leaders demanded a cruel death for Him who had so often rebuked them.”


d.  “The cry for crucifixion is a bloodthirsty one.”


e.  “When Pilate asked his deliberately insulting questions in vs 9 and 12, he must have known that it made Jesus’ death certain.  To ask the chief priests to acknowledge Jesus as king and to expect them to beg for His release was absurd.  He must have been trying to taunt them for the difficulty that they had put him in.  It had the obvious result: Barabbas was to be freed and Jesus crucified (the death that Barabbas would have faced, if Jesus had not undergone instead).  Crucifixion was a cruel and lingering death reserved for slaves and rebels and it had already been used freely in Palestine.  The more the crowd was asked for reasons, the more they shouted and refused to give any.”


f.  “The form of execution demanded is consistent with the accusation that Jesus was claiming to be a king, and indeed was the only realistic option if Pilate were to declare Him guilty on this charge.  It is disconcerting to find it requested by a Jewish crowd, but in the real politics of Roman occupation they would know that this is what a verdict of guilty of insurrection must amount to; it was already the fate awaiting Barabbas’s associates.  The direct masculine singular imperative of the verb STAUROW emphasizes that this can only be by Pilate’s personal decision.”


g.  “Having lost their confidence in Jesus, the crowd was ready to follow [the cry of] their accustomed leaders.”
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