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

 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine plural article and noun ARCHIEREUS, meaning “the high priests.”  This is followed by the third person plural aorist active indicative from the verb ANASEIW, which means “to cause to be disturbed, stir up, disturb, upset, incite Mk 15:11; Lk 23:5.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the high priests produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun OCHLOS, meaning “the crowd.”

“However, the high priests stirred up the crowd,”
 is the conjunction HINA, which introduces a purpose clause and can be translated “in order that.”  Then we have the comparative use of the adverb of manner MALLON, meaning “instead.”
  This is followed by the accusative direct object from the masculine singular article and proper noun BARABBAS, meaning “Barabbas.”  Then we have the third person singular aorist active subjunctive from the verb APOLUW, which means “to release.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Pilate might produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, which is brought out in translation by use of the auxiliary verb “might.”

Finally, we have the dative of indirect object (to them) or the dative of advantage (for them) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“in order that he might release Barabbas to them instead.”
Mk 15:11 corrected translation
“However, the high priests stirred up the crowd, in order that he might release Barabbas to them instead.”
Explanation:
Mt 27:20, “But the chief priests and the elders persuaded the crowds to ask for Barabbas and to put Jesus to death.”  Notice that Matthew says the ‘elders’ were also involved, not just the high priests.  In addition Matthew uses the verb ‘persuaded’ instead of Mark’s verb ‘to incite; to stir up.’  First you persuade the crowd that it is better to ask for Barabbas, and then you incite them to riot if they don’t get their way.
1.  “However, the high priests stirred up the crowd,”

a.  Mark continues with a mild contrast between what Pilate had asked the crowd and what the high priests did in response to Pilate’s question: “Do you want [that] I should release for you the King of the Jews?”  There are four possibilities regarding the formation of this crowd:



(1)  The crowd is the Sanhedrin by another name.  This is highly unlikely, since Mark is careful to distinguish between crowds in general and specific groups of people throughout his gospel.  There were literally thousands of people in Jerusalem at the time and the movements of the Sanhedrin dragging a man tied up and beaten unmercifully would not go unnoticed.  Notice that the ‘high priests’ are distinguished from the crowd in this verse.



(2)  The crowd formed as the Sanhedrin dragged Jesus from their place of inquiry to Pilate’s residence first thing in the morning.  There would be less people alert and in the streets at this time of day than later in the day, when the leaders were dragging Jesus back and forth to Herod’s residence.



(3)  The crowd formed as the Sanhedrin was dragging Jesus back and forth from Pilate to Herod.  This is much more likely, since it was later in the morning and the events at Pilate’s judgment seat were spreading by word of mouth and interest was growing in what was happening to Jesus.



(4)  The crowd formed at Pilate’s judgment seat while the Sanhedrin had Jesus away at Herod’s residence and the Sanhedrin returns with Jesus as the crowd is asking Pilate to observe his customary release of a prisoner.  This is the most likely scenario, since the leaders of Israel were afraid of the crowd and didn’t want them to know what they were doing with Jesus.  Otherwise they wouldn’t have arrested Him at night.

b.  Now that a crowd has formed at Pilate’s residence and has come to ask for his release of a prisoner.  Pilate has suggested that he release the ‘king of the Jews’.  The crowd has no idea who Pilate is referring to until the high priests show up with Jesus being dragged along by the Roman soldiers.  Then the priests begin to stir up the crowd to ask for the release of Barabbas instead of Jesus.  Mark doesn’t describe these events in detail, but this is the logical place where Jesus would have returned from Herod’s interrogation to Pilate’s custody.


c.  Mark implies here that the high priests have had no previous opportunity to stir up the crowd, which suggests that there was no previous crowd formed to stir up.  But now that a crowd has formed, the leaders of Israel are going to make the best use of that crowd to get what they want.

2.  “in order that he might release Barabbas to them instead.”

a.  Mark then tells us the leaders of Israel had in stirring up the crowd.  They wanted the release of Barabbas, the murderer and revolutionary, instead of Jesus.


b.  The subjunctive mood is critical here, because it indicates that Pilate had the authority and opportunity to do what he wanted in spite of the desires of the crowd or the leaders of Israel.  He could have released the innocent man Jesus whenever he wanted.  There was nothing preventing him from doing so.  However France points out that “We have been informed in verse 6 that the choice of the prisoner to be released lay not with Pilate but with the people (Mk 15:6, ‘Now at the festival he used to release for them one prisoner whom they requested.’)  Pilate’s proposal in verse 9 was therefore only a suggestion which it would be unwise for him to enforce, and left the field open for a counter proposal.”


c.  Mark has just told us in the previous parenthetical statement the motivation of the leaders of Israel (envy and jealousy).  We have yet to see the motivation of Pilate, but his fear of the crowd getting out of control will soon overrule his better judgment.
3.  Commentators’ comments.


a.  “The priests and scribes had amazing success.  If one wonders why the crowd was fickle, he may recall that this was not yet the same people who followed Jesus in triumphal entry and in the temple.  It was the plan of Judas to get the thing over before those Galilean sympathizers woke up.  It was a case of priests against prophet.  But Barabbas, as described by Mark, represented a popular passion, which was stronger than any sympathy they might have for so unworldly a character as Jesus—the passion for political liberty.  What unprincipled characters the leaders were!  They accuse Jesus to Pilate of political ambition, and they recommend Barabbas to the people for the same reason.  The Sanhedrin would say to the people that Jesus had already abdicated His kingly claims while to Pilate they went on accusing Him of treason to Caesar.”


b.  “An interval followed during which the hierarchy brought their influence to bear upon a crowd already perhaps divided upon the personal question submitted to them.  What arguments were used to lead them to prefer Barabbas is a matter of conjecture; if Barabbas was a Jerusalemite, and the crowd consisted largely of his fellow-townsmen, an appeal may have been made to local prejudice; but there may have been also a lurking sympathy with the insurrectionists, which the Sanhedrists knew how to evoke.  They would pose as advocates of Barabbas rather than as enemies of Jesus; to obtain the release of the one was to condemn the other.”


c.  “The chief priests incited the emotional crowd to pressure him into releasing Barabbas instead of Jesus.  Apparently the crowd knew that the Sanhedrin had already condemned Jesus.  Strangely, Pilate failed to consider that the crowd would never side with him against their own leaders.”


d.  “The chief priests and elders must have been frantic to find that Pilate had offered the crowd a choice between Jesus and Barabbas.  So they went to work on the multitude and succeeded in manipulating them into asking for Barabbas’ release rather than Jesus’ (Mt 27:20).  Not only did they persuade them, they agitated the multitude (Mk 15:11) into becoming a lynch mob whom nothing but blood would satisfy (Lk 23:18).  So much so, that when Pilate re-presented his masterful plan for Jesus’ release, they immediately howled in response, ‘Away with this Man, and release to us Barabbas!’ (Lk 23:18).”


e.  “The chief priests had no interest in Barabbas.  They belonged to the upper class and had too much to lose by any rebellion against the imperial power.  They intended to use Barabbas as part of their scheme to secure Jesus’ condemnation.  As in many modern states, an amnesty for prisoners might be proclaimed on national or religious occasions.  Pilate saw this as a way of escaping from an awkward situation; the crowd saw it as a chance of getting their hero back; the chief priests saw it as a chance of getting a death sentence for Jesus.  The crowds and the chief priests got their way; Pilate was trapped.”


f.  “The crowd yielded to the authority of the high-priests.”


g.  “Pilate had failed to consider that the populace, who were incensed about a Roman presence in Jerusalem, would never align themselves with him if they were asked to choose between a solution he proposed and one supported by the leaders of the Sanhedrin.  Moreover, it is probable that the crowd had already agreed to seek the release of the freedom fighter Barabbas, whose bold actions seem to have won popular support.  In Judea it was customary to confront the Roman authorities with as large and boisterous a delegation as could be mustered (Acts 24:1; Josephus, Antiquities XVIII. viii. 4).  With the encouragement of the chief priests the noisy crowd emphatically rejected Pilate’s offer and clamored for the release of Barabbas.  This tragic decision is best explained by the fact that Jesus had been formally condemned by the Sanhedrin as a violator of the law who deserved to die.  There was no reason for the people, who openly regarded Jesus as a threat to the release of their man, to dispute this sober fact as represented by the spokesmen for the Jewish court, who urged them to persist in their acclamation of Barabbas.  That alone seems to account for their calloused response when Pilate inquired what should be done with Jesus.”


h.  “This was the first time in the life of Jesus that the people ad turned against Him.  But the great thing was the cruel disappointment of the people after the triumphal entry of Jesus into Jerusalem.  He had raised their hopes to the highest pitch then, only to dash them to the ground again by His subsequent inaction and powerlessness.  It was no use for them to ask for the release of a king who had just abdicated.”
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