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

 is the continuative use of the conjunction KAI, meaning “And” plus the temporal use of the adverb EUTHUS, meaning “immediately.”  Then we have the temporal adverb PRWI, meaning “early, early in the morning Mt 16:3; 21:18; Mk 1:35; 11:20; 16:9; ‘as soon as morning came’ Mk 15:1.”
  This is followed by the accusative direct object from the neuter singular noun SUMBOULION, which means “a plan, a plot.”  With this we have the nominative subject from the masculine plural aorist active participle of the verb POIEW, which means “to make a plan; to form a plot.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the members of the Sanhedrin produced the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after making a plan.”

Then we have the nominative subject from the masculine plural article and noun ARCHIEREUS, meaning “the high priests” or “chief priests.”  This is followed by the preposition META plus the genitive of association from the masculine plural article and adjective PRESBUTEROS, meaning “with the elders.”  Next we have the additive use of the conjunction KAI, meaning “and” plus the genitive of association from the masculine plural noun GRAMMATEUS, meaning “scribes.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the neuter singular adjective HOLOS and the article and noun SUNEDRION, meaning “the whole Sanhedrin.”

“And early in the morning the chief priests with the elders and scribes and the whole Sanhedrin, immediately after making a plan,”
 is the nominative subject from the masculine plural aorist active participle of the verb DEW, which means “to bind.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the members of the Sanhedrin produced the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after binding.”

Then we have the accusative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person plural aorist active indicative from the verbs APOPHERW, which means “to lead away”
 and PARADIDWMI, which means “to deliver over” into the custody of someone else.  These two verbs are connected by the additive use of the conjunction KAI, meaning “and.”  They have the same morphology:


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the leaders of Israel produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative of indirect object from the masculine singular proper noun PILATOS, meaning “to Pilate.”  The two uses of the object “[Him]“ are not stated in Greek, since the object of the action is obvious from the use of the direct object ‘Jesus’.

“after binding Jesus, led [Him] away and delivered [Him] over to Pilate.”
Mk 15:1 corrected translation
“And early in the morning the chief priests with the elders and scribes and the whole Sanhedrin, immediately after making a plan, after binding Jesus, led [Him] away and delivered [Him] over to Pilate.”
Explanation:
Mt 27:1-2, “Now when morning came, all the chief priests and the elders of the people conferred together against Jesus to put Him to death; and they bound Him, and led Him away and delivered Him to Pilate the governor.”

Lk 26:66-27:1, “When it was day, the Council of elders of the people assembled, both chief priests and scribes, and they led Him away to their council chamber, saying, ‘If You are the Christ, tell us.’  But He said to them, ‘If I tell you, you will not believe; and if I ask a question, you will not answer.  But from now on the Son of Man will be seated at the right hand of the power of God.  And they all said, ‘Are You the Son of God, then?’  And He said to them, ‘Yes, I am.’  Then they said, ‘What further need do we have of testimony?  For we have heard it ourselves from His own mouth.’  Then the whole body of them got up and brought Him before Pilate.”
Jn 18:28, “Then they led Jesus from Caiaphas into the Praetorium, and it was early; and they themselves did not enter into the Praetorium so that they would not be defiled, but might eat the Passover.”
1.  “And early in the morning the chief priests with the elders and scribes and the whole Sanhedrin, immediately after making a plan,”

a.  Mark continues the story of the day of Jesus’ death by telling us what happened as soon as the sun was up and the Sanhedrin could have a legitimate trial during the day as required by their own law.  The chief priests included Annas, the former high priest, plus Caiaphas, the current high priest, and other prominent priests from the tribe of Levi.  Along with these men were the elders, who were the leading, influential citizens of Jerusalem and other cities nearby (for example, Joseph of Arimathea—a town in Judea).  In addition were the scribes, who were the legal experts or doctors of the Mosaic Law.  These men composed the whole Sanhedrin, which was a combination of the legislative and judicial branch of government over the Jews at that time.  The Sanhedrin was Congress and the Supreme Court combined into one body of men with the current high priest as the “President” of the group.


b.  The interrogation and ‘trial’ or grand jury hearing of Jesus a few hours previously at night was illegal according to Jewish law.  Therefore, the whole Sanhedrin had to convene again first thing in the morning to have a ‘show-trial’ to convict Jesus legally.  No witnesses were needed, because Jesus had ‘incriminated Himself’ according to the high priest by openly and clearly stating that He was the Messiah, the Son of God.


c.  The normal Roman practice was to conduct all official business as early in the morning as possible, in order to get it over with and out of the way.  The Jews knew this and therefore, knew that if they were going to get a judgment from the Roman governor, they would have to get Jesus before him as early as possible that morning.  Therefore, the Jewish leaders made a plan, which was to find Jesus guilty and rush him off to Pilate as fast as possible, in order to get a hearing and judgment before Passover began that evening.


d.  The plan was how to get Jesus judged as guilty and executed by the Roman authorities before six p.m. that evening.  The leaders of Israel were not alone in making their plan; they had significant help from the Prince of Darkness.

2.  “after binding Jesus, led [Him] away and delivered [Him] over to Pilate.”

a.  Mark skips mentioning the morning trial, because it is just a repetition of the events of the previous night.  Matthew quickly mentions it and Luke gives us the details (see Lk 26:66-27:1 quoted above before point 1), 


b.  After the mock trial in the morning, Jesus was again tied up (mentioned by both Matthew and Mark) and led away (pulled by a rope) to the Roman governor Pontius Pilate.


c.  The verb PARADIDWMI, which means “to deliver over,” is a legal technical term for delivering someone into the custody of someone else.  For example, a judge will order the county sheriff to deliver over a prisoner into the custody of the federal authorities for execution of the man’s sentence.  The man is delivered over from the custody of one judicial entity to another.  Jesus is being delivered over from the custody of the high priest to the custody of Pilate.

d.  Notice that the Jews wanted to abdicate (relinquish) responsibility for Jesus to the Romans, since they didn’t have the authority to execute prisoners, and the leaders desperately wanted Jesus dead.


e.  “In these accounts, as Sherwin-White pointed out (pages 44–46 in the work on Roman Law and Roman Society), the Jewish authorities timed their proceedings so as to be in a position to arrive at the Praetorium at precisely the right moment in the aristocratic working day.”

3.  Commentators’ comments.


a.  “The Sanhedrin’s action was illegal on the night before and they felt the need of this ratification after dawn which is described in Lk 22:66–71, who does not give the illegal night trial.  Jesus was bound on his arrest (Jn 18:12) when brought before Annas who sent him on bound to Caiaphas (Jn 18:24) and now he is bound again as he is sent to Pilate (Mk 15:1=Mt 27:2).  It is implied that he was unbound while before Annas and then before Caiaphas and the Sanhedrin.”


b.  “As soon as their early morning meeting was over, and the verdict officially recorded, the Jewish leaders delivered Jesus to the Roman governor, Pontius Pilate.  The governor usually resided at Caesarea, but it was his custom to be in Jerusalem each year for the feast.  His presence pleased some of the Jews, and he could be on hand if any problems arose among the thousands of people crowded into Jerusalem.  Roman governors held court early in the morning, so he was quite prepared when they brought the prisoner to him.”


c.  “The Sanhedrin’s verdict at dawn is found in Mk 15:1a; Mt 27:1; Lk 22:66–71.  Immediately after daybreak—between 5 and 6 a.m.—the whole Sanhedrin led by the chief priests formalized their condemnation of Jesus and reached a decision, a plan of action for getting a guilty verdict from the Roman governor.  Though the Sanhedrin could pronounce a death sentence it could not exercise capital punishment.  So a condemned prisoner had to be turned over to the Roman authorities for a death sentence to be carried out.  The Roman governor could either ratify or rescind the Sanhedrin’s death sentence.  If rescinded, a new trial had to be conducted before a Roman court in which the Sanhedrin had to prove that the defendant had committed a capital crime under Roman law.  Since the charge of blasphemy was not punishable by Roman law it was not mentioned in the following trial.  In its place the Sanhedrin substituted a charge of treason, turning Jesus’ acknowledgment that He was the Messiah into a traitorous political claim that He is ‘the King of the Jews’.  The Roman court surely could not ignore that charge.”


d.  “Early in the morning the high-priest summoned the Sanhedrin together and with their endorsement bound Jesus as though He were a dangerous criminal, and as soon as Pilate was prepared to hold court they delivered Him up to be judged according to Roman law, in order that He might be executed as an insurrectionist, for they knew that the trumped-up charge of blasphemy would mean nothing to the procurator, acting as representative of the Imperial Government.”


e.  “The night trial having been illegal, the officials reconvene somewhere around the first light (about 4:30 a.m.) or dawn (about 5:30 a.m.) to quickly make their conclusion official.  Roman officials like Pilate would meet with clients and members of the public from dawn till about noon, so they must have Jesus ready for Pilate very early.”


f.  “The two trials of Jesus which we have thus far studied took place at night, and, as noted, this was in breach of Jewish custom.  This irregularity apparently bothered His captors, for they were in haste to try Jesus as soon as it was day (Lk 22:66, Mark also records their haste, and John confirms it in 18:28, and more particularly in 19:14, for there it tells us that Pilate had concluded his trial of Jesus before 7 a.m.).  All this indicates that the Jews could not even wait for sunrise, for as soon as it was light enough to be classified as day, they hustled Jesus off to the Sanhedrin chambers to complete the charade by formally and legally charging Him.  The early hour needs to be recognized because of the fact that Jesus’ trials were over by 9 a.m.  Easter is close to the equinox, so sunrise would be shortly before 6 a.m. and dawn maybe 45 minutes before that.  The events here recorded were happening around 5 a.m.  Scripture draws our attention to the fullness of the national representation; the chief priests represent the clergy; the elders, the leaders of the populace; and the scribes, the intelligentsia.  The nation was fully represented at the trial of its Messiah.  The Greek text can be read to say that they received the plot laid against Jesus (i.e., the plot hatched in Annas’ and Caiaphas’ house).  This plot focused on one point: Jesus could be expected to claim to be Christ.  Jesus shortened their examination, for by referring to Ps 110:1, He claimed not only to be the Christ, but also the Son of God.  Lk 22:70 indicates that the Jews clearly understood His claim.  The charges made earlier that night were repeated formally, and Jesus was condemned with alacrity.  The illegal doings of the past night had been ‘legalized.’  The Jewish nation’s rejection had been formalized; all that remained to do was to escort Jesus to Pilate to have the sentence confirmed and executed.  The choral response (Lk 22:71) indicates that the preceding night’s plot had been well rehearsed.  The Greek text suggests that there is a reasonable possibility that Jesus’ reply was rhetorical, but the Jews spent no time clarifying this.  They jumped on His statement, understanding it as it suited them, and proceed immediately to proclaim Him guilty.  The Sanhedrin convened in the temple which was right next door to the Antonia, Pilate’s Praetorium, so it required little time to get Jesus before Pilate.  Indeed, Caiaphas’ palace was only 1,000 yards from the temple, and Herod’s palace was about half that distance from the Antonia, so the trials of Jesus did not take long and little time was wasted in shuttling Him back and forth between the various authorities.  These circumstances need to be known, for they help us understand how the most important trial in history could have been completed with such remarkable haste.”


g.  “This verse describes a second meeting of the Sanhedrin very early in the morning. Lk 22:66-71 gives a fuller record of this phase of the Jewish trial.  It appears to have been an attempt to make the condemnation legal, since it was illegal to hold a trial at night.  At this time the Romans did not permit the Jews to inflict the sentence of capital punishment.  Consequently it was necessary to take Jesus to Pilate, who was the Roman procurator over Judea.”


h.  “The Jewish hearing, however important for the formal repudiation of Jesus by the Jerusalem leadership, was not an official ‘trial’, in that there was no formulated charge and the Sanhedrin did not have the power to execute a capital sentence.  It was rather a search for a plausible charge to bring against Jesus at an official trial which, on a capital charge, must be held 

before the Roman prefect, who alone could pronounce a death sentence.  The ‘blasphemy’ which confirmed the Jewish leaders’ view that Jesus must be executed must therefore be adapted into a charge with a more political tone which a Roman governor could understand and would be obliged to take seriously.  The task was not difficult, since the central issue at Jesus’ hearing had been the claim to a special authority overriding even that of the properly constituted Jewish leadership, and in that connection Jesus had not only willingly accepted the title CHRISTOS but had gone on to arrogate to Himself an even higher authority.  True, the terms of His claim had been theological rather than overtly political, but they provided ample basis for a charge that He was claiming royal authority among His own people, and such a claim under the Roman occupation would naturally be seen as treasonable, placing Jesus within the category of nationalist leaders who, following Judas of Galilee [a previous revolutionary killed by the Romans], rejected Roman rule as incompatible with the status of the people of God.  Such an interpretation underlies the title ‘the King of the Jews’ which is at the center of the Roman trial 

and its verdict (Mk 15:2, 9, 12, 18, 26, 32), and the placing of Jesus on a par with the admitted revolutionary Barabbas.”


i.  “The Jewish law regarding capital crimes to pass the verdict of death required 

a second session of the Sanhedrin after an interval of at least a day; moreover, night sessions were illegal.  But the Sanhedrin, once having hold of Jesus, was determined to rush Him to death because it feared the uprising of the people in case of delay.  So the illegality of the night session was simply disregarded.  But the formality of holding a second session was found feasible even though in this case it was illegal as confirming an illegal night session; yet it lent at least a 

show of legality by being a second session.  In all formality they took the final vote on the death penalty for Jesus.  Lk 22:66-71 gives us some of the details by stating how Jesus was re-examined, how he reaffirmed that he was the Son of God, and how this was declared to be enough.”


j.  “Since blasphemy was not one of the crimes for which Roman law provided punishment, and was a subject which did not concern the Roman judge, this charge played no part in the trial which followed.  The incendiary charge of high treason, which the Roman court could not possibly dismiss, was substituted in its place.  This recasting of the indictment was necessarily one of the subjects of the resolution [plan] indicated by Mark.  This decision constituted the final action of the council and terminated its all-night session.  If the chief priests had delayed until morning to examine Jesus and then sought to bring Him before the governor, they would have arrived too late and interrupted Pilate in the carefully organized leisure of a Roman gentleman.  That is a major reason why the Jewish court conducted its own proceedings throughout the night.”
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