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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist middle indicative from the verb ARCHW, which means “to begin: began” plus the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some,” referring to members of the Sanhedrin and probably some of the temple guards.


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the present active infinitive from the verb EMPTUW, which means “to spit on.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that some people in that room began producing the action, whether witnesses, guards, or judges.


The infinitive is a complementary infinitive which is used with the main verb to complete its meaning.

Then we have the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “on Him.”

“And some began to spit on Him”
 is the additive use of the conjunction KAI, meaning “and,” followed by the present active infinitive from the verb PERIKALUPTW, which means “to cover by putting something around: cover, conceal Mk 14:65; Lk 22:64; Heb 9:4”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that someone produced the action, probably one of the guards.


The infinitive is a complementary infinitive which is used with the main verb to complete its meaning.

Then we have the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His” and the accusative direct object from the neuter singular article and noun PROSWPON, which means “face.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the present active infinitive from the verb KOLAPHIZW
, which means “to strike with the fist, beat, cuff [punch] someone Mt 26:67; Mk 14:65; 1 Cor 4:11; 1 Pet 2:20.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that anyone who wanted to do so produced the action.


The infinitive is a complementary infinitive which is used with the main verb to complete its meaning.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Next we have the additive use of the conjunction KAI, meaning “and” plus the present active infinitive from the verb LEGW, which means “to say.”  The morphology is the same as the previous infinitives.  With this we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him.”  Then we have the second person singular aorist active imperative from the verb PROPHĒTEUW, which means “to prophesy.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The imperative mood is a command.

“and to cover His face and to beat Him and to say to Him, ‘Prophesy!’”
 is the continuative use of the conjunction KAI, meaning “And” plus the nominative subject from the masculine plural article and noun HUPĒRETĒS, meaning “the attendants, deputies, assistants.”  This is followed by the instrumental of manner from the neuter plural noun HRAPISMA, meaning “with a blow inflicted by some instrument such as a club, rod, or whip Mk 14:65, but even here it may have the meaning that is certain for the other passages in our literature: a blow on the face with someone’s hand, a slap in the face Jn 18:22; 19:3.”
  Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”  Finally, we have the third person plural aorist active indicative from the verb LAMBANW, which means “to receive someone in the sense of recognizing the other’s authority Jn 1:12; 5:43ab; 13:20abcd; Mk 14:65.”
  For example, if the President of the United States welcomed another world leader to the White House, there would be a formal receiving line with introductions and handshakes, etc.


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the attendants of the court produced the action.


The indicative mood is declarative for a simple statement of fact.

“And the attendants received Him with slaps in the face.”
Mk 14:65 corrected translation
“And some began to spit on Him and to cover His face and to beat Him and to say to Him, ‘Prophesy!’  And the attendants received Him with slaps in the face.”
Explanation:
Mt 26:67-68, “Then they spat in His face and beat Him with their fists; and others slapped Him,


and said, ‘Prophesy to us, You Christ; who is the one who hit You?’”

Lk 22:63-65, “Now the men who were holding Jesus in custody were mocking Him and beating Him, and they blindfolded Him and were asking Him, saying, ‘Prophesy, who is the one who hit You?’  And they were saying many other things against Him, blaspheming.”

Isa 50:6, “I gave My back to those who strike Me, and My cheeks to those who pluck out the beard; I did not cover My face from humiliation and spitting.”

1.  “And some began to spit on Him”

a.  Mark concludes the story of the grand jury or illegal preliminary hearing of Jesus by telling us what the men holding Jesus in custody in that room did to Jesus after the high priest declared Him guilty of blasphemy and the court voted to condemn Him.  The temple police began to spit on Him.


b.  Spitting on someone is an ultimate sign of disrespect, distain, disapproval, and every other kind of dis you can think of.  The question is, ‘Who are the “some” mentioned here?’  Luke tells us that they were the men holding Jesus in custody.  It may have also included some of the members of the Sanhedrin.  There were also members of Caiaphas’ household, such as Malchus and other servants that were probably in attendance.  No Romans were involved at this point.


c.  One thing is certain here.  This is a case of police brutality.

2.  “and to cover His face and to beat Him and to say to Him, ‘Prophesy!’”

a.  In addition to spitting in His face, someone covered His face with some sort of piece of cloth like a shirt, coat, or tunic, so that He could not see.  We would say that they blindfolded Him.  This was not done to hide their identity as much as it was done to continue to ridicule the fact that He was declared by others to be a prophet.


b.  Then some of the police took turns punching Him and telling Him to prophesy as to which one of them punched Him.  They not only punched Him in the face, but probably also took body shots at His stomach, kidneys, and groin.  This was designed to physically hurt Him as much as possible without killing Him.  It is a form of torture.  Jesus literally took a physical beating from these men.  And unbeknownst to these men, Satan was encouraging and motivating them to continue as long as possible.


c.  We need to remember that these most personal of all sins against the Lord Jesus Christ will never be mentioned against these men at the Last Judgment; for every one of these acts of cruelty were judged on the Cross.

3.  “And the attendants received Him with slaps in the face.”

a.  The Greek term for “the attendants” is HUPĒRETĒS and is used of deputies or assistants of the high priest and the members of the court.  These would include the temple police in particular and other non-servants and non-slaves in attendance.  Those in attendance would probably also include some of the members of the Sanhedrin.  “In the NT, hypēretai are usually ‘police officers,’ as in the Greek tradition.  Thus the judge hands a person over to the bailiff; these are the hypēretai who came to arrest Jesus and made their report once their mission was accomplished (Jn 7:32, 45, 46; 18:3, 12, 18, 22; 19:6), like those who discovered that the apostles were missing from the prison (Acts 5:22, 26).  They are always portrayed as servants of the high priests, the Pharisees, the Sanhedrin, or the stratēgos [soldiers] of the temple; in other words, they are always subordinates.”


b.  The verb “to receive” is used in the sense of the reception of a high official, a dignitary, or some other important person.  We would say that there was a reception line, where people would walk by, introduce themselves, shake the hand of the dignitary, etc.  In our Lord’s case instead of shaking His hand, they slapped His face.  This was done to ridicule the fact that He claimed to be the king of the Jews by claiming to be the Messiah.  Therefore, this was the formal reception line for the King.  Instead of being welcomed into His kingdom with bows of honor and respect, He was received with blows, insults, slaps in the face, and being spit on.  Another possibility here is that the Sanhedrin is finished with Jesus and they turn Him over to the official temple police, who then receive Jesus from the Sanhedrin in the manner described here: by spitting on Him, punching Him, and slapping His face.


c.  We need to remember that the apostle John was a personal witness to these things, but according to Luke’s account Peter denied the Lord for the third time and left before these events occurred.  Therefore, Peter was not a witness to them (cf. Lk 22:61-65). 

4.  Commentators’ comments.


a.  A.T. Robertson summaries the whole scene with the words “it was a gross indignity.”


b.  “Isaiah, 700 years before our Lord’s suffering, had a vision of His face after the rough and inhuman treatment of the frenzied mob.  He said, ‘His visage was so marred more than any man’ (Isa 52:14).  The Scofield Bible footnote says: ‘The literal rendering is terrible: “So marred from the form of man was His aspect that His appearance was not that of a son of man”—i. e. not human—the effect of the brutalities described in Mt 26:67, 68; 27:27–30.’”


c.  “Some Sanhedrin members showed their contempt through mockery and physical abuse.  To spit in someone’s face was an act of total repudiation and gross personal insult (cf. Num 12:14; Dt 25:9; Job 30:10; Isa 50:6).  On account of His messianic claims they blindfolded Him, struck Him with their fists and demanded that He prophesy who hit Him.  This reflects a traditional test of messianic status based on a Rabbinic interpretation of Isa 11:2–4.  The true Messiah could judge such matters without the benefit of sight (cf. Babylonian Talmud Sanhedrin 93b).  But Jesus refused to submit to their test and remained silent (cf. Isa 53:7; 1 Pet 2:23).  When He was returned to the temple guards (cf. Mk 14:54), they followed their superiors’ example and continued beating Him with open-handed slaps on the face.”


d.  “The reactions recorded in verse 65 are in fact ritualistic, meant to show disgust and abhorrence for what they had heard, and they seem to be echoing the description in Isa 50:6.  It is possible that the request that Jesus prophesy once he is blindfolded reflects a belief that a prophet or Messiah would be able to sense things about people through his sense of smell, a sign of miraculous powers.  Jesus, however, refuses to play this game.”


e.  “Unlike public flogging, the behavior represented here—spitting on, blindfolding, striking and taunting a prisoner—was, of course, against Jewish law.  While they ridicule Jesus as a false prophet, Peter fulfills Jesus’ prophecy concerning him; Jesus thus passes an important test for true prophets.”
  In case you didn’t catch that here again is what it means—the members of the Sanhedrin and guards were testing Jesus’ ability to be a prophet, while a prophecy He had given to Peter was being fulfilled at the same time.  He was in fact proving to Peter that He was a prophet, while at the same time refusing to do so to these unbelievers!  “The reader is not likely to miss the irony of their sarcastic demand that Jesus ‘prophesy’ when the way they are treating Him is in fact itself a direct fulfillment of what He has earlier predicted as His own fate in Jerusalem (just as the incident immediately following in verses 66-72 will fulfill exactly another more recent prediction).”


f.  “The range of Greek words used for the blows rained on Jesus depicts the severity and extent of the beating inflicted on Him.  This was preliminary to the crucifixion; man was pouring its hate out on its Creator.  The spittle that God placed in their bodies, the strength He gave them, were all harnessed in their vilification of God the Son, their Creator.  What a travesty of reason, of sensibility, of decency.  This is the absolute opposite of thanks for the blessings God bestows; this is a dog biting the hand that not only feeds it, but made it.  Marvel at our Savior’s restraint, for He could so easily have destroyed those reprehensible representatives of humanity.  We can thank Him for His mercy in not punishing us as we deserve: how shabby we humans are; how gracious He is!  This is a vicious drama of hate, hate rampant, hate which is rooted in man’s sin nature, for these men had their Creator in their hands and could do with Him as they wished.  Yet that is not all, for simultaneously with this drama, another shabby scene with the solitary representative of the twelve at its center is taking place.  In the same building Peter was again denying his Lord.”


g.  “Cruel and cowardly mockery followed.  We know that this still goes on in countries where condemned people, or even prisoners, have no rights; the world has not changed.  The court’s mockery, though bitter, was different from that of Pilate’s soldiers later.  The Roman mockery was political; this was worse, because it was from religious motives.  So Israel rejected her king.”


h.  “Apparently it was some of the members of the Sanhedrin who began to treat Jesus in the shameful manner described. For such highly placed, respected religious leaders of Judaism, the acts of these dignitaries were most degrading.  They covered his face with a blindfold when they struck him in order to make a mockery of his supernatural knowledge.  When he was turned over to the servants (the temple police), these followed the example of the officials and began to strike him.”


i.  “What is described in the verse is a traditional test of messianic status, to which Jesus declined to submit…the degrading treatment corresponding to the basis of the condemnation.”
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