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 is the second person plural aorist active indicative from the verb AKOUW, which means “to hear: You have heard.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its conclusion. This is brought out in translation by use of the English helping verb “have.”


The active voice indicates that the members of the Sanhedrin have produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the genitive direct object (verbs of hearing take their direct objects in the genitive case) from the feminine singular article and noun BLASPHĒMIA, meaning “the blasphemy.”

“You have heard the blasphemy;”
 is the nominative subject from the interrogative use of the neuter singular interrogative pronoun TIS, meaning “what; how?”  Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the members of the Sanhedrin.  This is followed by the third person singular present passive indicative from the verb PHAINW, which means “to make an impression on the mind: to appear, seem with focus on aspect of decision evoked by circumstance; how does it seem to you? what is your decision? Mk 14:64.”


The present tense is a descriptive present, which describes what is now occurring or has just occurred.


The passive voice indicates that the statement of Jesus receives the action of appearing or seeming to be blasphemy in the minds of the members of the Sanhedrin.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“how does it seem to you?’”
 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine plural article, used as a personal pronoun, and adjective PAS, meaning “they all.”  With this we have the third person plural aorist active indicative from the verb KATAKRINW, which means “to condemn; to judge.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the entire Sanhedrin produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object, which also doubles as the accusative ‘subject’ of the infinitive, from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the accusative direct object from the masculine singular adjective ENOCHOS with the objective genitive (and/or an ablative of purpose) from the masculine singular noun THANATOS, meaning “deserving of death [or ‘held for the purpose of death’] Mt 26:66; Mk 14:64.”
  Finally, we have the present active infinitive from the verb EIMI, meaning “to be.”


The present tense is a static/aoristic present, which describes the state of being as a permanent fact.


The active voice indicates that Jesus produces the state of being deserving of death and held for that purpose.


The infinitive is a complementary/supplementary infinitive.
“Then they all condemned Him to be deserving of death.”
Mk 14:64 corrected translation
“You have heard the blasphemy; how does it seem to you?’  Then they all condemned Him to be deserving of death.”
Explanation:
Mt 26:65b-66, “‘Behold, you have now heard the blasphemy; what do you think?’  They answered, ‘He deserves death!’”

1.  “You have heard the blasphemy;”

a.  Mark continues the story of the preliminary (grand jury) hearing of Jesus before the entire Sanhedrin in the middle of the night in the house of the current high priest, Caiaphas.  The subject “You” refers to the members of the Sanhedrin.  The speaker is the high priest.  What they have just heard is Jesus make the declaration that He is the Messiah, which in itself is not blasphemy,
 because there were many men who came before Him and after Him who claimed he same thing and were not accused of blasphemy by the Sanhedrin.  What they considered to be blasphemy was the fact that Jesus declared that they would see Him at the right hand side of God, which would make him not only equal with God, but the Son of God and deity.  And to top it off, Jesus declared indirectly that He would be their Judge, since it was only God who would come from heaven and that for the purpose of judging the world.


b.  So here we have the most blasphemous people to ever live on the face of the earth (other than the Antichrist and False Prophet of the Tribulation) declaring Jesus to be blasphemous.  To call Jesus blasphemous was to also call Him a liar and deceptive and a false-witness and a fake and many other things.


c.  If ever anyone needed proof that the free will of man exists, they need look no farther than this passage; for God the Father, who said, “This is My Beloved Son in Whom I am well pleased” now permits these evil men to speak the most vile things about His Son.  It is also important to note that Jesus does not defend Himself or retaliate verbally.  When people hate you and lie about you, there is nothing you can say to change their minds.  These men had made up their minds and were locked into their negative volition, blackout of the soul, and scar tissue of the soul.  Nothing was going to change them.  Not even the resurrection of Jesus changed them.  They just added to the lies about Him, saying that His disciples stole His body.


d.  “It was not merely any particular words which Jesus had used that led to His conviction, but the whole nature of the claim to a special relationship with God, which was rightly understood to underlie those words.  To say such things of anyone else among one’s contemporaries would be bad enough; for a Galilean preacher to make such claims for himself was outrageous.”


e.  Therefore, this declaration by the high priest and question that follows are designed to bring the proceedings to a close.  It is a call for a final vote and verdict.

2.  “how does it seem to you?’”

a.  This question is not rhetorical but real.  The high priest is calling for a vote of the members of the Sanhedrin to find Jesus guilty.  Mark doesn’t record the outcome of the vote because it was obvious, since the members had made up their minds ahead of time as to the verdict.  Another way of putting this question is: “What do you think?” or “What’s your opinion?”  But what it really implies is: “Is He guilty or not?”


b.  One question we do not have an answer to is whether or not Nicodemus (Jn 3:1) and Joseph of Arimathea (Mk 15:43; Lk 23:50) were present, and if so, how they voted.  If they were present (and Mark says they were), then the next statement by Mark tells us that the vote was unanimous (‘they all’).  If they weren’t present, then Mark’s previous statement that the ‘entire Sanhedrin’ was convened (verse 55) is wrong.  Putting these two facts together from Mark suggests to us that both men were there and both voted ‘guilty’.  However, Lk 23:50-51 says, “And a man named Joseph, who was a member of the Council, a good and righteous man (he had not consented to their plan and action), a man from Arimathea,…”  Either Joseph was not present, which is possible, if he were not notified to come to the meeting, or he didn’t vote. We don’t have all the answers here.  Perhaps the high priest made sure these two believers were not invited to the hearing at his house that night, so that they would not testify for Jesus or persuade the Council to vote not guilty.

c.  “Without further investigation the high priest called for a verdict from the Sanhedrin.”

3.  “Then they all condemned Him to be deserving of death.”

a.  Mark then tells us the conclusion of the proceedings.  “They all” means exactly what it says.  The vote was unanimous and the vote was ‘guilty’.  The leadership of Israel voted unanimously to declare Jesus of Nazareth to not be their Messiah, the Son of God, or the God of Israel.  Nothing has changed to this day and will not change until the resurrection of the Church occurs.


b.  Not only was Jesus found guilty of blasphemy, but the Sanhedrin also passed the death sentence on Him.  He was condemned to death.  Literally this means that He was to be held by the Jews for the purpose of death, which could only be administered by the Roman authorities.  The Sanhedrin couldn’t just run out of the house in the middle of the night and stone Him.


c.  We can only speculate as to the thinking of several people at this point:



(1)  God the Father must have been proud of His Son for carrying out His plan.



(2)  The Lord Jesus must have been remembering all that the Father wanted Him to do in the face of the coming physical abuse, torture, and cruelty about to be inflicted on His body.



(3)  Satan was probably laughing with delight and yet wondering why Jesus and the Father were allowing this to happen without a fight.



(4)  The high priest and other members of the Sanhedrin were proud of themselves for accomplishing what they had been attempting to do for three years.



(5)  Nicodemus and Joseph of Arimathea were either ashamed of themselves and full of guilt for voting for the condemnation of Jesus, or they were unaware of these proceedings and ignorant of what was going on.



(6)  The disciple John, who was in the room watching the proceedings was probably in shock and dumb-founded.



(7)  Peter, as we shall see, was busy denying the Lord and then crying bitterly.



(8)  The rest of the disciples were wondering if their hiding places were good enough.



(9)  Judas was counting his money and beginning to wonder if he had done the wrong thing.  His conscience was beginning to really bother him.



(10)  Malchus, the servant of the high priest was still wondering who was this Man that could pick up his ear and put it back on his head so easily as if nothing had happened.

4.  Commentators’ comments.


a.  “When Jesus answered in the affirmative and underlined His answer by quoting Dan 7:13 and Ps 110:1, the high-priest demanded that the members of the Sanhedrin should pass sentence in view of the patent blasphemy.  At the end of the prosecution of Jesus the Sanhedrin thus reached a unanimous verdict and condemned Him to death.”


b.  “‘They all’ would mean that Joseph of Arimathea was not present since he did not consent to the death of Jesus (Lk 23:51).  Nicodemus was apparently absent also, probably not invited because of previous sympathy with Jesus (Jn 7:50).  But all who were present voted for the death of Jesus.”


c.  Kenneth Wuest follows A.T. Robertson’s thinking: “Joseph of Arimathea was not present, since he did not consent to the death of Jesus (Lk 23:51).  Nicodemus was apparently absent, probably not having been invited because of previous sympathy with Jesus.  All the rest voted for His death.”


d.  “Joseph and his friend Nicodemus (Jn 19:38–42) were both members of the Jewish council, but they had not been present to vote against Jesus.  Mk 14:64 states that the whole council condemned Him, and that could not have happened [this is conjecture; what if they just didn’t vote; or what if they voted ‘guilty’ in spite of not agreeing] if Joseph and Nicodemus had been there.”


e.  “We are then told that all condemn him to death, which was the penalty for blasphemy (by stoning; Lev 24:10–16).  This would presumably include even Joseph of Arimathea, who must not have believed Jesus was more than a divinely inspired human figure, perhaps a prophet.”
  Joseph’s actions in asking for the body of Jesus later that day suggest that he believed that Jesus was ‘more than a divinely inspired human figure’.


f.  “Under Jewish law, the high priest is not permitted to judge the case alone; he has to solicit the council’s vote (if later recorded rules were already in effect, this vote would begin with the youngest and conclude with the high priest).”
  If this procedure for voting was in effect at the time of Jesus’ ‘trial’, then it is likely the high priest made sure that two of Jesus’ believers on the Council would not be invited to this ‘secret’ session at night.  However, this is still conjecture without definitive proof.  We also have to remember that this was only a preliminary hearing and the full Sanhedrin may not have met until the morning, when it was legal.  Therefore, Mark’s “they all” may only mean “all who were present.”


g.  “The statement that the Sanhedrin passed a formal death sentence has frequently been disputed on linguistic and historical grounds.  It is argued that the council expressed a judicial opinion (i.e. they regarded him as deserving death) or that a writ of indictment was drawn up, but that there can be no thought in the passage of an actual death sentence.  Mark, however, unequivocally reports a death sentence, using accepted legal terminology when he says that ‘all condemned him as liable to death’.  As curious as this wording may sound, it means that a formal judgment took place and that a death sentence was handed down.  That Mark has a real death sentence in mind is confirmed by Mk 10:33 where Jesus prophesies that the chief priests and scribes will ‘condemn’ Him to death, using the same terminology found in verse 64.”
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