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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Judas produced the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after coming.”

Then we have the temporal adverb EUTHUS, meaning “immediately” plus the nominative masculine singular aorist active participle of the verb PROSERCHOMAI, which means “to come to; approach.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Judas produced the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “coming to.”

With this we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him,” referring to Jesus.  Then we have the third person singular present active indicative from the verb LEGW, which means “to say: he said.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that Judas produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

“And after coming, coming immediately to Him, he said,”
 is the vocative masculine singular from the proper noun HRABBI, which means “Rabbi” or ‘Teacher’; literally ‘My leader’.  Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb KATAPHILEW, which means “to kiss.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Judas produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“‘Rabbi!’ and kissed Him.”
Mk 14:45 corrected translation
“And after coming, coming immediately to Him, he said, ‘Rabbi!’ and kissed Him.”
Explanation:
1.  “And after coming, coming immediately to Him, he said,”

a.  Even though the wording is clumsy in the English, this is exactly what the Greek says.  The two verbs translated “coming” are ERCHOMAI and PROSERCHOMAI, which means “to come” and “to come to,” the second verb using the prefix PROS because of the dative indirect object of AUTOS, which follows.  Mark could have said the same thing by simply using PROSERCHOMAI as an aorist participle preceding the action of the main verb LEGW = to say.  Then we would have had the translation: “after immediately coming to Him, he said.”  Therefore, there must be some importance to the fact “coming” is mentioned twice.  The first coming refers to the general coming of Judas leading the group from Jerusalem to Gethsemane.  The second ‘coming’ is the specific act of Judas separating himself from the crowd in order to identify Jesus.  First he comes with the crowd backing him like the coward he is, then he steps forward to identify Jesus like the traitor he is.


b.  Judas had every opportunity in the kilometer walk in the dark from Jerusalem to Gethsemane to change his mind.  Then when he arrived at the garden, he again had the opportunity to change his mind and not betray Jesus.  Instead, he didn’t hesitate.  He immediately acts upon the desire that Satan has placed in his heart—to put a stop to the man called Jesus, whom Judas never believed in and considered to be a liar.  Judas had to believe that Jesus was lying about being the Son of God and the Messiah; otherwise, he would never have been able to betray Jesus.  Judas was an unbeliever all the way.  There was no time when he became a believer and then changed his mind about Jesus and became a ‘non-believer’.


c.  Judas had to act quickly.  He was certainly afraid of what one or more of the disciples might do to him, and we know from this gospel account (preview of coming attractions) that Peter had the means and the will to kill Judas at that point.  Had Judas grabbed Jesus and shouted ‘This is the man; arrest Him’ instead of kissing Jesus, then Peter would probably have cut Judas’ head off rather than only getting the ear of the servant of the high priest

2.  “‘Rabbi!’ and kissed Him.”

a.  Judas then does two things to identify Jesus and to disguise from the other disciples the fact he is betraying Jesus.  Judas calls Jesus ‘Rabbi,’ which was a normal address used by the disciples to greet Jesus and which was typically used by other disciples of other Rabbis.  (Mk 9:5, “And continuing, Peter said to Jesus, ‘Rabbi, it is good for us to be here; Mk 11:21, “And after being reminded, Peter said to Him, ‘Rabbi, look, the fig tree which You cursed has been withered.’”)  Therefore, this address was not unusual or surprising to the eleven disciples, but it clearly identified Jesus as the leader of the group.


b.  The second thing Judas did to identify Jesus as the person to arrest was to kiss Him.  This typically could be done on the hand or cheek, but was probably not done on the mouth.  The kiss was also a normal greeting by a disciple to his Teacher or Rabbi and would not raise the suspicions of the disciples until Jesus asked the question: ‘Do you betray Me with a kiss?’  Then all the disciples knew definitively that Judas was betraying Jesus at this moment.  Some commentators (Wiersbe, Ironside, Lenski) say that Judas kissed Jesus repeatedly, because of the imperfect tense used in Luke, but the aorist indicative of the verb mitigates against this, since the aorist looks at the action in its entirety and points to a momentary action, which suggests a single kiss.

3.  Commentators’ comments.


a.  “Jesus is also addressed as RABBI by His disciples in Mt 26:25; Mk 9:5; 11:21; Jn 4:31; 9:2; 11:8; by Nicodemus in Jn 3:2; by the disciples of John in Jn 1:49; by the enthusiastic crowd in Jn 6:25; and by Judas at the arrest in Mt 26:49; Mk 14:45.  Yet too much significance should not be attached to this, since RABBI might be applied to any exalted personage, whereas DIDASKALE is reserved unequivocally for the teacher.”


b.  “No time was lost; he arrived on the spot and without delay approaches Jesus; no hesitation, promptly and adroitly done.  The verb ‘kissed’ is KATAPHILEW, not the simple verb, but with a prefixed preposition KATA, which lends intensity to the already existing meaning of the verb.  It was an affectionate, fervent kiss the traitor gave our Lord, of course, hypocritical.”


c.  “A kiss on the cheek (or hand) was a common gesture of affection and reverence given to a Rabbi by his disciples.  But Judas used it as a token of betrayal.”


d.  “A kiss was a normal form of greeting between a disciple and his teacher, a token of real friendship.  The compound verb KATAPHILEW means to kiss with every show of affection, thus making the betrayal even worse.  It is striking that after the betrayal by the kiss, Judas completely disappears into the night, never to appear again in Mark’s narrative.”


e.  “A kiss was a sign of special affection among family members and close friends, or of a disciple’s honor and affection for his teacher.  Thus Judas’s kiss is a special act of hypocrisy (Prov 27:6).  This band believed they needed Judas to lead them in person to the appropriate spot; had they searched for Jesus only on the basis of general directions, their search would have become evident and given Jesus time to escape.  The kiss is necessary because darkness made it harder to recognize Jesus; under normal conditions the guards could have recognized Him (He had been teaching in the temple).”


f.  “We may be used to police spies and paid informers, but the treachery of Judas still staggers us.  The kiss on the cheek was the salute demanded by local culture, and the greeting was that of a disciple to his master, but both were only signs arranged in advance.”


g.  “Judas, in mock respect, played the part of a loyal disciple, greeting his teacher as Master and then kissing him fervently.  By this intensified act of mock devotion Judas only added to his guilt.”


h. “Many scholars imagine they find several contradictions in this section—but are they reasonable?  They, quite naturally, want a neat and orderly record, but can one realistically expect this of the events of that night?  Chaos is chaotic, but each Gospel, explicably, sought to present some cohesion in its record in order to eliminate the confusion of chaos!  But put all four together, and the chaos becomes all too evident again.  However, chaos is exactly what we should expect.  Judas was not a professional betrayer; his natural nervousness, his tense and tortured conscience are grounds enough to explain him botching this job.  The picture the four Gospels present jointly is true to life and far from contradictory. We can reconstruct the sequence of the betrayal as follows:

	
	Matt 26


	Mark 14


	Luke 22


	John 18



	a)


	—


	—


	—


	2–3



	b)


	47–48


	43–44


	—


	—



	c)


	49–50a


	45


	47–48


	—



	d)


	—


	—


	—


	4–9



	e)


	50b


	46


	—


	—



	f)


	51–54


	47


	49–50


	10–11



	g)


	55–56


	48–50


	51–53


	


Please note that this schedule preserves the sequence of each Gospel’s record; so the consolidation argues for each Gospel’s absolute integrity.  Take time to read the four Gospel records in the order suggested.  In that way, you will better sense the chaos which prevailed that night; indeed, everybody lost their heads except Jesus.  There is a truth that mirrors real life in the combined report, and instead of contradictions, a full and very true-to-human-life picture emerges: chaos in the dark, nobody sure of what they were doing, Jesus standing calmly in the midst, organizing His own betrayal, so that the Scriptures about this event could be fulfilled, in order that He could drink the bitter cup which His Father had made clear in the garden He needed to drink.

Reading the four Gospels together, we find that Judas, in his nervousness and anxiety to get his dastardly deed over with, got ahead of the crowd (Lk 22:47), and gave the prearranged signal of a kiss, but without the arresting officers with him.  Jesus then went forward to the crowd (Jn 18:4) and avoided the chaos into which the haste precipitated by Judas’ uneasy conscience could have led.  Judas nearly blew the plot, and Jesus saved it for him.  The Greek word translated ‘went before’ in Lk 22:47 is only used nine times in the New Testament and means to precede rather than lead; in fact, it is used in Mt 26:39 and Mk 14:35 for Jesus separating Himself from the three disciples in Gethsemane.  It is also clearly used by Luke in Acts 20:5 to describe an advance party.  So the common view that Judas was at the head of the mob is not supported by the text which tells us he was ahead of them!  The scene in the garden was one of some chaos, and it was the calm action of Jesus who, knowing all things (Jn 18:4), assured the outcome.  He, our Lord, was in full control of even His betrayal; He permitted every detail of the crucifixion!”
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