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

 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular pluperfect active indicative from the verb DIDWMI, which means “to give: had given.”


The pluperfect tense is a consummative pluperfect, which emphasizes the completed action and uses the auxiliary word “had” in the translation.


The active voice indicates that Judas had produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular articular present active participle of the verb PARADIDWMI, which means “to betray; to deliver over.”


The article functions as a relative pronoun and is translated ‘the one who” or “he who.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Judas was producing the action.


The participle is circumstantial.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the accusative direct object from the neuter singular noun SUSSĒMON, meaning “a signal.”  Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the temple guards.  With this we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what Judas said previously to the captain of the temple guards.


The active voice indicates that Judas produced the action.


The participle is circumstantial.

“Now he who was betraying Him had given to them a signal, saying,”
 is the accusative direct object from the masculine singular relative pronoun HOS plus the indefinite particle AN, meaning “Whomever.”  Then we have the first person singular aorist active subjunctive from the verb PHLEW, which means “to love; to kiss.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that Judas will produce the action.


The subjunctive mood is used in indefinite relative clauses to emphasize the potential or contingency aspect of the action.

Next we have the predicate nominative from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus produces the state of being the one they want.


The indicative mood is declarative for a simple statement of fact and reality.

“‘Whomever I kiss, it is He;”
 is the second person plural aorist active imperative from the verb KRATEW, which means “to take hold of; to seize; to arrest.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the temple guards/Roman soldiers will produce the action.


The imperative mood is an imperative of entreaty.

With this we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the additive use of the conjunction KAI, meaning “and” plus the second person plural aorist active imperative from the verb APAGW, which means “to lead away.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the temple guards/Roman soldiers will produce the action.


The imperative mood is an imperative of entreaty.

Finally, we have the adverb of manner ASPHALWS, which means “securely Acts 16:23; lead away under guard Mk 14:44.”

“arrest and lead Him away under guard.’”
Mk 14:44 corrected translation
“Now he who was betraying Him had given to them a signal, saying, ‘Whomever I kiss, it is He; arrest and lead Him away under guard.’”
Explanation:
Prov 27:6, “Faithful are the wounds of a friend, but deceitful are the kisses of an enemy.”

1.  “Now he who was betraying Him had given to them a signal, saying,”

a.  Mark pauses in telling the story of Jesus’ arrest to give us some background material regarding the actions of Judas behind the main scene in the drama.  The phrase “he who was betraying Him” clearly refers to Judas, who is already well known as the disciple who betrayed Jesus from Mark’s earlier description of the events at the last supper.  The object “them” refers to the captain of the temple guard, the servant of the high priest, and the leaders of the Sanhedrin who would come to arrest Jesus.


b.  Judas had told them ahead of time how he would identify Jesus, so there would be no mistake about who they were to arrest. We need to remember that it was the middle of the night and there was only the light of a full moon and the torches and lanterns, the light from which would only hinder the ability of those arresting Jesus from seeing in the dark.  Bright light takes away your ability to ‘see’ in the dark for about twenty minutes.  Therefore, the light from the torches wasn’t going to help the Jews find Jesus.  That light only helped the crowd stay on the path through the Kidron valley to the garden of Gethsemane.  Thus the need to have someone like Judas lead them to the exact location and then identify the specific man they were after.


c.  So because of the darkness, the trees, and the fact Jesus was among others who might all flee in different directions, it was essential that Judas coordinate how he was going to do his dirty work and achieve his objective.

2.  “‘Whomever I kiss, it is He;”

a.  Mark wasn’t there when Judas made this remark.  So how did Mark fined out what was said or the fact that this was said at all?  There are three distinct possibilities: (1) through the inspiration of the Holy Spirit; (2) by someone like Nicodemus, who was a member of the Sanhedrin and may have been there, when this plot was hatched; or (3) from someone in the crowd who later became of believer and shared this information with the disciples.


b.  The point here is that the kiss was the prearranged signal from Judas that identified Jesus as the man to arrest.  This signal would be unmistakable under those conditions at night.  It was more effective than pointing at Jesus or saying ‘the one dressed in white’ (or some other signal that could be mistaken or misunderstood).


c.  Another important point here is that Judas was influenced by Satan to demonstrate his hatred with an act of affection and love.  Satan motivated Judas to use a sign of ‘love’ as the means to expressing his real, hidden hatred.  This is characteristic of Satan and probably expresses the true symbolism behind Satan’s rebellion against God.  No doubt that while Satan was convincing one third of the angels to follow him in his rebellion against God he spoke of his undying affection for God. 

3.  “arrest and lead Him away under guard.’”

a.  Though these verbs are in the imperative mood, they are not commands.  They are requests.  Judas is a subordinate, making a request of the members of the Sanhedrin and the representatives of the high priest (the captain of the temple guard and servant of the high priest).  Therefore, ‘arrest and lead Him away’ is a request by Judas, not a demand.


b.  Notice that Judas asks for two things: (1) he wants Jesus arrested, which infers that he wants all of Jesus’ activities stopped—no more miracles, no more teaching, no more healing, no more promises, no more predictions.  Judas wanted every activity of Jesus to come to a screeching halt and stay that way; (2) Judas wanted Jesus imprisoned, which implies that he wanted Him dead; for Judas knew about the desire of the Sanhedrin to kill Jesus; this had been well known for at least the past six months.  To lead Jesus away under guard meant that He was going to be kept under guard, which meant imprisonment, where He would either die in prison from neglect or be charged with sedition and treason and put to death for those reasons.  Judas didn’t just want Jesus to go to jail for a couple of weeks, months or years.  Judas was under the complete influence of Satan, and Satan wanted Jesus dead.


c.  This is the last mention of Judas in Mark’s gospel.

4.  Commentators’ comments.


a.  “Not too easy to answer is what practice lies behind the kiss of Judas.  Was it a routine kiss that would not surprise the other disciples who were with Jesus?  Was it simply a kiss of greeting?  This is not likely after so short a time.  Was it usual for the disciples to kiss their Master as the pupils of the rabbis did?  Or was the band of disciples, as the family of God gathered around Jesus already practicing the kiss of brotherhood as the Pauline churches were very soon to do?  Since, however, there are no other examples of the disciples kissing Jesus, it might also be that this was an unusual act undertaken ad hoc.  It was thus, as a sign of feigned love and reverence, that early Christianity always interpreted the kiss of Judas, and it condemned as the shabbiest part of this betrayal this misuse of the sign of love as a ‘sign’ of betraying.”


b.  “The signal was the kiss by Judas, a contemptible desecration of a friendly salutation.”


c.  “The undertaking of Judas was fulfilled by the kiss, which betrayed the Lord to His enemies; the rest belonged to the agents of the Sanhedrin.  Yet he volunteers advice: ‘seize and carry Him off securely.’  The words reveal the interest which Judas, when committed to the scheme, had learnt to take in its success.  It might even now be frustrated by the escape of Jesus before there was time to arrest Him, or by a rescue on the way to the city or in the streets; hence the double directions.  There must be no risk of miscarriage, and Jesus had often shown His supernatural power of eluding His enemies.”


d.  “Judas had given the armed band a signal (a kiss) that would identify the One they were to arrest.  They were to lead Him away under guard to prevent His escape.  When Judas entered the garden, he at once went to Jesus, greeted Him as Rabbi and kissed Him fervently (intensive compound verb).  A kiss on the cheek (or hand) was a common gesture of affection and reverence given to a Rabbi by his disciples.  But Judas used it as a token of betrayal.   Since Jesus offered no resistance He was easily seized and arrested.  No charges are stated in Mark’s account; nevertheless the legality of His arrest according to Jewish criminal law was assumed since the Sanhedrin authorized it.  His apparent defenselessness continued to veil His true identity publicly.”


e.  “That a prearranged signal is needed to indicate who Jesus is may mean that these officials, or at least the temple police (who were Levites), didn’t know what Jesus looked like, or at least that in the dark a positive confirmation of identity was needed to make a quick arrest.  The secret signal, the surprise attack at night, and of course the heavily armed contingent all imply that the authorities expected armed resistance.  A kiss was a normal form of greeting between a disciple and his teacher, a token of real friendship.”


f.  “All three Synoptic Gospels mention that the kiss of Judas was the signal for the actual arrest.  It is likely that what Judas really betrayed was the whereabouts of Jesus, rather than His identity.  In the darkness, however, the kiss would no doubt have assisted the recognition of Jesus by the authorities; and probably Judas also hoped by this means to allay suspicion on the part of the Lord Himself.”


g. “A kiss was a sign of special affection among family members and close friends, or of a disciple’s honor and affection for his teacher.  Thus Judas’s kiss is a special act of hypocrisy.  This band believed they needed Judas to lead them in person to the appropriate spot; had they searched for Jesus only on the basis of general directions, their search would have become evident and given Jesus time to escape.  The kiss is necessary because darkness made it harder to recognize Jesus; under normal conditions the guards could have recognized him (he had been teaching in the temple).”


h.  “After the last week’s events in the temple one would think that Jesus was by now a sufficiently well-known figure, especially to the temple guards, to make any identification signal unnecessary; but Gethsemane would be dark, and Jesus was just one among a crowd of Galilean visitors to the city who would be there.  The notorious signal of the kiss is therefore narrated, but 
Mark does not dwell on it as Luke does (Lk 22:48).  A kiss was a normal social greeting particularly between rabbis and their disciples, which in itself would cause no surprise; it therefore conveniently identifies the person to be arrested without rousing suspicion.  Judas’s instruction to the guards suggests that he expected resistance, whether from Jesus or from the other disciples, and the guards duly grab Jesus physically to prevent escape.”
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