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

 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person plural imperfect active indicative from the verb LEGW, which means “to say: they were saying.”


The imperfect tense is a descriptive imperfect, which describes the past action without reference to its conclusion.


The active voice indicates that the leaders of Israel were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the negative MĒ, meaning “Not,” followed by the preposition EN plus the locative of time from the feminine singular article and noun HEORTĒ, meaning “during the festival Mt 26:5; Mk 14:2; Jn 4:45; 7:11; 12:20.”

“for they were saying, ‘Not during the festival,”
 is the conjunction MĒPOTE, which means “that not; lest.”  Then we have the third person singular future deponent middle indicative from the verb EIMI, meaning “to be; take place; occurs.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (a riot) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular noun THORUBOS, meaning “turmoil, excitement, uproar of the noise and confusion of excited crowds Mk 14:2; Acts 20:1.”
  With this we have the genitive of production from the masculine singular article and noun LAOS, meaning “of or by the people.”
“lest an uproar of the people occurs.’”
Mk 14:2 corrected translation
“for they were saying, ‘Not during the festival, lest an uproar of the people occurs.’”
Explanation:
1.  “for they were saying, ‘Not during the festival,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Now the Passover and the festival of Unleavened Bread were two days away; and the chief priests and the scribes kept seeking how, after arresting Him by means of treachery, they might kill Him; for they were saying, ‘Not during the festival, lest an uproar of the people occurs.’”

b.  Our verse gives us the reason or rationale of the leaders of Israel in their plot to arrest and have Jesus killed.  The subject “they” refers to the high priests (Annas and Caiaphas, the other chief-priests, and the scribes or doctors of the religious law).  They reasoned that they should not attempt to do anything during the eight-day festival of Passover and Unleavened Bread.  They thought it better to wait until after the festival was over, when people, especially the Galilean supporters of Jesus, were gone from Jerusalem.  Their assumption is that Jesus would not leave during the festival or the day after it was over.  Their assumption was that He would continue His ministry in Judea, since He had been there for the past couple of weeks, if not months.


c.  Another reason for not trying to do anything during the festival was so the festival wasn’t interrupted and the celebration be ruined.  This festival was a time of joy and celebration.  There was no sense is dampening the mood of the people at the festival with a controversial arrest.

2.  “lest an uproar of the people occurs.’”

a.  Mark then tells us the ultimate reasoning and justification of the leaders to wait to arrest Jesus and kill Him.  They didn’t want the people at the festival, especially the supporters from Galilee to create a riot or uproar in the city.  The Romans were intolerant of civil disobedience.  They met such activity with slaughter of the people involved, arrest and crucifixion of the leaders of the city.  The Sanhedrin wasn’t interested in risking having themselves hang on crosses for days and weeks suffering a slow death.


b.  Especially after Jesus’ entry into the city the previous week and His highly effective confrontation and silencing of His critics, the leaders of the Sanhedrin thought correctly that His popularity far exceeded theirs at the moment.  This would change in two days, but right now Jesus had the upper hand.


c.  It is possible that there was little chance of an uproar, since the disciples of Galilee had already turned against Jesus, Jn 6:66-67, “As a result of this many of His disciples went backwards and were no longer walking with Him.  Therefore Jesus said to the twelve, ‘You do not also want to go away, do you?’”  And this occurred just six months before His crucifixion.


d.  Another question we might ask is, “How did Mark get this information about the Sanhedrin’s thinking?”  It is likely that Nicodemus told Peter after the death of Jesus, how they had plotted against Him.  Mark would have learned this from Peter’s teachings and presentation of the gospel.


e.  One thing is for certain—the leaders of the Sanhedrin were afraid of what the Romans would do to them, if things got out of control.  Therefore, they played their hand with great caution.  Behind the scenes, Satan was trying to prevent God from executing His plan according to His timetable—with His Lamb being sacrificed on the exact day He wanted.

3.  Commentators’ comments.


a.  “They had first planned to kill him at the feast (Jn 11:57), but the Triumphal Entry and great Tuesday debate (this very morning) in the temple had made them decide to wait till after the feast was over.  It was plain that Jesus had too large and powerful a following.”


b.  “Representatives of each order of the Sanhedrin were gathered together in council convened, chief priests, scribes, elders, to discuss ways and means of putting Jesus to death.  They were assembled in the house of Caiaphas, who had for some time been advocating the policy of sacrificing Jesus to the Roman power (Jn 11:49). There was no division of opinion now as to principle or as to the means to be employed.  The point under consideration was the strategic, opportune, safe time to give Jesus over to the Roman authorities.  He was too popular with the people, for the Jewish leaders to hand Him over to Rome on the feast of the Passover, they reasoned.”


c.  “The Jewish religious leaders, Sanhedrin members, had already decided that Jesus must be put to death (Jn 11:47–53).  But their fear of a popular uprising kept them from seizing Him openly.  So they kept seeking for some sly way by a cunning covert strategy, to do it.  However, because of the large Passover crowds it was still unwise to risk a riot by many potential supporters of Jesus, especially impetuous Galileans.  So the leaders determined not to seize Him during the Feast.  Apparently they planned to arrest Him after the crowds had gone, but Judas’ unexpected offer expedited matters.  Thus God’s timetable was followed.”


d.  “These wily hypocrites who served the devil in the livery of heaven were too crafty to risk arresting Jesus openly on the feast day as there would be too many of the common people in Jerusalem for them to cope with at that time; so they plotted secretly, waiting for a propitious hour in which to carry out their nefarious plans.”


e.  “It is puzzling, but intriguing, that according to most commentators, Mark seemingly records in 14:2 that the authorities resolve here not to do what in fact they end up doing, namely, seize Jesus during the festival.  But if in fact the festival began on Friday, Jesus was actually seized just before the festival, on Thursday evening (if, that is, Nisan 15 began Friday at sundown).  He is taken by stealth at night, and so neither during a festival event nor in the presence of the festival pilgrims in the temple precincts.  The upshot of all this seems to be that Jesus was at least dead, if not also buried, before the festival properly began.  What this narrative suggests, as does the trial before Pilate, is that the authorities had good reason to fear the crowds, for apparently Jesus was quite popular with them.”


f.  “Jerusalem was crowded during the feast, with perhaps five times its usual population. Riots were known to occur; Josephus reported that at one Passover several decades after the events of this verse, thirty thousand persons were crushed or trampled. Thus extra Roman troops were garrisoned in Jerusalem during the feast, and the Roman governor came from Caesarea to be on hand in case of trouble. The danger of arresting Jesus at the feast (i.e., during the festal time, in public) reflects an important concern for the temple leadership.”


g.  “Mark specifically dates this meeting to plot Jesus’ death as following the Olivet Discourse, and thus draws attention to the fact that it occurred on the same day that Jesus prophesied His betrayal and crucifixion. Mt 26:3 reports that the Sanhedrin was meeting while Jesus made His prophecy.  Truly, nothing was hidden from our Lord; while He sat on the Mount of Olives He knew—indeed, it seems He could see—exactly what was happening in Caiaphas’ palace in Jerusalem.  I imagine that this meeting was called secretly for sundown as this seems to be the time that our Lord’s talk on Olivet ended, and this would be a good time to avoid rousing suspicion among the common folk.  Furthermore, our Lord had earlier said that those whose deeds are evil love the dark (Jn 3:19–20), a feature which would be repeated in His trials before the high priests on the very next night.  Events have already introduced us to the betrayer; now we are given a behind-the-scenes glimpse into Caiaphas’ palace to which the leaders of the nation apparently retired after their humiliating public defeats in their confrontations with Jesus.  The Sanhedrin had struggled for years to put Jesus to death, but because of their fear of risking a riot which could incite Roman involvement and possible recriminations, had been prevented from succeeding.  Their desire to kill Jesus was obviously very strong, for just three days earlier they had met to discuss this very concern.  All three Gospels record the fact that on the Wednesday evening before the crucifixion the nation’s leaders were in fear of the popular support that Jesus enjoyed from the common people.  This is very pertinent in understanding the events of the Friday of the crucifixion, for we will find that circumstances then forced the nation’s leaders to risk turning the people against Jesus.  The plot the Sanhedrin (for that is who Mt 26:3 describes) decided on did not work out as they planned, for their clear intention was to wait until after the seven day Feast of Unleavened Bread, and then to trick, arrest, and execute Jesus in the relative quiet after all the pilgrims had returned home from Jerusalem.  However, in God’s timing Jesus was to die at Passover and their plans would be speeded up to comply with His will.  Clearly He, not they, was in control; clearly, too, God had the crucifixion in mind when He instituted the Passover fourteen centuries earlier.  After all, John had identified Jesus, right at the very beginning of His public ministry, as ‘the Lamb of God’ (Jn 1:29).  One cannot but wonder how Judas felt when he heard Jesus talking of betrayal in Mt 26:2.”


h.  “According to Mt 26:57 the conspirators gathered at the house of Caiaphas, the high priest, while Jn 11:47-53 indicates that it was he who pronounced the decisive word.  The convergence of these two independent traditions on this detail is sufficient to confirm that it was Caiaphas who was the chief instigator of the plot against Jesus.”
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