John 1:1
Mark 14:1



 is the transitional use of the postpositive conjunction DE, meaning “Now.”  With this we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: were” (because of the plural subjects in Greek the English translation requires the translation “were” instead of “was.”).


The imperfect tense is a descriptive imperfect, which describes the past state of being without reference to its completion.


The active voice indicates that the Passover and the festival of Unleavened Bread produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subjects from the neuter singular article and noun PASCHA, meaning “the Passover” plus the additive use of the conjunction KAI, meaning “and,” followed by the nominative neuter plural from the article and adjective AZUMOS, meaning “the festival of unleavened bread Lk 22:7; Mk 14:1.”
  This is followed by the preposition META plus the accusative of measure of extent of time from the feminine plural cardinal adjective DUO with the noun HĒMERA, meaning “after two days,” meaning in current English “two days away.”  Literally the main thought is: Now the Passover was after two days along with the festivals of Unleavened Bread.”  Festivals is in the plural because it was a seven day festival.
“Now the Passover and the festival of Unleavened Bread were two days away;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular imperfect active indicative from the verb ZĒTEW, which means “to seek: kept seeking.”


The imperfect tense is a durative imperfect or progressive imperfect, which describes a continuing action in the past without reference to its completion.


The active voice indicates that the chief priests and scribes were producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subjects from the masculine plural article and noun ARCHIEREUS, meaning “the chief priests” (or high priests) with the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine plural article and noun GRAMMATEUS, which means “the scribes.”

“and the chief priests and the scribes kept seeking”
 is the interrogative adverb of manner PWS, meaning “how.”  Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the preposition EN plus the instrumental of means from the masculine singular noun DOLOS, meaning “by means of deceit, cunning, treachery. Mk 7:22; Rom 1:29; Jn 1:47; 1 Pet 2:1, 22; 3:10; Acts 13:10; Mt 26:4; 2 Cor 12:16; Mk 14:1; 1 Thes 2:3.”
  Then we have the nominative masculine plural aorist active participle from the verb KRATEW, which means “to seize; take hold of; arrest.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after arresting.”

Finally, we have the third person singular aorist active subjunctive from the verb APOKTEINW, which means “to kill: they might kill.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the chief-priests and scribes intend to produce the action.


The subjunctive mood is a potential subjunctive, used in an indefinite clause where the action is expected to take place in the future.

“how, after arresting Him by means of treachery, they might kill Him;”
Mk 14:1 corrected translation
“Now the Passover and the festival of Unleavened Bread were two days away; and the chief priests and the scribes kept seeking how, after arresting Him by means of treachery, they might kill Him;”
Explanation:
Lk 22:1-2, “Now the Feast of Unleavened Bread, which is called the Passover, was approaching.  The chief priests and the scribes were seeking how they might put Him to death; for they were afraid of the people.”

1.  “Now the Passover and the festival of Unleavened Bread were two days away;”

a.  Mark continues the story of the passion week by telling us what happened two days before the Passover celebration and the festival of Unleavened Bread occurred.   


b.  “The feast of the Passover is kept, along with the Feast of Unleavened Bread, for seven days, starting ‘in the first month, on the fourteenth day of the month’ (Lev 23:5).  This means that the dates are Nisan 14–21.  The ordinances for the keeping of the Passover and Feast of Unleavened Bread are found in Ex 12:1–13:16; 23:15; 34:18ff; Lev 23:5–14; Num 28:16–25; Dt 16:1–8.”
  “The Passover, followed by the seven days of unleavened bread, is connected with the barley harvest.”
  Passover was immediately followed by the feast of Unleavened Bread for an eight-day celebration of deliverance from the slavery of Egypt.


c.  The important point being made here by Mark is that prior to the beginning of the festival the leaders of Israel were plotting the death of Jesus.  They had been plotting this for a long time and looking for an opportunity to arrest and kill Jesus, but had never been able to execute their previous plans.


d.  If the Lord was crucified as the Passover lamb of God, who takes away the sins of the world, then what is described here occurred two days before our Lord’s crucifixion.
2.  “and the chief priests and the scribes kept seeking”

a.  The chief priests at the time were the former high priest Annas and the current high priest Caiaphas, the son-in-law of Annas.  The scribes were the legal experts or doctors of the Jewish religious law.  These men were the hierarchy of the supreme Jewish law council, the Sanhedrin, which was made up of 70 members with the present high priest being the 71st member much like the role of the Vice President of the United States in the US Senate.


b.  The imperfect tense of the verb ‘seeking’ tells us that these leaders continued a process that had begun in the past and was continuing in the present, but had not come to a conclusion, Mk 3:6; 11:18; 12:12.  They labored over and over again as to what to do about Jesus, how they might trap Him in His words, how they might embarrass Him in front of the people, how they might arrest Him, and what excuse they might use to put Him to death.

3.  “how, after arresting Him by means of treachery, they might kill Him;”

a.  Mark then explains the basics of the plot.  They needed some excuse to have Jesus arrested.  They were willing to use treachery to accomplish their end, and their end was to kill Jesus.  If they couldn’t get the people to riot and kill Him, then they needed to find a way to have the Romans put Him to death, since they were not permitted to execute anyone under Roman law.


b.  So they needed an excuse to arrest Jesus.  Any lie would do, as long as they could make it look like what they were doing was according to the Law.  These men already considered Jesus to be disloyal to them and a traitor to their rule, but most of the people agreed with Jesus and did not support the leaders of Israel.  Therefore, they couldn’t use the hatred of the people against Jesus, since there was none at the moment.  Their treachery would have to be done without the knowledge of the people supporting Jesus.


c.  The irony here is that the leaders of Israel considered Jesus to be a traitor to the nation, when the reality was that they were the ones using treachery against the God of Israel.

4.  Commentators’ comments.


a.  “In the NT, TO PASCHA denotes the (seven-day) Jewish feast of the Passover.  Only rarely does it have a narrower sense and on the basis of OT usage denote the actual Passover (held on the night of the 15th Nisan).  As in the OT it may then be used for the Passover lamb slain at mid-day on the 14th Nisan in the forecourt of the temple at Jerusalem and then eaten after sundown.”


b.  “This was Tuesday evening as we count time (beginning of the Jewish Wednesday). In Mt 26:2 Jesus is reported as naming this same date which would put it our Thursday evening, beginning of the Jewish Friday.  Mark calls it here the feast of ‘the Passover and the unleavened bread,” both names covering the eight days.  Sometimes Passover’ is applied to only the first day, sometimes to the whole period.  No sharp distinction in usage was observed.”


c.  “Mark’s Passion narrative begins with a new chronological starting point, the first of several time notations that link the following events.  The chronology of the Passion Week events is complicated partly because two systems of reckoning time were in use, the Roman (modern) system in which a new day starts at midnight and the Jewish system in which a new day begins at sunset.  The Passover was an annual Jewish festival celebrated on Nisan (March/April) 14–15 (which most say was Thursday–Friday of Jesus’ Passion Week).  Preparations for the Passover meal (Mk 14:12–16)— the highlight of the festival—included the slaughter of the Passover lamb which took place near the close of Nisan 14 by Jewish reckoning, Thursday afternoon.  The Passover meal was eaten at the beginning of Nisan 15, that is, between sunset and midnight Thursday evening. This was followed immediately by the festival of Unleavened Bread celebrated from Nisan 15–21 inclusive, to commemorate the Jews’ exodus from Egypt (Ex 12:15–20).  These two Jewish festivals were closely related and in popular usage were often designated as the ‘Jewish Passover Feast’ (an eight-day festival, Nisan 14–21 inclusive).  So Nisan 14, the day of preparation, was commonly called ‘the first day of the Feast of Unleavened Bread’ (Mk 14:12; Josephus The Antiquities of the Jews 2. 15. 1).  To the Jews, with their inclusive way of counting, ‘after two days’ would mean ‘on the day after tomorrow.’  Reckoning from Nisan 15 (Friday) two days prior would be Nisan 13 (Wednesday), and ‘after two days’ means ‘after Wednesday and Thursday.’   The Jewish religious leaders, Sanhedrin members, had already decided that Jesus must be put to death (Jn 11:47–53).  But their fear of a popular uprising kept them from seizing Him openly.  So they kept seeking for some sly way (literally ‘how to seize Him by deceit’), by a cunning covert strategy, to do it.  However, because of the large Passover crowds it was still unwise to risk a riot by many potential supporters of Jesus, especially impetuous Galileans.  So the leaders determined not to seize Him during the Feast, the full eight-day festival.  Apparently they planned to arrest Him after the crowds had gone, but Judas’ unexpected offer expedited matters.  Thus God’s timetable was followed.”


d.  “There is debate as to whether in 14:1 Mark is counting in a Jewish manner or a Roman one (elsewhere he uses the Roman watches of the day), but it seems likely, since Mark affirms that Jesus was killed on Friday before sundown (i.e., before the Sabbath; see 15:42), that this verse is referring to what transpired on Wednesday of Passion Week.  If Mark is counting in a Roman manner, as elsewhere, then a case can be made for a compatibility between the Markan and Johannine evidence about the timing of Jesus’ death, for in the Fourth Gospel Jesus is said to die on the day of the slaughtering of the lambs (Nisan 14).  This would mean that the Last Supper was not a Passover meal, or at least that Jesus and the Twelve celebrated the Passover before others in Jerusalem, perhaps slaughtering their own animal.”


e.  “The point from which these two days were figured was probably late Tuesday afternoon, at which time the Jewish leaders were seeking how they might take him by craft.  This would place the Passover meal on Thursday evening.”


f.  “The date indicated in verse 1 is probably Nisan 13 (‘after two days’ being understood inclusively), but nothing hangs on the identification of the date here; it is with verse 12 that the chronological debate begins.  Mark is simply signaling here the close approach of the festival for which Jesus and many other pilgrims from Galilee and all over the Jewish world have come to Jerusalem to prepare.”
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