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

 is the adversative use of the postpositive conjunction DE, meaning “However” with the nominative subject from the masculine plural demonstrative pronoun EKEINOS, used as an adjective that modifies the nominative masculine plural article and noun GEWRGOS, meaning “those vine-dressers (tenant farmers).”  Then we have the preposition PROS plus the accusative of place from the third person masculine plural reflexive pronoun HEAUTOU, meaning “to themselves.”  This is followed by the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the tenant vine-dressers produced the action.


The indicative mood is declarative for a simple statement of fact.

“However, those vine-dressers said to themselves,”
 is the conjunction HOTI, which is used to introduce direct discourse and is translated by quotation marks.  Then we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This one; this person.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that the son of the owner produces the state of being who he is.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular article and noun KLĒRONOMOS, meaning “the heir.”

““This is the heir;”
 is the adverb DEUTE, used as a second person plural aorist active imperative verb, meaning “come.”
  Then we have the first person plural aorist active subjunctive from the verb APOKTEINW, which means “to kill.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a potential fact.


The active voice indicates that the vine-dressers propose to produce the action.


The subjunctive mood is a hortatory subjunctive with an element of contingency.  The hortatory subjunctive calls for others to join the speaker in a course of action that may or may not happen.  It is translated “let us kill.”

With this we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the son of the owner.

“come, let us kill him,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the possessive genitive form the first person plural personal pronoun EGW, meaning “ours.”  Then we have the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the vineyard will produce the state of being something.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the feminine singular article and noun KLĒRONOMIA, meaning “the inheritance.”

“and the inheritance will be ours!””
Mk 12:7 corrected translation
“However, those vine-dressers said to themselves, “This is the heir; come, let us kill him, and the inheritance will be ours!””
Explanation:
1.  “However, those vine-dressers said to themselves, “This is the heir;”

a.  Jesus continues telling the leaders of Israel, the Sanhedrin (the chief priests, scribes, and elders) the parable of the vineyard owner and the evil tenant vine-dressers (tenant-farmers).  After sending all the servants/slaves the owner could send and having them beaten or killed, the owner finally has one more person he can send—his beloved only son.  Upon the son’s arrival the tenant vine-dressers plot against him.


b.  The tenant farmers represent the leaders of Israel.  They are the ones who plot against the Son of the Owner of Israel (God the Father).  The fact that these vine-dressers discuss what they should do about the son indicates an evil plot against him.  The fact that it is evil is proven by the fact that their conclusion is that they must kill the owner’s son.


c.  But the important subject of this statement is the fact that they recognize the owner’s son to be the heir—the one and only person who will inherit the vineyard from his father.  The implication is that the leaders of Israel recognized Jesus as the Christ, the Messiah, the Son of God and plotted against Him because they knew He was the Son!  The leaders of Israel didn’t reject Jesus because they were ignorant of who He was, but because they were fully cognizant of who He was.

2.  “come, let us kill him,”

a.  This is the essence or conclusion of the plot.  This is not all that was said but just the summary conclusion.  The imperative particle “come” is an invitation to join in the action and share in the results—‘we will all benefit by doing this’ is the evil thinking behind this invitation.


b.  The leaders are willing to openly take responsibility for the death of the Son of God and they say so.  This will play out at the crucifixion of Jesus, when the crowd shouted, “His blood shall be on us and on our children!” Mt 27:25.  The leaders of Israel were the cheerleaders for that crowd.


c.  The leaders of Israel sought the death of Jesus from the first time He cleansed the Temple three years previously (Jn 2:14ff) until now, and throughout His ministry (Jn 5:18; 7:1, 25; 8:37).


d.  “The plot to ‘kill him’ was a description of the scheming in which the Jewish leaders were engaged at that very time in order to put Jesus to death.”

3.  “and the inheritance will be ours!””

a.  What is the “inheritance”?  It is the permanent rule over Israel by the Jewish leaders rather than by God.  The leaders of Israel plot the death of Jesus, in order to retain rulership of the land of Judea and Jerusalem.  They want the kingdom of God without God involved in the kingdom.  This is exactly what Satan wanted—to usurp the throne of God—“I will be like the Most High God.”


b.  God has promised the inheritance to those who believe in and trust Him, not those who stand defiantly against Him.  The inheritance is eternal life in a resurrection body in the eternal new heavens and new earth with God the Father, God the Son and God the Holy Spirit.



(1)  Acts 20:32, “And now I entrust you to the care of God and to His gracious message, which is able to build [you] up and to give [you] your inheritance among all those who have been sanctified.”



(2)  Acts 26:18, “to open their eyes so that they turn from darkness to light and from the authority of Satan to God, in order that they receive forgiveness of sins and an inheritance among those having been sanctified by faith in Me.’”



(3)  1 Cor 6:9-10, “Or do you not know that the unrighteous will not inherit the kingdom of God?  Stop being deceived, neither fornicators, nor idolaters, nor adulterers, nor homosexuals who act like females, nor homosexuals who act like males, nor thieves, nor covetous people, nor drunkards, nor verbally abusive people, nor criminally greedy people will inherit the kingdom of God.”



(4)  1 Cor 15:50, “Now I mean this, brethren, that flesh and blood cannot inherit the kingdom of God, nor does depravity inherit immortality.”



(5)  Gal 3:18, “For if the inheritance [eternal salvation] is through the Law [but it is not], [it is] no longer from the source of the promise.  But God showed Himself to be gracious to Abraham by means of a promise.”



(6)  Eph 1:11, “in Whom also we have received an inheritance, having been predestined according to a predetermined plan from Him who works all things on the basis of the purpose produced by His will,”



(7)  Eph 1:14, “Who is the down payment-guarantee of our inheritance until the release of His property resulting in the praise of His glory.”



(8)  Eph 1:18, “since the eyes of your heart have been enlightened, that you may know what is the expectation of His invitation, what is the glorious wealth of His inheritance for the saints,”



(9)  Eph 5:5, “For example, you know this, because you have learned, that every male prostitute, whether a sexual profligate or pimp, who is an idolater, does not have an inheritance in the kingdom of Christ and God.”



(10)  Col 1:12, “giving thanks to the Father who has qualified us for a share in the inheritance of the saints by the light [of the word of God],”



(11)  Col 3:24, “knowing that you will receive for yourselves the reward of your inheritance.  You serve the Lord Christ.”



(12)  Heb 1:14, “Are they not all spirits engaged in special service, being sent out to render service because of those who are about to inherit salvation?”



(13)  Heb 6:12, “in order that you do not become lazy, but imitators of those who through trust and endurance are inheriting the things that were promised.”



(14)  Heb 9:15, “Furthermore, for this reason He is the mediator of a new covenant, in order that those who have been called might receive the promise of eternal inheritance, since a death has taken place for the purpose of the redemption of the transgressions during the first covenant.”



(15)  Heb 11:8, “By means of confidence in doctrine Abraham, after being called, obeyed by going out to a place which he was about to receive for an inheritance.  In fact he went out, not knowing where he was going.”



(16)  1 Pet 1:3-4, “Worthy of praise is God even the Father of our Lord Jesus Christ, who because of His great mercy [compassion] caused us to be born again to a living confidence through the resurrection of Jesus Christ from the dead, for an imperishable inheritance not only undefiled but also unfading, having been guarded in the heavens for you,”



(17)  Rev 21:7, “The winner shall inherit these things.  Furthermore I will be his God and he will be My son.”

4.  Commentators’ comments.


a.  “The Sanhedrin recognized our Lord for what He was, the Son of God, the Messiah of Israel.  The Lord had come to claim the vineyard, Israel, for Himself.  He had received friendly recognition from the people.  This had aroused the jealousy of their spiritual leaders.  They tried in desperation to recover their waning power over the people by giving Him over to the Gentiles for crucifixion.”


b.  “If the tenants could do away with the heir, they would have a clear claim to the property; so they cast him out (Heb 13:12–13) and killed him.  They wanted to preserve their own position and were willing even to kill to accomplish their evil purpose (Jn 11:47–53).”


c.  “The tenant farmers assumed that if they killed the son they could acquire the vineyard.”


d.  “The tenants knew very well that Jesus was a real threat to their control and authority over the temple and thus over the people of God.  That Jesus would tell such a parable shows He was prepared to make such an implicit claim of ‘ownership’ on the vineyard and at the same time deny such a claim was justified by the existing authorities.”


e.  “The tenants presume too much about the inheritance; although they could have seized it under certain legal conditions, the owner could also stipulate—and after their misdeeds certainly would—that someone else inherit the vineyard; or representatives of the emperor could have seized it.  The story paints the tenants as more wicked and stupid than one would expect any real tenants to be; but it is transparent that the tenants represent the religious leaders who serve themselves rather than God.”


f.  “They killed Jesus because they feared that He would win all the people and thus make them lose their position as leaders.  Their blind unbelief hid the spiritual nature of the kingdom from them, and thus the fact that they could never hold the outward rule when its inwardness was foreign to them and remained hidden from them.  They wanted to possess the branch on which they sat by sawing it off from the tree which bore that branch.”
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