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 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle from the verb KATHIZW, which means “to sit down.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after sitting down.”

Then we have the preposition KATENANTI
 plus the adverbial genitive of place from the neuter singular article and noun GAZOPHULAKION, meaning “opposite the treasury receptacle.”

“And after sitting down opposite the treasury receptacle,”
 is the third person singular imperfect active indicative from the verb THEWREW, which means “to watch; to observe.”


The imperfect tense is a descriptive/durative imperfect, which describes a continuous, past action without reference to its conclusion.  It can be translated “He kept on observing.”  This could also be considered an inceptive imperfect, emphasizing the beginning of a past action.  This can be translated “He began observing.”


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the interrogative use of the adverb PWS, meaning “how.”  Next we have the nominative subject from the masculine singular article and noun OCHLOS, meaning “the crowd.”  Then we have the third person singular present active indicative from the verb BALLW, which means “to cast, throw, toss; put, place, etc.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the crowd was producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular noun CHALKOS, meaning “the copper coin.”
  Then we have the preposition EIS plus the accusative of place from the neuter singular article and noun GAZOPHULAKION, meaning “into the treasury receptacle.”

“He began observing how the crowd was putting the copper coin into the treasury;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine plural adjective POLUS and the adjective PLOUSIOS, meaning “many rich people.”  Then we have the third person plural imperfect active indicative from the verb BALLW, which means “to put in, place; cast, throw, toss.”


The imperfect tense is a customary/iterative imperfect, which describes a normal or typical continuous, past action at various intervals without reference to its conclusion.  The imperfect is used because the scene is in progress of occurring.


The active voice indicates that the many rich people were producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the neuter plural adjective POLUS, meaning “much, many [copper coins].”

“and many rich people were putting in many.”
Mk 12:41 corrected translation
“And after sitting down opposite the treasury receptacle, He began observing how the crowd was putting the copper coin into the treasury; and many rich people were putting in many.”
Explanation:
1.  “And after sitting down opposite the treasury receptacle,”

a.  It is still Tuesday of passion week and Jesus is still on the temple grounds, but has now relocated Himself and the disciples to a position where He can watch the people paying their annual temple tax and make their free will offerings.  The opponents of Jesus are not bothering Him anymore, but are keeping a close eye on Him and listening to everything He says, just in case they can use His words against Him in some fashion.


b.  “For Mk 12:41, 43; Lk 21:1 the meaning contribution box or receptacle is attractive.  According to Mishnah, Shekalim 6, 5 there were in the temple 13 such receptacles in the form of trumpets.  But even in these passages the general sense of ‘treasury’ is probable, for the contributions would go the treasury via the receptacles.”


c.  “The 13 offering chests in the temple were horn-shaped to prevent theft, narrow at the top and broad at the bottom.  There were similar collection horns in the provinces.”

2.  “He began observing how the crowd was putting the copper coin into the treasury;”

a.  Jesus then watched the people in the crowd come up to the treasury receptacles and put or throw their money in.  We are not told how long this went on, but the impression is that it wasn’t a short time or a long time.  (“It appears that Jesus continued watching the giving for some time and that he observed a number of wealthy persons making gifts.”
)  It was just long enough until Jesus saw the object lesson He needed to teach the disciples the contrast with the greed of the scribes, which He has just mentioned.


b.  The copper coin (note the singular) was the Hebrew shekel, which was used to pay the temple tax and to make free will offerings.  This was the only coin that was acceptable and which the money-changers made their profit off of through their exchange rate.  “The annual temple tax of one-half shekel, and additional freewill offerings were put into chests placed in the temple court of the women.  This money was required to be in native coin, necessitating the exchange of foreign coins brought by Jews from the foreign lands in which they lived.”


c.  The manner in which the people threw their coins into the receptacles was not important.  Jesus was focusing on the amount given by the rich versus the poor.  This is not to imply that giving more was better, since everyone was required to pay a ten percent flat ‘tax’.

3.  “and many rich people were putting in many.”

a.  Mark obviously got this kind of eyewitness information from someone who was there (Peter).  Jesus and the disciples were very aware that many of the Jews paying their temple tax and offerings were rich.  This is in no way an indictment of the Jews or a characterization of all Jews as wealthy.  This is simply pointing out that many of the people giving were rich.  Jesus and Peter and others could tell this by the fine clothing these people wore and by the large amount of coins they put in compared to others, whose ten percent was a lot less number of coins.


b.  The Jewish system of ‘taxation’ was ten percent (‘tithe’ means 10%) for the maintenance of the Levitical priesthood (Num 18:21-32) and ten percent every third year for the maintenance of the poor and widows (Dt 14:28-29).  Beyond that people could make any free will offering they wanted.  Dt 16:10, “Then you shall celebrate the Feast of Weeks to the Lord your God with a tribute of a freewill offering of your hand, which you shall give just as the Lord your God blesses you.”
4.  Commentators’ comments.


a.  “Jesus was now in the Court of the Women.  Here were thirteen chests placed at intervals around the walls, each marked with the purpose to which the offerings were to be devoted.  This colonnade under which these chests were placed, was called ‘The Treasury’.  Here our Lord sat down and looked with a discerning eye how the crowds threw in their money.”


b.  “There were thirteen trumpet-shaped chests around the walls of the court of the women, and here the people dropped in their offerings.  The rich made a big production out of their giving (Mt 6:1–4), but Jesus rejected them and their gifts.”


c.  “From the court of the Gentiles (Mk 11:15) where He conducted His public teaching, Jesus entered the court of the women.  Against the wall of this court were 13 trumpet-shaped collection receptacles for receiving worshipers’ freewill offerings and contributions.  From a vantage point opposite one of these receptacles Jesus was observing how (‘in what way’) the Passover crowd was putting their money into the temple treasury (literally ‘the receptacle’).”


d.  “Jesus looked on and observed how the people cast money into the treasury.  He took note of the amounts put in and the manner in which this was done.  Doubtless many gave very ostentatiously, anxious that others should give them credit for great generosity.”


e.  “The narrative begins with Jesus sitting across from the temple treasury in the temple court watching people file in to make their private offerings.  There were many rich who threw much into the treasury, presumably referring to one of the thirteen trumpet-shaped receptacles found in this part of the temple.”


f.  “Gazophylakeíon designates a room in the temple that was called the treasury (Jn 8:20; Bauer has suggested that in Mk 12:41, 43; Lk 21:1 the term denotes a ‘contribution box’ or ‘receptacle,’ but see I.H. Marshall Gospel of Mark and Leon Morris Gospel According to John.  This room was a part of or contiguous with the court of the women; and in it were placed thirteen trumpet-shaped receptacles for receiving the free-will offerings of the people; each receptacle carried a sign indicating the use of the money placed therein.”


g.  “In God’s view the masses gave their small change; some, indeed, gave a lot of small change.  The temple treasury had brass horns which led to strongboxes at their base and money cast into these horns made them sound like a bell!  Emptying one’s pockets of small change made a spectacular clatter!”


h.  “The large sums donated by the rich would presumably be in silver or gold coins (as were the half-shekels for the temple tax, which had to be paid in Tyrian silver coins), so that CHALKOS (=copper/bronze) is here used in its more general sense of ‘money’.”  The objects for which the money was given (apart from the two chests for the temple tax) are listed in the Mishnah as ‘Bird offerings’, ‘Young birds for whole-offerings’, ‘Wood’, ‘Incense’, ‘Gold for the KAPPORET [perhaps sacred vessels?], and ‘Freewill offerings’ (six chests being devoted to the last.  All contributions were therefore for the work of the temple; charitable donations for the poor were made separately.”
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