John 1:1
Mark 12:40



 is the nominative absolute
 masculine plural articular present active participle from the verb KATESTHIW, which means “to devour.”


The article functions as a relative pronoun “who,” referring back to the scribes of verse 38.


The present tense is a customary and descriptive present for what the scribes typically or normally are in the process of doing at the present time.


The active voice indicates that the scribes produce the action.


The participle is circumstantial.

Then we have the accusative direct object from the feminine singular article and noun OIKIA, meaning “the houses” plus the possessive genitive from the feminine plural article and adjective CHĒROS, meaning “of widows.”

“who devour the houses of widows,”
 is the additive use of the conjunction KAI, meaning “and” plus the dative of indirect object from the feminine singular noun PROPHASIS, meaning “for a pretext, for appearance’ sake Mk 12:40; Lk 20:47.”
  Then we have the adverb of degree MAKROS, meaning “long” plus the nominative masculine plural present deponent middle/passive participle of the verb PROSEUCHOMAI, which means “to pray; to offer prayers.”


The present tense is a descriptive/customary present, describing what typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the scribes) producing the action.


The participle is circumstantial.

“and for the sake of appearance offering long prayers;”
 is the nominative subject from the masculine plural demonstrative pronoun HOUTOS, meaning “these [men].”  This is followed by the third person plural future deponent indicative from the verb LAMBANW, which means “to receive.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (these scribes) producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the neuter singular adjective PERISSOS, meaning “greater, more, even more; more severe punishment Mk 12:40; Lk 20:47”
 and the noun KRIMA, meaning “condemnation, judgment, and punishment.”

“these will receive a more severe punishment.’”
Mk 12:40 corrected translation
“who devour the houses of widows, and for the sake of appearance offering long prayers; these will receive a more severe punishment.’”
Explanation:
1.  “who devour the houses of widows,”

a.  This verse is the continuation and conclusion of the sentence begun in verse 38.  The entire sentence now reads: “Beware of the scribes who like to walk around in long robes, and greetings in the marketplaces, and chief seats in the synagogues and places of honor at banquets, who devour the houses of widows, and for the sake of appearance offering long prayers; these will receive more severe punishment.”


b.  Jesus continues His warning about the scribes and their evil thinking by describing one of their evil practices—they devour the houses or homes of widows.  This is obviously an idiom, which refers to the practice of taking the property of widows either before they die or after they die and have no family to whom to leave their property.


c.  “People often left their whole fortunes to the Temple, and a good part of the money went finally to the scribes and Pharisees.  The scribes were employed to make out wills and conveyances of property.  They tricked widows to give their homes to the Temple, and then took the proceeds of the sale for themselves.  In order to do this, they offered long prayers in the homes of these widows and for them.  Thus, they bent the widows to their will.  Our Lord calls these prayers, a pretense.  They could not be true prayers when offered with such an ulterior purpose.  Swete says: “Men who rob widows, and use prayer as a means of securing opportunities for committing a crime, shall receive a sentence in excess of that which falls to the lot of the dishonest man who makes no pretense to piety; to the sentence of the robber will be added in their case the sentence on the hypocrite.”

2.  “and for the sake of appearance offering long prayers;”

a.  Jesus adds the final characteristic, which was particularly irritating to Him.  The scribes would offer long public prayers for the purpose of making others think they were ‘spiritual’ or highly educated in the Scriptures or had some sort of special relationship with God.  Their prayers were for show and not about content.  They loved to pray publicly so others would recognize them for their spirituality or ‘closeness to God’.  God was not listening to them, since they continued to regard this iniquity in their thoughts.  They offer long prayers to be thought well of by men, and aren’t even thinking about what God thinks of them.


b.  The scribes never learned what Jesus taught about prayer in the sermon on the mountain, Mt 6:4-7, “When you pray, you are not to be like the hypocrites; for they love to stand and pray in the synagogues and on the street corners so that they may be seen by men.  Truly I say to you, they have their reward in full.  But you, when you pray, go into your inner room, close your door and pray to your Father who is in secret, and your Father who sees what is done in secret will reward you.  And when you are praying, do not use meaningless repetition as the Gentiles do, for they suppose that they will be heard for their many words.”

3.  “these will receive a more severe punishment.’”

a.  These self-centered, self-righteous, preoccupied-with-self scribes will receive a more severe punishment.  Does this refer to punishment in time or punishment in eternity?  Probably both.  The punishment in time will come with the fall of Jerusalem (if they live that long) and the punishment in eternity will come at the last judgment.  Do people some receive a more severe or difficult life as unbelievers now?  Certainly they do.  Most of this is a result of their own bad decisions.  Since the future tense is used, we should probably lean more to God’s future judgment then imagining that God punishes unbelievers in time for their arrogance and self-righteousness.  However, we should also consider that certain ‘acts of God’ are often His punishment on certain population of the earth for their negative volition and hardness of heart as seen in the universal flood and the ten plagues on Egypt.


b.  Since Jesus uses the phrase “more severe,” this suggests that there will be degrees of punishment in the eternal state for those who are in the lake of fire.  What these various degrees of punishment might be is anyone’s guess, since the Scriptures don’t tell us anything else about degrees of severity of punishment.  Dante certainly believed in this concept when he wrote The Inferno.

c.  The Greek word KRIMA has three related meanings: condemnation, judgment, and punishment, which is why you see it translated differently in English Bibles.  For the Greek mind condemnation was a judgment and always resulted in some sort of punishment.  People were not condemned and then nothing happened by way of punishment.  To be condemned or judged was to be punished as well.


d.  “The reference cannot be to an earthly or human judgment (which would hardly take cognizance of ostentation as a punishable offence), but must be to God’s future judgment, of which Jesus has spoken so vividly in Mk 9:42-48.  Such a judgment does not leave room for the gradation of punishments which seems to be envisaged in the comparative ‘more severe’ (though this could be understood simply as ‘very severe’), but probably it is better in context to take the comparative not a varying levels of condemnation or punishment, but rather of the more obvious guilt of these people than of other less blatant sinners.”

4.  Commentators’ comments.


a.  “If Jesus censures Jewish prayer, it is only when He finds in it impure motives (Mt 6:5), or when He sees it to be a pious mask for moral depravity (Mk 12:40), or when He detects in it an impenitent heart (Lk 18:10 ff.).”


b.  “Terrible pictures of civil wrong by graft grabbing the homes of helpless widows.  They persuaded widows to give their homes to the temple and took it for themselves. Their long prayers are a pretense of extra piety while robbing the widows.”


c.  “The charge, ‘they devour widows’ houses, was a vivid figure of speech for exploiting the generosity of people of limited means, especially widows.  They unethically appropriated people’s property.  In addition, they made lengthy prayers in order to impress people with their piety and gain their confidence.  Jesus condemned their ostentatious conduct, greed, and hypocrisy.  Instead of pointing people’s attention to God they claimed it for themselves under the pretense of piety.  Teachers such as these will be punished most severely; (Jam 3:1, “Stop becoming many teachers, my brethren, knowing that we shall receive a more severe punishment.”) at God’s final judgment.”


d.  “The scribes were grasping and covetous, devouring widows’ houses—that is, lending money on mortgage to needy widows and confiscating their property when their poor victims were unable to meet promptly their obligations.  Yet all was done legally, so as to put them above the charge of fraud, and they covered their extortionate behavior by making long prayers in public places, thus maintaining an appearance of great piety.”


e. “The scribes bilked widows of their living, an accusation that has echoes of Mal 3:5.   Jesus has in mind those who have been asked to be guardians of a widow’s estate but who have taken more than their fair share of expenses.  Worse still, in order to drum up such lucrative business they made a show of their piety, praying long prayers.  The connection, then, between this story and the one about the widow’s mite becomes evident.  The place where widows would encounter scribes praying and enlist their services would be in the temple courts.  The phrase ‘to devour a house’ is a technical one in extra-biblical Greek, referring to the bilking of someone’s property or funds. The evaluation of scribes here seems unrelentingly negative.  This criticism makes sense if the scribes from Jerusalem were mainly aristocratic and rich Sadducees infamous for their exploitation of the poor (see Josephus Antiquities 20.180–181, 205–207).”


f.  “As lawyers, their craving for property led them to ‘devour’ the houses of widows and orphans, so they themselves could live in luxury.”


g.  “In spite of their recognition as honorable community leaders, the scribes were actually of the most despicable kind of dishonesty.  They made long prayers in the homes of widows to cover up the fact that they were engaged in crooked schemes to deprive them of their very houses.”


h.  “The charge that the scribes ‘devoured widows’ houses’ refers to the fact that they sponged on the hospitality of people of limited means.”


i.  “It must have been a matter of common knowledge that these holy scribes abused their reputation by taking advantage of widows, by helping them, as administrators, to preserve their estates and using this position to ‘devour their houses’, to loot these estates in more or less legal ways.  To cover up this baseness these scribes ‘for a pretense go on praying a long time’.  These prayers are a mere pretense without sincerity toward God and are offered only to impress men.  Seeing these long periods of prayer, men would think it impossible that these scribes ever touched a widow’s penny.  As there are degrees of glory in heaven, so there are degrees of torture in hell, Lk 12:47-48 (“And that slave who knew his master’s will and did not get ready or act in accord with his will, will receive many lashes, but the one who did not know it, and committed deeds worthy of a flogging, will receive but few.  From everyone who has been given much, much will be required; and to whom they entrusted much, of him they will ask all the more.”).


j.  “Devouring their houses is a vivid phrase for taking material advantage of them (like our ‘eat someone out of house and home’).  How the scribes were alleged to do this can be only a matter of speculation.  It could be through excessive legal fees, through mismanaging to their own advantage an estate of which they were made trustees, through taking their houses as pledges for unpayable debts, through promoting the temple cult which ‘eats up’ the resources of the pious poor, or more generally through exploiting their hospitality and trust.”
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