John 1:1
Mark 12:36



 is the nominative subject from the masculine singular intensive pronoun AUTOS, used as a reflexive (or ‘intensive’ according to Wallace) pronoun plus the proper noun DAUID, meaning “David himself.”
  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.’


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that David produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the instrumental of means or instrumental of agency from the neuter singular article and noun PNEUMA plus the article and adjective HAGIOS, meaning “by means of the Holy Spirit” or “by the agency of the Holy Spirit.”  The two ideas can be combined into the translation “by the Holy Spirit.”

“David himself said by the Holy Spirit,”

 is the third person singular aorist active indicative from the verb EIPON, which means “to say: said.’


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that David produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular noun KURIOS, meaning “The Lord.”  This is followed by the dative of indirect object from the masculine singular article and noun KURIOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “to my Lord.”

““The Lord said to my Lord,”

 is the second person singular present deponent middle/passive imperative from the verb KATHĒMI, which means “to sit.”


The present tense is a descriptive and customary present for what is reasonably expected to occur right now.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the Lord) producing the action.


The imperative mood is more of a request than a command.

Then we have the preposition EK plus the adverbial genitive of place from the neuter plural adjective DEXIOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “on My right side.”  “EK is used as a marker denoting the direction from which something comes.  Since the Greek feeling concerning the relation between things in this case differed from ours, EK could answer the question ‘where?’: at (on) the right Mt 20:21, 23; 22:44; 25:33; Lk 1:11; Acts 2:25.”

“‘Sit at My right side,”

 is the conjunction HEWS, meaning “until” plus the indefinite particle AN plus the first person singular aorist active subjunctive from the verb TITHĒMI, which means “to put, place.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that God the Father will produce the action.


The subjunctive mood is used in temporal clauses where the temporal element is indefinite and implies uncertainty as to the time of realization.

Then we have the accusative direct object from the masculine plural article and adjective ECHTHROS with the possessive genitive from the second person singular personal pronoun SU, meaning “Your enemies.”  Finally, we have the preposition HUPOKATW
 plus the adverbial genitive of place from the masculine plural article and noun POUS with the possessive genitive from the second person singular personal pronoun SU, meaning “under Your feet.”

“until I put Your enemies under Your feet.’””
Mk 12:36 corrected translation
“David himself said by the Holy Spirit, “The Lord said to my Lord, ‘Sit at My right side, until I put Your enemies under Your feet.’””
Explanation:
1.  “David himself said by the Holy Spirit,”

a.  Jesus continues His teaching of the crowd on the temple grounds on Tuesday with His own question to confound the Pharisees, Sadducees, and scribes.  They had asked questions to try and trap Him, now it is His turn to ask a question that they are unable to answer without acknowledging that the Messiah had to be God and man combined in one person.


b.  The Lord then cites something that David himself said under the influence and inspiration of the Holy Spirit.  The prepositional phrase “by the Holy Spirit” not only indicates the existence of the Holy Spirit as a person and member of the Trinity, but the fact that the Holy Spirit inspired the content of the Old Testament, just as He inspired the content of the New Testament.  This statement by Jesus validates Psalm 110 as Scripture and as having been written by David.


c.  Notice that no one objected to Jesus’ reference to the Holy Spirit.  They all believed that there was a person of deity called, “The Holy Spirit.”  Thus the Jews clearly believed in the Trinity.


d.  The statement by David is quoted from Ps 110:1.

2.  ““The Lord said to my Lord, ‘Sit at My right side,”

a.  In the Hebrew the two nouns are different.  They are not the same word KURIOS each time as found in the Greek translation.  The Hebrew says: “JHWH declared to my ADONI.”  The noun JHWH is the sacred tetragrammaton, which was never spoken by the Jews in order that they would never take the Lord’s name in vain.  Therefore, David is saying that JHWH (God the Father) said to David’s ADONI (David’s Lord—the God of David, who was the God of Israel).


b.  Thus David tells us that the Most High God, God the Father, directed another “Lord” or person of deity to sit down at His right side.  The fact that this other person of deity could sit, indicates that He had to have a human body in order to sit.  Thus this person being invited to sit is being given a place of honor co-equal with deity.


c.  Therefore the ‘deity’ of David (Who was the deity of Abraham, Isaac and Jacob as well) is invited by JHWH to sit down on His throne in heaven in the highest place of honor.  And the scribes and Pharisees recognized this person to be the Messiah or David’s greater son.  (The Sadducees didn’t believe in life after death, so they aren’t an issue here.)

3.  “until I put Your enemies under Your feet.’””

a.  The subject “I” is the speaker JHWH, that is, God the Father or the Most High God, Who occupies His throne in heaven.  He intends to take action against the enemies of the ADONI, David’s Lord, by putting them under His control and authority.


b.  The fact that the enemies of David’s ADONI will be put under His authority and control indicates this ADONI’s future function of rulership by the sanction of JHWH.  The only Person ever said to meet these conditions was the Messiah of Israel, the God of Israel living and ruling among His people.

4.  Commentators’ comments.


a.  “It is a matter of common knowledge in Israel, taught by the scribes and rabbis generally, that the Messiah would be a Son of David, in accordance with God’s promise to the psalmist-king that he should never want a man to sit upon his throne (1 Kg 2:4; Ps 132:11).  It is true that this promise depended upon the seed of David walking in obedience to the Word of the Lord, but an unconditional promise had also been made, as set forth in Ps 89:1–4, 34–37.  That the teachers in Israel were right, therefore, in declaring that Christ, that is, Messiah (the Anointed), was to be the Son of David, is clear.  But there were other scriptures indicating that He would be also the Son of God, which they were ignoring. So Jesus challenged them by drawing their attention to Psalm 110.”


b.  “Mk 12:35–37 shows that the rule of the Son of David after His exaltation was understood with Ps 110 as session at the right hand of God with the subjugation of His enemies.  Where else could the promised throne be found?”


c.  “In the Psalm David made it plain that the divine promises did not refer to him but to Christ.  The Messiah is his Lord rather than his Son.  David did not ascend up to heaven, but he prophesied that the Messiah should sit on the throne at God’s right hand, Acts 2:34.  David cannot have meant the words of Acts 2:27 of himself but only of Christ, for everyone knows that David died and was buried, and his tomb may be seen in Jerusalem, Acts 2:29.”


d.  “Both the scribes and the people believed that the Jewish Messiah would come from the royal line of David.  David was human, so would the Messiah be human.  Thus, He would be David’s son.  Our Lord reminds His hearers that David calls the Messiah his Lord.  That is, he recognizes Him as Deity, the JHWH of the Old Testament.  The difficulty our Lord puts before His listeners and at the same time tosses into the lap of the Pharisees, is as to how, since Messiah is Jehovah, deity, He can also be human.  At once the incarnation is brought before them.  One of the charges brought against the Lord Jesus was that He called God His Father, making Himself equal with God, thus deity.  Thus, the Jewish leaders rejected the teaching of the incarnation, and Jesus’ claim to deity.  It is well to notice our Lord’s testimony to the divine inspiration of David, also the recognition by David of the two other Persons of the Trinity.  Thus, we have the Trinity mentioned in an Old Testament setting in verse 36.”


e.  “Jesus quoted Psalm 110:1 and asked them to explain how David’s son could also be David’s Lord.  The Jews believed that the Messiah would be David’s son (Jn 7:41–42), but the only way David’s son could also be David’s Lord would be if Messiah were God come in human flesh.  The answer, of course, is our Lord’s miraculous conception and virgin birth.”


f.  “To prove that the Messiah is David’s Lord, Jesus quoted what David himself speaking by (under the controlling influence of) the Holy Spirit declared in Ps 110:1.  This clearly argues for both the Davidic authorship and the divine inspiration of this psalm.  He said: The Lord (Yahweh, God the Father; Mk 12:29) said to my (David’s) Lord (’Ădōnāy, the Messiah): Sit at My (the Father’s) right hand, the place of highest honor and authority, until I (the Father) put Your (the Messiah’s) enemies under Your (the Messiah’s) feet, bringing about their subjugation.  The unassailable fact was that David called the Messiah Lord.”


g.  “Verse 36 indicates Jesus’ clear belief in the inspiration of the Hebrew Scriptures, as well as in the Davidic authorship of this psalm.  The person in question is given the place of honor and power next to God, and the image of enemies being put under his feet is that of the victor placing his foot on the neck of the conquered, a not uncommon ancient Near Eastern gesture to indicate total domination on the one hand and total capitulation and submission on the other.”


h.  “The Jews universally held Psalm 110 to be a messianic psalm (i.e., a prophecy of the Messiah and the Messianic Age), and the accepted understanding of 2 Sam 7:16 (and many other Scriptures) was that the Messiah (‘Christ’ is from the Greek equivalent for ‘Messiah’) would be of Davidic descent.  By using the present tense instead of the future in His question on whose son the Messiah is, Jesus insisted that the Messiah was alive at the time.  The full significance of Ps 110:1 is often overlooked because the first ‘Lord’ is YHWH, God’s name in Hebrew (for which Jews, in order to avoid any possible risk of blasphemy, always substitute ‘Lord’ [no orthodox Jew ever articulates ‘Yahweh’]), and the second ‘Lord’ is Adonai, the Hebrew word for ‘Lord.’ (Wherever our English versions read ‘Lord’ [small capitals], the Hebrew text reads ‘YHWH.’)  So this verse reads literally, ‘YHWH said to my Lord, “Sit at my right hand.”’  The Messiah, then, is man because He is David’s son, yet He is God because He sits at the right hand of YHWH (God the Father)!  David recognizes Him as deity by calling Him ‘my Lord.’  So the Messiah’s progenitor, under inspiration of the Spirit, pays tribute to His divine origin.  Clearly, the Messiah must be both God and man.”


i.  “Given the way Jesus and his contemporaries read Ps 110, the argument is convincing enough: David, the author, referred to the Messiah, the addressee, as KURIOS, and thus as his superior rather than his son.”
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