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

 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular future active indicative (used as an imperative) from the verb AGAPAW, which means “to love unconditionally.”


The future tense is an imperative (volitive) future, which affirms what will and must take place.  It is often translated with the word “shall.”


The active voice indicates that all Jews were expected to produce the action.


The indicative mood is declarative for a dogmatic statement of fact and functions in the sense of an imperative command.

Then we have the accusative direct object from the masculine singular noun KURIOS with the appositional accusative from the masculine singular article and noun THEOS with the possessive genitive from the second person singular personal pronoun SU, meaning “the Lord, your God.”  This is followed by the preposition EK plus the ablative of source
 from the feminine singular adjective HOLOS plus the article and noun KARDIA with the possessive genitive from the second person singular personal pronoun SU, meaning “from your whole heart.”

“and you will love the Lord your God from your whole heart,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EK plus the ablative of source from the feminine singular adjective HOLOS plus the article and noun PSUCHĒ with the possessive genitive from the second person singular personal pronoun SU, meaning “from your whole soul.”

“and from your whole soul,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EK plus the ablative of source from the feminine singular adjective HOLOS plus the article and noun DIANOIA with the possessive genitive from the second person singular personal pronoun SU, meaning “from your whole mind.”

“and from your whole mind,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EK plus the ablative of source from the feminine singular adjective HOLOS plus the article and noun ISCHUS with the possessive genitive from the second person singular personal pronoun SU, meaning “from your whole strength.”

“and from your whole strength.””
Mk 12:30 corrected translation
“and you will love the Lord your God from your whole heart, and from your whole soul, and from your whole mind, and from your whole strength.””
Explanation:
1.  “and you will love the Lord your God from your whole heart,”

a.  Jesus continues His answer to the scribe’s question about which is the greatest commandment by continuing the quote from Dt 6:4-5.  This verse quotes Dt 6:5 with the addition of one statement added by Jesus, which is not found in the Hebrew or Septuagint translation.


b.  Since God is the only God, God expects us to love Him from our whole heart.  The heart is the thinking part of the soul, where the information about God that is understood is believed and acted upon.  The ‘heart’ has nothing to do with emotions.  The Greeks used the kidneys as the organ of emotions.  The ‘heart’ was the organ of thought.


c.  God expects us to love Him because He first loved us and demonstrated that love by creating us and giving us life.  We should appreciate Him for the mere fact that we exist.  But even more so than this, we the Jews (=the believers) should love God because He has promised us eternal salvation and eternal life.


d.  The future tense (‘shall’) used as a command is a reasonable expectation on God’s part.  He is not forcing us to love Him, but is declaring His will that it is reasonable and proper for us to love Him, considering how much He loves us and all that He has done and keeps on doing for us.

2.  “and from your whole soul,”

a.  The second place from which we are expected to love the Lord is from our whole soul.  This means from every part of our immaterial being: from our conscience, from our volition, from our memory center, from our frame of reference, from our vocabulary and categorical storage area, and from our norms and standards.

b.  Every facet of our thinking should be directed toward love for God.

3.  “and from your whole mind,”

a.  In addition to the right lobe of the soul, we are expected to love God from the left lobe of our soul, that is, from our whole mind.  This part of our immaterial being deals with our cognition of information, our knowledge, our understanding of things we are learning.


b.  This is the part of the statement that our Lord adds to Dt 6:5; for this statement is not found in the Hebrew or the Greek translation.  This is added by our Lord as new information.  God expects us to love everything we learn about Him.


c.  When the heart, soul, and mind are brought together, we have a complete picture of the entire immaterial image of God that was created by God in us.  The totality of our immaterial being is expected to love God.

4.  “and from your whole strength.””

a.  Last, but not least, Jesus adds that God expects us to love Him from our whole strength.  This is not the power of physical strength, but the power of the inner man—the immaterial thinking of the heart, soul, and mind in all its power.


b.  God doesn’t expect a ‘half-hearted’ effort in loving Him, but a whole-hearted effort.  We must give it all we’ve got.  That’s the only kind of love worthy of God.  We cannot share our love for God with anything or anyone else.  He requires all our love.  A piece of it cannot be given to the Emperor or the High Priest or another ‘god’.  We are to love God with everything ounce of mental strength we possess, and there is no excuse for failure.  That is the divine standard.


c.  And most amazingly, this was the love that Jesus reasonably expected to be given to Him by the man standing before Him asking this question.  He expects it of you and I likewise.

5.  Commentators’ comments.


a.  “The mention of the heart, soul, mind, and strength speaks of the devotion of the whole being to God.  The ancient Hebrews regarded the heart as the organ of the intellect, and the mind, that of the desires and affections.  These were the first two commandments because they revealed the ultimate principles of morality which it was the business of the law to enforce, and on which the ripest teaching of the prophets depended.  As to the relative importance of the commandments, our Lord is content to say that these fundamental laws of human life are second to none.”


b.  “The command, ‘you shall love the Lord your God’, calls for a volitional commitment to God that is personal, comprehensive, and wholehearted.  This is emphasized by the repeated words EK, ‘out of,’ (denoting source), ‘the whole of your heart (control center), soul (self-conscious life), mind (thought capacity), and strength (bodily powers).  The Hebrew text does not mention ‘mind’; the Septuagint omits ‘heart’; but Jesus included both terms, stressing the comprehensive nature of the command.”


c.  “In these words our Lord epitomized all the commandments that deal specifically with man’s duty toward God.  He who loves God supremely will not willingly dishonor Him in anything.”


d.  “The mind and the heart are really one and the same in Hebrew thought.”
  However, in the mind of Jesus they are distinct.


e.  “Love is the duty of man toward God, and this is in itself a revelation of the nature of god.  It is only one who loves who demands love, and only one in whom love is supreme demands love as the supreme duty.  God requires of men what is consonant with His own being.  ISCHUS is the spiritual strength.  There is no attempt at classification, or exactness of statement, but simply to express in a strong way the whole being.”


f.  “Jesus demands a decision and readiness for God, and for God alone, in an unconditional manner.  Clearly this cannot be the subject of legal enactment.  It is a matter of the will and action.  The love which determines the whole disposition of one’s life and places one’s whole personality in the service of God reflects a commitment to God which springs from divine sonship.”


g.  “AGAPAW expresses the love of intelligence and purpose, and is thus far above PHILEW, the love of mere liking or affection.  Not even the smallest corner [of the heart] is to be closed against God and opened to another.  Why? Because none other and nothing other can be placed beside God; no one and nothing bear the relation to us that the Lord, our God, does.  For us to give a part of our heart, mind, soul, or strength to someone or something else would be pretending that someone or something really does stand toward us as God does, which would be a monstrous lie.”
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