John 1:1
Mark 12:28



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle of the verb PROSERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that one of the scribes produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Then we have the nominative subject from the masculine singular cardinal adjective HEIS, meaning “one” plus the ablative of the whole (partitive genitive) from the masculine plural article and noun GRAMMATEUS, meaning “of the scribes.”  This is followed by the nominative masculine singular aorist active participle from the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that one of the scribes produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “hearing.”

Then we have the genitive direct object (especially after a verb of hearing like AKOUW to indicate that what was heard was understood; if the accusative case is used then no comprehension takes place
) from the possessive use from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “their” plus the genitive masculine plural present active participle of the verb SUZĒTEW, which means “to dispute, debate, argue Mk 8:11; Acts 6:9; 9:29; Mk 9:14, 16 ; 12:28; Lk 22:23.”
  This participle is a substantival participle.
“And one of the scribes, after coming, hearing their arguing,”
 is the nominative masculine singular aorist active participle from the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that one of the scribes produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “seeing.”

Then we have the conjunction HOTI, which is used after verb of perception to indicate the content of that perception.  It is translated “that.”  This is followed by the adverb of manner KALWS, meaning “well, rightly, correctly.”  With this we have the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its conclusion.  This can be translated by use of the English auxiliary verb “had.”


The deponent passive voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the Sadducees.  This is followed by the third person singular aorist active indicative from the verb EPERWTAW, which means “to ask.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the scribe produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“seeing that He had answered them correctly, asked Him,”
 is the nominative subject from the feminine singular interrogative adjective POIOS, meaning “Which, What?”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which regards the state of being as a static fact.


The active voice indicates that the first and foremost commandment produces the state of being what it is—the most important one.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the predicate nominative from the feminine singular noun ENTOLĒ, meaning “commandment” plus the ordinal adjective PRWTOS, meaning “first” in the sense of “foremost” or “most important.”
  Finally, we have the ablative of the whole from the neuter plural adjective PAS, meaning “of all.”

“‘What is the most important commandment of all?’”
Mk 12:28 corrected translation
“And one of the scribes, after coming, hearing their arguing, seeing that He had answered them correctly, asked Him, ‘What is the most important commandment of all?’”
Explanation:
1.  “And one of the scribes, after coming, hearing their arguing,”

a.  Mark continues the story of Jesus’ encounter with various people on Tuesday of passion week by describing the encounter with a scribe who overheard the conversation between Jesus and the Sadducees about resurrection.


b.  This time we have a single person talking to Jesus rather than a group coming to Him with a question.  This man is also testing Jesus according to Mt 22:35, “One of them, a lawyer, asked Him a question, testing Him.”  He came and listened to what Jesus had to say to the delegation of Sadducees, heard both sides of the argument or discussion, and then decided to take a crack at tricking Jesus into making a wrong answer.  He was just as prejudiced against Jesus as the others.

2.  “seeing that He had answered them correctly, asked Him,”

a.  It was obvious to Mark (Peter) that this scribe agreed with Jesus’ answer about resurrection, believing that what Jesus said about God being the God of the living was correct, and that therefore, resurrection was a true doctrine of theology.


b.  Jesus had not impressed this doctor of the Law with His answer.  The Sadducees failure to trap Jesus in His answer only motivated this man to ask another question of Jesus regarding the commandments of Moses as a test.  This scribe was hostile in his questioning of Jesus.  He was trying to trap Him or make Him look bad.  It does not appear that He simply wanted to see what Jesus’ opinion was on the issue.

3.  “‘What is the most important commandment of all?’”

a.  The scribe gives the appearance that he is asking a fair and honest question; that the question is from someone who is seeking truth without an ulterior motive.  But such is not the case.


b.  The word ‘commandment’ implies that the man is asking about the list of ‘ten commandments’ found in Ex 20.  His inquiry is which of these ten is the most important of all the commandments.  However, Jesus will answer him with the commandment from Dt 6:4-5.


c.  The phrase “most important” means the commandment that takes precedence over all other commandments in any given situation.  In other words, if there is a conflict or question about what you should do in any given situation, then obedience to this commandment takes precedence.

4.  Commentators’ comments.


a.  “The next challenger was a scribe who was also a Pharisee (Mt 22:34–35).  The scribes had determined that the Jews were obligated to obey 613 precepts in the Law, 365 negative precepts and 248 positive.  One of their favorite exercises was discussing which of these divine commandments was the greatest.”


b.  “He came with no apparent hostile or hidden motive [Matthew says he came ‘testing’ Jesus] to appraise Jesus’ skill in answering a much-debated subject in scribal circles.  While the scribes believed all commandments were binding, they assumed a distinction between weightier and lighter statutes and often attempted to sum up the whole Law in a single unifying command.”


c.  “He seems to have been an honest man. He had been impressed by the sincerity of Jesus Christ and the clearness of His answer to the questions of others.”
  Again this ignores the statement by Matthew.

d.  “There is no air of hostility involved in this story, but rather we seem to have someone who is a genuine seeker of knowledge who admires Jesus’ responses under pressure to the Sadducees and others, and responds well and wisely to Jesus’ teaching.  Thus Mark would seem to be indicating that the responses to Jesus, even during his last days of teaching in the temple courts, were varied, and sometimes were quite positive.  There was in early Judaism a great deal of dispute about how to rank the 613 commandments in the Hebrew Scriptures in terms of importance, and even more debate as to which one was the most crucial or paramount of these commandments, which then could be used as a hermeneutical tool to interpret the rest. Thus the question the scribe raises is not merely hypothetical (unlike the question raised by the Sadducees), but an inquiry about the ‘first’ commandment.”


e.  “Mt 22:35 informs us that this event was a continuation of the Pharisaic testing, or effort to entrap Jesus, so we cannot see this scribe as seeking information.  The Pharisees had a veritable plethora of laws.  The question ‘which of these is the most important?’ was hotly debated between the schools of Shammai and Hillel.  That is the background to this ‘testing’ of Jesus.  The test or trap was the Pharisaic hope Jesus would be borne along on the crest of the public popularity He was currently enjoying and assert His own authority as superior to that of Shammai and Hillel in an attempt to establish Himself as a worthy leader.  In so doing, they reasoned, He could put Himself above the Mosaic Law, and that, in Jewish jurisprudence, was blasphemy, a crime punishable by death.  Furthermore, we must remember that the confrontation between the Pharisees and Jesus started two years earlier on just this topic, for it became evident when Jesus rejected their traditions governing behavior on the Sabbath.  So they thought they could easily lead Him into speaking against the Mosaic Law and thus commit blasphemy, and consequently incur the death penalty.  After all, their object was to kill Jesus; so their testing was directed to that end.  There are several undercurrents beneath this question, for in addition to the point discussed above, it was a standard test of orthodoxy, for if any religious leader denied it he was branded a heretic and could be executed for heresy.  Here the test was made in conspicuous public. The accepted answer was Dt 6:5, but this is preceded by the charge in Dt 6:4, ‘Hear O Israel, the Lord your God is one.’  It seems that this was their scheme; they were attempting to maneuver Jesus into reasserting His oneness with the Father, for at the previous feast in the temple He had said, ‘I and the Father are one’ (Jn 10:31), which they saw as a breach of Dt 6:4.  Remember, that this previous encounter concludes with the Pharisees attempting to stone Jesus, so it is just not possible that they could have overlooked the significance of His claim to be ‘one with Father.’”


f.  “There seems to be no ulterior motive in this inquiry.”
  Again this disregards Matthew’s account.


g.  “Judging from the fact, that he was led to put this question by seeing how well Jesus had answered the Sadducees, and from his commendation of our Lord's reply to himself, as also from our Lord’s commendation of his answer, it seems probable that the Scribe did not ask this question in a captious spirit.  He thought, ‘Here is possibly an opportunity to get an answer to our standing question, about the first commandment.’  Matthew states the matter differently, making him one of a group of Pharisees, who gathered about Jesus with the usual purpose of testing him.”


h.  “This man is perfectly innocent of any evil intent; he was perhaps urged to speak to Jesus for this very reason.  To make the motive of either this scribe or of the Pharisees back of him the hope to entangle Jesus as was done in previous attacks on him is unsatisfactory.  The outcome of the questioning is entirely too friendly for that.  Mark tells the story as it pertains to the scribe alone, Matthew as it involves the whole assemblage of the Pharisees who went along to hear what Jesus would say.  When Matthew adds ‘tempting [testing] Him,’ all that follows shows that the word is here not meant in an evil sense but merely as trying Jesus out to see how he would answer this disputed question.”


i.  “This pericope [story] marks a significant turning point in the Jerusalem confrontation.  And yet it is remarkable that the questioner who introduces it and who responds so warmly to Jesus’ teaching is a member of the group who have been some of Jesus’ chief opponents in Galilee, who have been implicated in the challenge to Jesus since His arrival in the city, and who will soon be singled out for attack in verse 38-40.  Perhaps it is significant that he is only ‘one’, so that his positive attitude and spiritual perception stand in significant contrast to the scribes taken as a whole, who will continue to recur in the passion narrative as partners in the coalition against Jesus.  One open-minded scribe symbolizes what might have been, but he stands alone.  It soon becomes clear that his attitude is not that of the majority of the scribes.  He comes already favorably disposed towards Jesus, and leaves even more so.  Such an open-minded enquirer prefigures the minority support which Jesus and His followers will find even in the Sanhedrin (Mk 15:43; Acts 5:33-39; Jn 7:50-51; 19:38-40).”

Notice that commentators fall on both sides of the issue regarding this scribe.  Some say he came with an antagonistic testing of Jesus, because of Matthew’s statement.  Others say that the man had a positive attitude toward Jesus due to the man’s remarks.  Commentators naturally take sides on the issue, when the truth is that both are probably correct.  The scribe was sent to test Jesus, and probably initially intended to do so.  But seeing Jesus’ kind demeanor and hearing the Lord’s gracious and honest answers, the man’s mind was quickly changed from one of ‘testing’ to one of appreciation.  Matthew emphasizes the man’s initial attitude, and Mark emphasizes the man’s changed attitude.  Both are correct.  How often and how quickly are antagonistic people changed, when we show them our genuine Christian love and concern for them?  How much more so was this in the case of our Lord and this man?
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