John 1:1
Mark 12:26



 is the adversative use of the postpositive conjunction DE, meaning “However” with the preposition PERI plus the adverbial genitive of reference from the masculine plural article and adjective NEKROS, meaning “concerning, with reference to the dead.”  Then we have the conjunction HOTI, meaning “that,” used to introduce a substantival clause.
  With this we have the third person plural present passive indicative from the verb EGEIRW, which means “to be raised.”


The present tense is a descriptive and/or customary present, which describes a present fact that is reasonably expected to occur.


The passive voice indicates that the dead receive the action of being raised.


The indicative mood is declarative for a simple statement of fact.

“However, concerning the dead that they are raised,”
 is the negative adverb OUK, meaning “not,” followed by the second person plural aorist active indicative from the verb ANAGINWSKW, which means “to read.”


The aorist tense is a culminative aorist, which looks at the action in its entirety but regards it from the standpoint of its completion or end-state.  This can be translated by use of the English auxiliary verb “have.”


The active voice indicates that the Sadducees have produced the action of not reading.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the preposition EN plus the locative of place from the feminine singular article and noun BIBLOS plus the genitive of identity from the masculine singular proper noun MWUSĒS, meaning “in the book of Moses.”  This is followed by the preposition EPI plus the adverbial genitive of place from the masculine singular article and noun BATOS, meaning “at or about the thorn-bush, of the bush in which Moses saw a vision of God (Ex 3:2–4; Dt 33:16; Mk 12:26: ‘in the passage about the thorn-bush’.”

“have you not read in the book of Moses about the thorn-bush,”
 is the interrogative conjunction PWS, meaning “how,” followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say, speak: spoke.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Moses.  This is followed by the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  Next we have the nominative masculine singular present active participle from the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that God produced the action.


The participle is circumstantial.

Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I,” followed by the predicate nominative from the masculine singular article and noun THEOS, meaning “the God.”  The verb EIMI, meaning “to be: [am]” is deliberated omitted, since it is so clearly understood as necessary in the thought.  With this we have the genitive of relation from the masculine singular proper noun ABRAAM, meaning “of Abraham.”  This is followed by the additive use of the conjunctions KAI…KAI, meaning “and…and” plus the predicate nominative from the masculine singular noun THEOS plus the genitive of relationship from the proper noun ISAAK, meaning “God of Isaac.”  And finally, we have the predicate nominative from the masculine singular noun THEOS plus the genitive of relationship from the proper noun IAKWB, meaning “God of Jacob.”  The last two articles before THEOS in many manuscripts are likely later scribal additions to ‘correct’ the grammar.

“how God spoke to him, saying, “I [am] the God of Abraham, and God of Isaac, and God of Jacob”?”
Mk 12:26 corrected translation
“However, concerning the dead that they are raised, have you not read in the book of Moses about the thorn-bush, how God spoke to him, saying, “I [am] the God of Abraham, and God of Isaac, and God of Jacob”?”
Explanation:
1.  “However, concerning the dead that they are raised,”

a.  Having dealt with the issue of there being no marriage in heaven or the eternal state, the Lord turns His full attention to the issue of resurrection.  In His previous statement, He only alluded to and assumed the future existence of resurrection.  Now He will address it directly.


b.  The issue is clarified as specifically whether or not the dead are raised.  Jesus is not talking about resuscitation, in which a person comes back from the dead to subsequently die again, but about resurrection, which is coming back to life in a body that is incapable of dying again.  This is what the Sadducees did not believe in and what Jesus will refute from the Torah (the first five books of the Old Testament, written by Moses, whom the Sadducees considered as the only authoritative Old Testament writer).

2.  “have you not read in the book of Moses about the thorn-bush,”

a.  Again Jesus answers His critics with a question.  “The question expects an affirmative answer, for Christ knew well that these Sadducees were thoroughly familiar with the Pentateuch.”
  This question indirectly shows their ignorance of the meaning of the Scriptures they did read, just as Jesus as previously pointed out, when He said, “you do not understand the Scriptures” (verse 24).  These men may have not read the books of Moses themselves.  They probably relied on what their scribes told them and didn’t have time to study the Scriptures themselves.  And even if they did read the Scriptures on their own, they didn’t pick up on the point Jesus is about to make, since they denied the existence of any future resurrection.  One of the real mysteries is how the Sadducees could not believe in angels, when Moses writes about angels guarding the Garden of Eden, visiting Lot at Sodom, etc.


b.  The thorn bush is a reference to the incident where Moses first encounters the God of Israel at the bush that burned with fire but was not consumed.  Ex 3:2-6, “The angel of the Lord appeared to him in a blazing fire from the midst of a bush; and he looked, and behold, the bush was burning with fire, yet the bush was not consumed.  So Moses said, ‘I must turn aside now and see this marvelous sight, why the bush is not burned up.’  When the Lord saw that he turned aside to look, God called to him from the midst of the bush and said, ‘Moses, Moses!’  And he said, ‘Here I am.’  Then He said, ‘Do not come near here; remove your sandals from your feet, for the place on which you are standing is holy ground.’  He said also, ‘I am the God of your father, the God of Abraham, the God of Isaac, and the God of Jacob.’  Then Moses hid his face, for he was afraid to look at God.”


c.  Notice that the Lord considered the writing of Moses to actually be the writings of Moses, which gives authority to the writings of Moses as Scripture.
3.  “how God spoke to him, saying, “I [am] the God of Abraham, and God of Isaac, and God of Jacob”?”

a.  Jesus then summarizes for the Sadducees the pertinent statement by God (actually by Himself) in this portion of Scripture.  The God who spoke to Moses is the God who is speaking to these Sadducees.


b.  The verb EIMI is an ellipsis or deliberate omission in the Greek for the sake of emphasis.  This is so common in Greek it is not worth debating.  It is standard grammatical technique.  The present tense is a static or aoristic idea.  It regards the state of being the God of these three men as always a fact in the past, present, and future.  There never is a time when God is not the God of these three men, and for that matter of everyone else.


c.  The three generations of Abraham, Isaac and Jacob cover a period of time from approximately 2075 B.C. – 1900 B.C. (Abraham); 1975 B.C. – 1895 B.C. (Isaac-180 years Gen 35:28); 1915 B.C. – 1800? B.C. (Jacob).  This period of 275 years indicates that the God of these three men is their God before they were born, while they were alive, and after their deaths.  But the fact that the present tense is now used for three men that died over 1800 years earlier indicates that God is the God of them now, which means they are not dead, but alive.


d.  At the time of the burning bush (about 1441 B.C.) Moses encounters the God of Abraham, Isaac, and Jacob, who have been dead for about 360 years.  Yet the God of these three men is said to be their God right now with the implication that these men had a current relationship with God even though ‘dead’.  God is not the God of non-existence, but of that which exists.  Therefore, though dead, these three men still had to exist for God to be their ‘God’.  Jesus will clarify this point when He declares God to be the God of the living.  “God did not tell Moses that He was (past tense) the God of Abraham, Isaac, and Jacob.  He said, ‘I am the God of Abraham, and the God of Isaac, and the God of Jacob.’  The patriarchs were alive when God spoke those words to Moses; therefore, Moses does teach that there is life after death.”

4.  Commentators’ comments.


a.  “In quoting that passage the Lord argues thus: In this passage God reveals Himself as standing in a real relation to men who were long dead.  But the living God cannot be in relation with any who have ceased to exist; therefore the patriarchs were still living in His sight at the time of the Exodus; dead to the visible world, they were alive unto God.  This argument establishes the immortality of the soul, but not, at first sight or directly, the resurrection of the body.  But the resurrection of the body follows, when it is understood that the body is a true part of human nature.  God would not leave men with whom He maintained relations, in an imperfect condition; the living soul must in due time recover its partner; the death of the body could only be a suspension of vital activities which in some form would be resumed.”


b.  “In this passage God identified Himself to Moses, affirming, ‘I am the God of Abraham … Isaac, and … Jacob’ (Ex 3:6).  God implied that the patriarchs were still alive and that He had a continuing relationship with them as their covenant-keeping God, even though they had died long before.”


c.  “He did not say, ‘I was their God,’ but, ‘I am their God.’  He spoke of them as definite personalities related to Him by grace though their bodies were dead long since.”


d.  “Jesus’ argument that the patriarchs are still alive, based on the use of the phrase ‘the God of Abraham, Isaac, and Jacob,’ is a fairly common example of the way early Jews would press the literal sense or what seemed to be a fundamental underlying assumption behind such a phrase.  Jesus does not cite a late Jewish text about the resurrection of the patriarchs, but rather focuses on a text from the Pentateuch the Sadducees would accept as Holy Writ.  The point is that the text seems to imply that the patriarchs were still alive, and more to the point, it implies something about God who is the God of the living. The biblical God had made promises to these patriarchs, and since they had not all yet been fulfilled, it must be assumed that they are still alive.  It is absurd to assert that God pledges himself to a dead person unless this implies that the person is raised to life.”


e.  “For God to describe himself in relation to the patriarchs who died long before implies that there is a continuing relationship; God’s covenant with his people is not frustrated by death.”
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