John 1:1
Mark 12:25



 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the temporal conjunction HOTAN, meaning “when.”  Then we have the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, meaning “from the dead.”  This is followed by the third person plural aorist active subjunctive from the verb ANISTĒMI, which means “to rise up; to rise.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that people produced the action.


The subjunctive mood is used in temporal clauses beginning with HOTAN, where the temporal element is indefinite and implies uncertainty as to the time involved.

“For when they rise from the dead,”
 is the negative coordinating conjunction OUTE…OUTE, meaning “neither…nor.”  With this we have the third person plural present active indicative from the verb GAMEW, which means “to marry.”


The present tense is a descriptive present for what occurs at that moment in the future.


The active voice indicates that people produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the third person plural present passive indicative from the verb GAMIZW, which means “to cause (a woman) to become married, give (a woman) in marriage; be given in marriage, be married Mt 22:30; Mk 12:25; Lk 17:27; 20:35.”


The present tense is a descriptive present for what occurs at that moment in the future.


The passive voice indicates that people receive the action.


The indicative mood is declarative for a simple statement of fact.

“they neither marry nor are given in marriage,”
 is the adversative use of the conjunction ALLA, meaning “but,” followed by the third person plural present active indicative from the verb EIMI, meaning “to be: are.”


The present tense is an aoristic/static present, which describes a permanent, universal state of being as a fact.


The active voice indicates that resurrected people produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the comparative use of the conjunction HWS, meaning “as, like” plus the predicate nominative from the masculine plural noun AGGELOS, meaning “the angels.”  Finally, we have the preposition EN plus the locative of place from the masculine plural article and noun OURANOS, meaning “in the heavens.”

“but are like the angels in the heavens.”
Mk 12:25 corrected translation
“For when they rise from the dead, they neither marry nor are given in marriage, but are like the angels in the heavens.”
Explanation:
Lk 20:34-36, “
Jesus said to them, ‘The sons of this age marry and are given in marriage, but those who are considered worthy to attain to that age and the resurrection from the dead, neither marry nor are given in marriage; for they cannot even die anymore, because they are like angels, and are sons of God, being sons of the resurrection.”

1.  “For when they rise from the dead,”

a.  The Lord continues His answer to the Sadducees about resurrection with an explanation.  Jesus doesn’t say “if they rise from the dead,” but dogmatically states “when they rise from the dead.”  People will rise from the dead.  All people will rise from the dead, but where they end up in the eternal state is another matter.


b.  With this simple statement Jesus confirms that the Pharisees are correct about resurrection and the Sadducees are wrong.  This affirmation of resurrection will be the final fuel firing the hatred of the Sadducees toward Jesus.

2.  “they neither marry nor are given in marriage,”

a.  The Lord then declares that there is no marriage in heaven.  People in resurrection bodies have no need to procreate and therefore have no need to marry.  Someone might object that people can be together in marriage without having to have children.  This is true, but people can also be together without marriage.  Marriage sanctifies sexual intercourse.  And our Lord’s statement here indicates that there is no need for marriage or sexual intercourse in resurrection bodies.  Not all commentators agree with this (see the comments below).


b.  God designed sex for those who were married to each other.  If there is no marriage, there is no sex.  This answers the hypothetical question of ‘whose wife the woman will be in eternity?’  She will be the wife of none of the seven brothers.  She is not given in marriage and they do not marry.


c.  This doctrine had never been heard before in Israel.  It was something no one thought about or knew.  Jesus has just declared something only God could know—what the conditions will be like in heaven or on earth in the eternal state.  Since only God could know this or reveal it to a prophet, then either Jesus was God or He was the ultimate prophet.  He was and is both.

3.  “but are like the angels in the heavens.”

a.  Here is another ‘slap in the face’ of the Sadducees.  They assert that angels do not exist, and Jesus declares that they do exist, that they are in heavens, and that we shall be like them instead of being married like human beings on earth during this life.  People on earth and in heaven after the resurrection will be like the angels in heavens.  The angels in heaven do not procreate; they don’t have sex, and they are not married.


b.  The angels in heaven exist to do the will of God and praise Him.  We will be like the angels in the eternal state.  We will do the will of God and praise Him.  We, the Church, will have no desire to be married; for as the ‘bride of Christ’ we are married to Him.


c.  The angels in heaven refer to the elect angels, who are happy, content, and obedient to God.  This statement does not refer to the fallen angels of Genesis 6, who procreated with the daughters of men.  This raises another interesting question to which we do not have the answer: ‘Will we have the ability to have sex like the angels who procreated with the daughters of men, and yet not have sex?’  From these statements by Jesus that would seem to be the case.


d.  Does the phrase “like the angels” mean that there will no longer be a distinction between sexes in resurrection body; that is, there will not be men and women, but just ‘sons of God’?  If we are all sexless, then there is no need for marriage and of course no sex.  Something to think about.

4.  Commentators’ comments.


a.  “The Pharisees regarded the future resurrection body as performing marriage functions, as Mohammedans [Muslims] do today.  The Pharisees were in error on this point.  The Sadducees made this one of their objections to belief in the resurrection body, revealing thus their own ignorance of the true resurrection body and the future life where marriage functions do not exist.   The angels are directly created, not procreated.”


b.  “The word ‘as’ speaks of similarity and equality.  This similarity and equality here is of course, limited to the restrictions of the context which speaks of marriage and the propagation of the race.  Angels were originally created. There is the same number of angels in existence today as when they were created.  They do not propagate their kind.  Human beings in the next life will not be angels, but human beings.  They will be like angels in this respect, that they will not propagate their kind.  Thus, the hypothetical case of the Sadducees has no relation to the future life.”


c.  “Jesus did not say that we would become angels or be like the angels in everything, for God’s children are higher than the angels (Jn 17:22–24; 1 Jn 3:1–2).  He said that in our resurrection bodies, we would be sexless like the angels; and therefore marriage would no longer exist.  In the eternal state, where our new bodies are perfect and there is no death, there will be no need for marriage, procreation, and the continuance of the race.”


d.  “The Sadducees wrongly assumed that marriages would be resumed after the resurrection.  In resurrection-life people will neither marry (contract a marriage) nor be given in marriage (have a marriage arranged by parents).  Rather, like the angels in heaven they will be immortal beings in God’s presence.  Marriage is necessary and suitable for the present world order, in which death prevails, in order to continue the human race.  But angels, whose existence the Sadducees denied (Acts 23:8), are deathless and live in a different order of existence where they have no need for marital relations or reproduction of offspring.  Their lives center totally around fellowship with God.  So it will be in the afterlife for human beings rightly related to God.  The Sadducees did not grasp that God will establish a whole new order of life after death and resolve all apparent difficulties connected with it. In short, their question was irrelevant.”


e.  “The angels are sexless beings who do not have the power of reproducing their kind.  [Then how did the fallen angels produce the Nephalim of Genesis 6?]  In the resurrection the same will be true of mankind.  In the eternal condition following the rising from the dead, marriage will have no place.  Each will be a distinct individual capable of endless bliss or woe, but human relationships, as we know them here, will be ended.”


f.  “Mk 12:18–27 has often been misread to suggest that Jesus expected an eschatological state of affairs that involved the transcending of human sexual differences and the cessation of human sexual activity, and indeed of marriage.  The Sadducees’ question is predicated on the assumption that the life to come has significant continuity with this life, at least in regard to marriage.  Jesus stresses that in the age to come people will neither marry nor be given in marriage.  Notice what Jesus does not say.  He does not say there will be no marriage in the age to come.  The use of the terms GAMOUSIN (=to marry) and GAMIZONTAI (= to be given in marriage) is important, for these terms refer to the gender-specific roles played in early Jewish society by the man and the woman in the process of getting married.  The men, being the initiators of the process in such a strongly patriarchal culture, ‘marry,’ while the women are ‘given in marriage’ by their father or another older family member.  Thus Mark has Jesus saying that no new marriages will be initiated in the eschatological state.  This is surely not the same as claiming that all existing marriages will disappear in the eschatological state.  Jesus, then, would seem to be arguing against a specific view held by the Sadducees about the continuity between this life and the life to come, a view involving the ongoing practice of levirate marriage.  I would suggest that Luke’s expansion of his Markan source at Lk 20:36 understands quite well the drift of the discussion.  In the eschatological state we have resurrected beings who are no longer able to die.  Levirate marriage existed precisely because of the reality of death.  When death ceases to happen, the rationale for levirate marriage falls to the ground as well. When Jesus says in v. 25b that people will be like the angels in heaven in the life to come, He does not mean they will live a sexless identity (early Jews did not think angels were sexless in any case; cf. Gen 6:1–4!), but rather that they will be like angels in that they are unable to die.  Thus the question of the Sadducees is inappropriate to the conditions of the eschatological state.  I would suggest that Jesus, like other early Jews, likely distinguished between normal marriage and levirate marriage.  In Mk 10 Jesus grounded normal marriage in the creation order, not in the order of the fall, which is the case with levirate marriage (instituted because of death and childlessness and the need to preserve the family name and line).  Thus Jesus is intending to deny about the eschatological state that there will be any natural relation out of which the difficulty of the Sadducees could arise.”


g.  “Jn 17:3 (“Now this is eternal life, that they may know You, the only true God, and Jesus Christ whom You have sent.”) helps us understand the lack of marriage in Heaven, for eternal life is defined as knowing God and Jesus Christ.  No other relationship can compare with this; no one enjoying this ultimate experience will have time for, or interest in, any other relationship.  Our sonship to God will be the only relationship in Heaven.”
  Really?  We won’t care about our mother, father, children, friends?  There will be no love for others, no relationship with others, no conversation with others, no life with others?  How sad!  I’m sorry, but I think Mills has lost his mind on this point.  Lane takes a similar view: “In opposition to the current Jewish conception that earthly relationships will be resumed after the resurrection, Jesus affirmed that the resurrection life is comparable to the life enjoyed by the angels.  Its great purpose and center is communion with God.”
  That’s true, but does this mean that angels have no interaction with one another?  Surely Satan had interaction with all the other fallen angels he persuaded to follow him.  Therefore, there must be other relationships than just our relationship with God.  Does God really want us to have only a relationship with Him and no one else?


h.  “The exclusiveness of marriage is appropriate to mortal life, within which there is the need to procreate children.  But those who are raised to immortal life, like the angels, can continue to enjoy loving relationships without the restriction and jealousy which the earthly marriage bond rightly involves.”


i.  “They had erroneously assumed the continuation of marriage relationships after the resurrection.  Instead, Christ explained, people will have the same relations as the angels.  There will be no need for conjugal union nor the reproduction of children.”


j.  “The argument does not require that angels be sexless beings, but merely that they have no need to reproduce and therefore to marry.”
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