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 is the vocative masculine singular noun DIDASKALOS, meaning “Teacher,” followed by the nominative subject from the masculine singular proper noun MWUSĒS, meaning “Moses.”  Then we have the third person singular aorist active indicative from the verb GRAPHW, which means “to write: wrote.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of advantage from the first person plural personal pronoun EGW, which means “for us.”  Then we have the conjunction HOTI, which introduces indirect discourse and is translated “that.”  Next we have the third class conditional particle EAN, meaning “if,” and it may or may not happen or be true.  Then we have the possessive genitive from the masculine singular indefinite pronoun TIS, meaning “someone’s, a man’s” plus the nominative subject form the masculine singular noun ADELPHOS, meaning “brother.”  This is followed by the third person singular aorist active subjunctive from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety as a possible fact.


The active voice indicates that someone’s brother might or should produce the action.


The subjunctive mood is used with EAN to indicate a future potential or possibility.  This contingency is brought out in translation by use of the auxiliary verb “should.”

“‘Teacher, Moses wrote for us that if a man’s brother should die”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active subjunctive from the verb KATALEIPW, which means “to leave behind.”  The morphology of this verb is the same as the previous aorist active subjunctive.  Then we have the accusative direct object from the feminine singular noun GUNĒ, meaning “a wife” plus the additive use of the conjunction KAI, meaning “and” with the negative MĒ, meaning “not.”  This is followed by the third person singular aorist active subjunctive from the verb APHIĒMI, meaning “to leave behind.”
  The morphology again is the same as the previous verbs.  Then we have the accusative direct object from the neuter singular noun TEKNON, meaning “a child.”

“and leaves behind a wife and does not leave behind a child,”
 is the conjunction HINA, which introduces indirect discourse and is translated “that.”  Then we have the third person singular aorist active subjunctive from the verb LAMBANW, which means “to take” in the sense of marrying.  The morphology of the verb is the same as the previous verbs.  This is followed by the nominative subject from the masculine singular article and noun ADELPHOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his brother.”  Then we have the accusative direct object from the feminine singular article and noun GUNĒ, meaning “the woman.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active subjunctive from the verb EXANISTĒMI, which means “to beget progeny, raise up offspring Mk 12:19; Lk 20:28.”
  The morphology is the same.  Then we have the accusative direct object from the neuter singular noun SPERMA, meaning “a descendant.”
  Finally, we have the dative of advantage from the masculine singular article and noun ADELPHOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “for his brother.”
“that his brother should take the woman and raise up a descendant for his brother.”
Mk 12:19 corrected translation
“‘Teacher, Moses wrote for us that if a man’s brother should die and leave behind a wife and does not leave behind a child, that his brother should take the woman and raise up a descendant for his brother.”
Explanation:
1.  “Teacher, Moses wrote for us that if a man’s brother should die”

a.  The representative of the Sadducees now addresses Jesus with a title of respect, behind which no respect is intended.  The title is designed, in this case, to flatter Jesus and make Him think that the man is asking a legitimate question, seeking a real answer to a problem.  The Lord obviously sees through the man’s falsehood, but does respond to this insincere address.  “They address our Lord as ‘Teacher’, but the use of the title is purely formal.  They did not come to learn.”
  “Whereas they formally address Jesus as ‘Teacher’ they really intend to show what a wretched teacher He is.”


b.  The Sadducee begins by stating that Moses wrote something for the benefit of the Jewish people, which is true, but disregards the fact that it was the God of Israel, who was telling Moses what to write.  The authority for what was written by Moses wasn’t Moses, but the Lord Jesus Christ, standing in front of this Sadducee.


c.  The Sadducee then presents a hypothetical case of a man’s brother dying unexpectedly early in life.  (“They brought a hypothetical question to Jesus, based on the law of marriage given in Dt 25:7–10.”
)  The situation being presented assumes the death does not come later in life, but while the brother is still young enough to be married and have children.  We can assume this from the next statement.

2.  “and leaves behind a wife and does not leave behind a child,”

a.  The hypothetical case continues with the fact that the brother was married and left behind a wife but no child.  The brother had been married a short time and died unexpectedly after being married or there was some sort of accidental death.  The manner or reason why the man died is not critical, and so is not germane to the situation.


b.  The issue then becomes the widow without a child.  The woman is still young enough to remarry and have children to carry on the family name of the man who died childless.

3.  “that his brother should take the woman and raise up a descendant for his brother.”

a.  The Sadducee continues to explain to Jesus what Jesus already knows, namely, that the brother of the dead man should take his brother’s wife as his wife and raise up a descendant for his brother, so the name of his brother and the name/family of his brother will continue.


b.  The Greek word SPERMA is used “more than once in the transferred sense of ‘progeny, offspring, or child’ (Mk 12:19, 20, 21, 22 and parallel passages).”
  Here ‘descendant’ is the best translation to distinguish the Greek being used from TEKNON (= child), which is used in the previous statement.


c.  The Old Testament background for this is found in Dt 25:5-6, “When brothers live together and one of them dies and has no son, the wife of the deceased shall not be [married] outside [the family] to a strange man.  Her husband’s brother shall go in to her and take her to himself as wife and perform the duty of a husband’s brother to her.  It shall be that the firstborn whom she bears shall assume the name of his dead brother, so that his name will not be blotted out from Israel.”


d.  “The purpose of the Mosaic legislation here was to prevent a family inheritance from being broken up.”

4.  Commentators’ comments.


a.  “They gave a free rendering of the Mosaic regulation concerning levirate (from Latin, levir, ‘husband’s brother’) marriage.  If a husband died without leaving a male heir his (unmarried) brother (or, if none, his nearest male relative) was to marry his widow.  The first son of that union was given the name of the dead brother and was considered his child.  This was to prevent extinction of a family line and thereby kept the family inheritance intact.”


b.  “Levirate Marriage was a cross-cultural phenomenon whereby the nearest kinsman of a man who dies without sons marries his widow.  In ancient Israel, the first son of the levirate union (from the Latin word levir, meaning ‘brother-in-law’) was considered the dead man’s heir.  

Dt 25:5–10 imposes the obligation of levirate marriage on a surviving brother if he and the deceased had ‘lived together,’ i.e., had not divided their patrimony.  The primary purpose of the law is to provide the deceased man with a son to inherit his property and thereby establish his ‘name,’ i.e., his lineage, memory, and in some sense his continued existence.  A secondary purpose of the levirate may have been to provide the deceased’s wife with the economic security and social status of marriage and children.  It is much less likely that law was intended to keep the deceased man’s property within his family by preventing his widow from taking it into a second marriage.  There is no biblical evidence that a childless widow would have inherited her husband’s property (Num 27).  Two passages suggest that kinsmen other than the deceased’s brother had a moral if not legal obligation to marry the widow.  In Gen 38 Tamar is deemed righteous for providing her dead husband with an heir by tricking her father-in-law into having sex with her.  The book of Ruth assumes that it is an act of faithfulness for the deceased’s nearest kinsman to marry his widow and provide him an heir.”


c.  “It must first be seen that the Sadducees’ question is surely hypothetical.  This can be surmised not merely because of the large number of brothers and levirate liaisons referred to but also because levirate marriage seems to have been largely in disuse in Jesus’ day.  The function of levirate marriage was to ‘raise up a seed’ for the deceased brother who had died without a proper heir, in particular a male heir.  Thus the family name and line would be enabled to continue.  Once the levir had performed his duty with the brother’s wife, he was under no obligation to treat her like his own wife.  [The passage in Dt 25 says “take her to himself as a wife.”]  In other words, levirate marriage was not seen as on a par with real marriage, nor was it seen as resulting in a polygamous situation.”
  This commentator does not explain what the statement quoted from Dt 25 means.  If he was under no obligation to treat her like his own wife, then why does the passage say “take her to himself as a wife”?

d.  “The Mosaic Law legislated the levirate system in Dt 25:5–6, thereby perpetuating an ancient custom (Gen 38:8).  The case the Sadducees advanced followed the law exactly, and may well have been a stock conundrum used by them to confound others, such as the Pharisees, who believed in the resurrection.”


e.  “Their ‘question’ was not a serious enquiry but an attempt to poke fun at this new-fangled theological idea of resurrection.”


f.  “The purpose of the levirate was to supply descendants for a husband who had died childless.  It was not only the Jews who expected a man to marry his brother’s widow in order to father children who would serve as the dead man’s progeny.  According to Lev 18:16 and 20:21, a man is forbidden to marry his brother’s wife while his brother lives.  The levirate does not mean that he marries his brother’s widow to make her his own wife.”
  This last statement is clearly wrong since the passage in Dt 25 says “take her to himself as a wife.”  If there are not seven marriages, then what’s the point of the Sadducees asking Jesus who her ‘husband’ will be in the resurrection?  There has to be a succession of seven marriages for a problem to exist that seems unsolvable!
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