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 is the transitional use of the postpositive conjunction DE, meaning “Then.”  DE is used to transition from one speaker to another in a Greek drama.  With this we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Pharisees and Herodians.  Then we have the accusative direct object from the neuter plural article, meaning “the things.”  With this we have the possessive genitive from the masculine singular proper noun KAISAR, meaning “belonging to Caesar.”  This is followed by the second person plural aorist active imperative from the verb APODIDWMI, which means “to give; of taxes, pay Mt 22:21; Mk 12:17; Lk 20:25.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the leaders of Israel (and all people by application) are expected to produce the action.


The imperative mood is a command.

Then we have the dative of indirect object from the masculine singular proper noun KAISAR, meaning “to Caesar.”

“And Jesus said to them, ‘Give to Caesar the things belonging to Caesar,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the neuter plural article HO, meaning “the things.”  With this we have the possessive genitive from the masculine singular article and noun THEOS, meaning “belonging to God.”  Then we have the dative of indirect object from the masculine singular article and noun THEOS, meaning “to God.”

“and to God the things belonging to God.’”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural imperfect active indicative from the verb EKTHAUMAZW, which means “to be utterly amazed with EPI at someone Mk 12:17 (here in the sense of grudging admiration).”


The imperfect tense is a durative imperfect, which describes a continuing, past action.


The active voice indicates that the Pharisees and Herodians produced the action.  It is likely that the crowd was also amazed.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EPI plus the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “at Him.”

“And they were utterly amazed at Him.”
Mk 12:17 corrected translation
“And Jesus said to them, ‘Give to Caesar the things belonging to Caesar, and to God the things belonging to God.’  And they were utterly amazed at Him.”
Explanation:
1.  “And Jesus said to them, ‘Give to Caesar the things belonging to Caesar,”

a.  Mark continues the story of Jesus’ encounter with the Pharisees and Herodians on Tuesday in the temple area by telling us the great answer that Jesus gave to their question about paying or not paying taxes to Rome.


b.  What things belong to Caesar; that is, to the governing authorities that have been instituted by God?



(1)  Obedience to that legitimate authority.  In this case it was civil obedience.  One thing the Roman government could not stand was civil unrest.  They did not put up with civil revolt.  If people wanted to revolt violently, then the Romans wiped them out as a people, a city, a group.  Civil disobedience was simply not tolerated.  Therefore, the Jews owed the peace and quiet they had to the Roman government.  1 Pet 2:13-14, “Obey every human legislative creation because of the Lord, whether to the king as to the one in authority, or to governors as being sent by him for the punishment of criminals but for the praise of good citizens.”



(2)  Another thing that belonged to Caesar was thankfulness for freedom from fear of invasion by the enemies of Israel.  Rome bought military protection to the Jews.  None of the historical enemies of the Jews dare attack them as long as Rome controlled their land.  For this reason the Jews owed respect to the governing authorities.



(3)  Taxes belonged to Caesar (the Roman government) to pay for the fantastic Roman roads, aqueduct water systems, building projects, and the army, which functioned as the ‘police’ force in most places.


c.  Therefore, Jesus is saying that the Roman government had a right to collect taxes for the payment of things that supported the entire population it governed.  Illegal and exorbitant taxes are evil and wrong, but the concept of taxation is correct of divinely authorized.  This principle is fully illustrated by Paul’s statement in Rom 13:5-7, “For this reason, [it is] necessary to be subordinate [to governing authorities], not only because of this punishment, but also because of the conscience.  So, for this reason also, keep on paying taxes.  For they are public servants of God, continually focusing on this same thing.  Fulfill your obligations to all: to whom taxes, taxes; to whom indirect taxes, indirect taxes; to whom respect, respect; to whom honor, honor.”

2.  “and to God the things belonging to God.’”

a.  On the other side of the coin (forgive the pun) the Jews also owed God the things belonging to God.


b.  Again the question is: What things belong to God?



(1)  The first and most important thing the Jews owed God was thankfulness and love for their existence as a people, especially since they were the ‘chosen people’.



(2)  Obedience belongs to God, since He is the ultimate authority for the Jews (as well as all mankind).



(3)  They owed God honor, respect and thankfulness for their unconditional covenants.


c.  The gifts and free will offerings given to God belonged to God and were used for His worship and praise.  Therefore, the Jews owed God the praise and worship that belonged to Him and Him alone as the Most High God.

3.  “And they were utterly amazed at Him.”

a.  The Pharisees and Herodians who thought they had caught Jesus in a trap between allegiance to God and allegiance to Rome found themselves utterly amazed and astounded at His wisdom and correctness.


b.  In one sentence Jesus had put an end to the partisan tax revolt the Jews desperately sought, while maintaining complete allegiance to the will of God.  Doing the will of God included paying legitimate taxes to Rome, and paying legitimate taxes to Rome was not dishonoring to God in any way.


c.  The trap set for Jesus had been sprung shut on both the Pharisees and Herodians.  The Pharisees who hated paying the tax now discover that it is the will of God to do so.  The Herodians who disregarded doing the will of God now discover that it is required of them.  Neither group got what they wanted, but each group faced the necessity for conformity to the will of God.


d.  Jesus did not compromise with self-righteous religion or with imperial Rome.  He gave respect to the governing authorities while still honoring the Most High God.  This is how it should be for all people, and is the foundation of the government of the United States.


e.  And most important of all was that Jesus passed this testing from Satan, and put him another step closer to the lake of fire.

4.  Commentators’ comments.


a.  “The thought seems to be, ‘The coin is Caesar’s; let him have his own.  The fact that it circulates in Judea shows that it is in the ordering of God’s providence.  Judea is now under Roman rule; recognize facts, so long as they exist, as interpreting to you the divine will, and submit.’  The question rested on an implied incompatibility of the payment of tribute with the requirements of the law of God; and the Lord replies that there is no such incompatibility.  Debts to man and debts to God are both to be discharged, and the two spheres of duty are at once distinct and reconcilable.  They stood there, amazed at Him, not so much at the profundity of His reply, as at the fact that there was nothing in the reply on which they could lay hold.”


b.  “Jesus looked on taxes as the citizens’ debt to the government in return for the services performed.  Today those services would include, among other things, fire and police protection, national defense, the salaries of the officials who manage the affairs of state, special programs for the poor and underprivileged, etc.  The individual Christian citizen might not agree with the way all of his tax money is used, and he can express himself with his voice and his vote, but he must accept the fact that God has established human government for our good (Rom 13; 1 Tim 2:1–6; 1 Pet 2:13–17).  Even if we cannot respect the people in office, we must respect the office.”


c.  “To use Caesar’s coinage was to acknowledge his authority and the benefits of the civil government it represented and consequently the obligation to pay taxes.  This tax was a debt they owed to Caesar for use of his money and the other benefits of his rule.  Jesus had made His point but significantly He added, and give back to God the things belonging to God.  This could refer to ‘paying’ God the temple tax due Him, but Jesus probably meant it as a protest against the emperor’s claim to deity.  Indeed the emperor must receive his due, but not more than that; he must not receive the divine honor and worship he claimed.  Those are due only to God.  People are ‘God’s coinage’ because they bear His image (Gen 1:27) and they owe Him what belongs to Him, their allegiance.  This, not the poll tax, was the crucial issue to Jesus.  His questioners continued to be greatly amazed at Him.  This incident was especially relevant to Mark’s Roman readers for it indicated that Christianity did not foster disloyalty to the state.”


d.  “The point of Jesus’ reply would seem to be that we bear God’s image and owe one sort of loyalty to God, while the coins bear Caesar’s image and one owes a different degree and sort of loyalty to him (so Augustine; Tertullian).  On this reading, Jesus is very clearly not a revolutionary.  Rather He thinks the state has certain limited though legitimate claims on its inhabitants, to which one must respond obediently and render the required goods or services.  Some obligations imposed by the state were thus seen as not conflicting with one’s obligations to God.  This reading of the text would also suggest that Jesus was opposed to a reestablishment of a theocracy.  When Jesus says ‘repay unto God the things that are God’s,’ He can only be repudiating Caesar’s claims to divinity.  Divine honors belong to God alone, and God’s claims are higher and prior to those of any earthly ruler.  Indeed, Jesus does not imply a neat distinction between God and state, for in Mark 13 he is going to make clear that nations rise and fall under God’s hand, for God is sovereign over all.  Furthermore, it would appear that Jesus would certainly have agreed with the psalmist when he said that the earth is the Lord’s and the fullness thereof, in which case nothing, properly speaking, belongs to Caesar!  Jesus’ response could be seen as ironic, suggesting in effect: ‘o.k. give Caesar back these worthless pieces of metal he claims, but know that we are to render to God all things since God alone is divine and to God belong all things.”


e.  “Caesar’s coins were best used for paying Caesar’s tribute.  If that was what Caesar wanted, let him have it; the claims of God were not transgressed by such use of Caesar’s money.  What was really important was to discover what God’s claims were, and see to it that they were met.  Once again, he laid primary emphasis on seeking God’s kingdom and righteousness.”


f.  “The coin that Jesus held served a double purpose: people both used it to pay taxes and worshiped the image of Caesar on it.  As often happens, the teacher answered the question asked and went on to answer the unasked but implied question.  People should render to Caesar what is Caesar’s (Eccl 8:2, ‘Keep the king’s command’) and not render to Caesar what is not Caesar’s — worship, which is one of ‘the things that are God’s’.  Jesus’ double purpose thus accomplished, a double rebuke is implied: of the Zealots, who would not render to Caesar what is Caesar’s, and of the Herodians, who would not render to God what is God’s.”


g.  “The incident of the tribute money shows that Jesus did not regard the payment of taxes to Caesar as an obstacle to the interests of the kingdom of God.  It did not conflict with the liberty which He proclaimed.”


h.  “Jesus thus distanced himself decisively from the Zealot position, and implied that loyalty to a pagan government was not incompatible with loyalty to God.”


i.  “For the privileges provided by the Roman government, the people were indebted to help support that government.  By the same token they were also to pay their obligations to God.  And there is no incongruity in paying the two debts, for both payments are for the accomplishment of God’s will.  Such an answer completely dissolved the anticipated dilemma, with the result that the questioners were completely amazed.”


j.  “It is significant that for his part Jesus interpreted the situation differently.  He did not view the payment of taxes as an act of obeisance to the Roman emperor but as political responsibility towards the state.”


k.  “This answer, of course, defused the political trap, and the people immediately saw its logic; it is no wonder that Jesus’ opponents were utterly astonished at His answer, kept silent, and left Him.  They should have left Him to reconsider their position in the obvious light of His superior intellect, but they left Him to plot another attack.”


l.  “The logic of Jesus’ pronouncement is indicated by the verb APODIDWMI.  The question had been about ‘giving’ (DIDWMI) the tax to Caesar, but Jesus speaks instead of ‘giving back’, that is, giving that which already belongs to the receiver, especially paying a debt.  The use of Caesar’s coin symbolizes the dependence of the subject people on the benefits of Roman rule, and to use that coin to pay the poll tax is to recognize and discharge that indebtedness.  The verb thus suggests that the payment is not only ‘permitted’, but is in fact right in itself, so that to withhold it would be to defraud.”


m.  “In giving to God what is God’s we will for His sake give also to the ruler what is his.  Our obligation to God covers everything in our life, its citizenship as well as our religion.  Only as we truly attain in us God’s image will we truly render to Him what is His due from us.  Jesus acknowledges the state as a divine institution that is willed by God.  His own conduct before Pilate exemplifies this fact (in particular Jn 19:11).  His word about Caesar treats the state and our relation to it as a separate domain, and the doctrine of the separation of church and state is thus the only legitimate conclusion to be drawn from what He says.  Our obligations to God are the whole of life, those to the state one part of this whole.  Although church and state are separate in the way indicated, there is no gulf between them.  When either seeks to control the other, havoc results for both as history bears witness.”


n.  “The second part of Jesus’ response shows that the duties toward God and Caesar, though distinct, are not completely separate, but are united and ruled by the higher principle of accomplishing in all things the will of God.  Because men bear the image of God they owe their total allegiance to Him.”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 110). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 303). Chicago: University of Chicago Press.


� Wuest, K. S. (1997). Wuest’s Word Studies from the Greek New Testament: For the English Reader (Mk 12:17). Grand Rapids: Eerdmans.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Mk 11:27). Wheaton, IL: Victor Books.


� Grassmick, J. D. (1985). Mark. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Mk 12:17). Wheaton, IL: Victor Books.


� Witherington, B., III. (2001). The Gospel of Mark: A socio-rhetorical commentary (p. 325–326). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Kaiser, W. C., Jr., Davids, P. H., Bruce, F. F., & Brauch, M. T. (1996). Hard Sayings of the Bible (p. 445). Downers Grove, IL: InterVarsity.


� Volume 3: The International Standard Bible Encyclopedia, Revised. 1979–1988 (G. W. Bromiley, Ed.) (p. 86). Wm. B. Eerdmans.


� Volume 3: The International Standard Bible Encyclopedia, Revised. 1979–1988 (G. W. Bromiley, Ed.) (p. 120). Wm. B. Eerdmans.


� New Bible Commentary: 21st century edition. 1994 (D. A. Carson, R. T. France, J. A. Motyer & G. J. Wenham, Ed.) (4th ed.) (Mt 22:15–22). Leicester, England; Downers Grove, IL: Inter-Varsity Press.


� The Wycliffe Bible Commentary: New Testament. 1962 (C. F. Pfeiffer & E. F. Harrison, Ed.) (Mk 12:17). Chicago: Moody Press.


� du Toit, A. (1998). History of Palestinian Judaism in the period 539 BC to AD 135. In A. du Toit (Ed.), Volume 2: The New Testament Milieu (A. du Toit, Ed.). Guide to the New Testament. Halfway House: Orion Publishers.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 22:15–Lk 20:26). Dallas, TX: 3E Ministries.


� France, p. 468f.


� Lenski, p. 522-524.


� Lane, p. 425.





2
6

