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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural imperfect active indicative from the verb ZĒTEW, which means “to seek: they were seeking.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the members of the Sanhedrin were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the aorist active infinitive from the verb KRATEW, which means “to seize, take hold of, arrest.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the members of the Sanhedrin (chief priests, scribes, and elders) produced the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb as the indirect object of the verb.

“And they were seeking to seize Him,”
 is the adversative use of the conjunction KAI, meaning “and yet,” followed by the third person plural aorist passive indicative from the verb PHOBEW, which means “to be afraid of: they were afraid of.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that the leaders of Israel received the action of being afraid.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun OCHLOS, meaning “the crowd.”

“and yet they were afraid of the crowd;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for, because” plus the third person plural aorist active indicative from the verb GINWSKW, which means “to know; to understand, comprehend: they understood.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the leaders of Israel produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that thinking.  It is translated “that.”  This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with reference to them Mk 12:12; Lk 20:19; 12:41.”
  Then we have the accusative direct object from the feminine singular article and noun PARABOLĒ, meaning “the parable.”   This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to speak: He spoke.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“for they understood that He spoke the parable with reference to them.”
 is the consequential use of the conjunction KAI, meaning “And so,” followed by the nominative masculine plural aorist active participle from the verb APHIĒMI, meaning “to leave, depart from.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the leaders of Israel produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after leaving.”

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Finally, we have the third person plural aorist active indicative from the verb APERCHOMAI, which means “to go away; to depart.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the leaders of Israel produced the action.


The indicative mood is declarative for a simple statement of fact.

“And so, after leaving Him, they went away.”
Mk 12:12 corrected translation
“And they were seeking to seize Him, and yet they were afraid of the crowd; for they understood that He spoke the parable with reference to them.  And so, after leaving Him, they went away.”
Explanation:
1.  “And they were seeking to seize Him,”

a.  Mark continues the story of what happened to Jesus in the temple area on Tuesday before His crucifixion, after the Lord concluded the parable of the evil tenants and its application to Him.  The subject “they” refers to the chief priests, scribes and elders mentioned in Mk 11:27.  It does not refer to the crowd of on-lookers in the temple area, who are witnessing these events.


b.  The leaders of Israel were seeking to arrest Jesus right there on the spot.  The verb ‘to seize’ means to put hands on a person violently.  They were so angry they wanted to beat Him to death right there.

2.  “and yet they were afraid of the crowd;”

a.  But the approval of the crowd prevented the members of the Sanhedrin from doing what they wanted to do publicly.  The leaders of Israel were afraid of the reaction of the crowd, since it was obvious that the people agreed with Jesus against them.


b.  The crowd knew the leaders were self-righteous, arrogant and corrupt.  And the leaders probably suspected that the crowd was just waiting for them to do something wrong so they could turn on them.  Attacking someone the crowd considered a prophet would give the crowd the excuse they needed to do away with these evil men.


c.  Therefore the fear the leaders had toward the crowd was real and obvious.  If they were going to attack Jesus, it could not be in public and had to be without the knowledge of the defenders of Jesus with the crowd to back them.

3.  “for they understood that He spoke the parable with reference to them.”

a.  Mark then gives us the reason for the hatred of the leaders toward Jesus.  The leaders (“they”) understood that Jesus spoke the parable of the evil tenant vine-dressers about them.  They were the evil vine-dressers in the story and they knew.


b.  Not only did they know it, but it was obvious to the crowd that they were the subject of the parable as well.  And that really made them angry, since Jesus had exposed their evil, murderous intent for all to see.  Their desire to kill Jesus had been there for the past three years, since Jesus’ previous cleansing of the temple (Jn 2:13-22).  Their evil desire was no different than their forefathers and nothing had changed since Jesus came on the scene.


c.  The bloodthirstiness of the leaders of Israel was exposed to public view and they wanted revenge against Jesus for doing so.  They could no longer hide behind their cloak of self-righteous religious authority and the Law.  This was a clear violation of the law—you shall not murder.  They were the breakers of the Mosaic Law.  They were the ones who did not love their neighbor.  They were the ones who did not love the Lord their God with all their heart.

4.  “And so, after leaving Him, they went away.”

a.  And so, as a result of the fear of the crowd, the members of the Sanhedrin could do nothing more than walk away.  Jesus was not afraid of them; He stood His ground.  Jesus kept on teaching.


b.  The fact that Jesus did not leave the temple area will be seen from the events narrated next by Mark.  Three separate traps are set for Jesus by three different groups:



(1)  The Pharisees and Herodians, verse 13.



(2)  The Sadducees, verse 18.



(3)  One of the scribes, verse 28.


c.  The reaction of the crowd to all this is given in verse 37, “And the large crowd enjoyed listening to Him.”  That’s why the leaders were afraid of the crowd.
Mt 21:46, “When they sought to seize Him, they feared the people, because they considered Him to be a prophet.”
5.  Commentators’ comments.


a.  “The Sanhedrin were so angry that they actually started or sought to seize him, but fear of the populace now more enthusiastic for Jesus than ever held them back.  They went off in disgust, but they had to listen to the Parable of the King’s Son before going (Mt 22:1–14).”


b.  “This is the second time the Sanhedrin representatives would have arrested our Lord in the precincts of the Temple, but fear of the people prevented this (11:18).  For the moment they were forced to admit defeat, and they returned to their council chamber to mature their schemes.  The words ‘they knew,’ refer to the religious leaders.”


c.  “The Sanhedrin representatives were seeking to arrest Him because they realized Jesus had addressed the parable against them (‘with reference to’ or directed ‘toward’ them).  But fearing the excitable Passover crowd, they left Him alone and departed.  The fact that Jesus’ adversaries understood this parable is a new development, suggesting that at Jesus’ initiative the ‘secret’ of His true identity would soon be openly declared.”
  If Jesus’ adversaries understood this parable, then they also understood that Jesus was indirectly declaring Himself to be the Son of God, since He was the ‘son’ of the ‘owner’ and the owner was clearly God the Father.


d.  “They realized He had spoken of them, but for the time being they dared not proceed against Him openly because they feared the reaction of the people generally.”


e.  “Verse 12 makes very clear that Jesus is understood to be speaking against His audience, but they are unable to lay hands on Him because of their fear of the crowd.  Notice, though, that they do understand quite well who Jesus is talking about.  They are not completely imperceptive.  In terms of Markan theology, we see here one more piece of evidence of how Jesus is presented as the new temple of God, replacing the old one.  Just as Jesus’ action is a symbol of God’s judgment on the temple, so the vineyard which is handed over to new tenants signifies the fact that true worship of God is now centered on the risen Christ, not in the Jerusalem temple (Jn 2:18–22).  In due course, this will lead us to the temple charges in Mk 14:58 and 15:29, which, though literally false, yet from another and more ironic point of view are true—the old temple will be destroyed, for a new eschatological temple, not made with human hands, will be raised up in the person of the risen Jesus.”


f.  “The Sanhedrists’ personal resentment of what Jesus had said to them made them keener than ever to arrest Him.  Their fear of the pilgrim multitude stopped them.  Matthew adds that thought that these pilgrims considered Jesus to be at least a prophet.  The Sanhedrists had also not forgotten the jubilation in connection with the entry of Jesus on Sunday.  So it behooved the Sanhedrists to take no open radical measures.  They intended to be victors when they came; they go away wretchedly defeated.”


g.  “The sentence is compressed, and may perhaps best be teased out as follows: ‘They were trying to arrest Him (but could not yet because) they were afraid of the crowd since they knew (and were aware that the crowd also knew) that he had spoken this parable against them (so that the crowd was now more likely to take His side against them).’”
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