John 1:1
Mark 11:9




 is the continuative use of the conjunction KAI, meaning “And,” following by two nominative masculine plural articular present active participles, connected by the additive use of the conjunction KAI, meaning “and.”  The first participle is PROAGW, meaning “to go ahead; to go in front; to go before; or to precede.”  The second participle is the verb AKOLOUTHEW, which means “to follow.”  The morphology of the participles is the same.


The articles are used as relative pronouns with embedded demonstrative pronouns, translated “those who.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the people produced the action.


The participles are circumstantial.

Then we have the third person plural imperfect active indicative from the verb KRAZW, which means “to shout; to cry out.”


The imperfect tense is a durative imperfect, which describes a continuing past action without reference to its conclusion.


The active voice indicates that both crowds were producing the action.


The indicative mood is declarative for a simple statement of fact.

“And those who went before and those who followed kept shouting:”

 is the English transliteration of the Aramaic/Hebrew word HWSANNA, which means “help or ‘save, I pray’, an appeal that became a liturgical formula; as a part of the Hallel [the singing of Ps 113-118] it was familiar to everyone in Israel.  In the course of time it became an acclamation Mk 11:9-10; Jn 12:13; Mt 21:9ab, 15.”
  The Hebrew NA ending means “now.”  Therefore, the people were shouting: “Save us now,” which is exactly what Jesus intended to do, but not in the way the Jews expected.
“‘Save us now!”
 is the predicate nominative masculine singular perfect passive participle of the verb EULOGEW, which means “to be blessed.”


The perfect tense is an intensive perfect, which describes a present state of being as a result of a past, completed action.


The passive voice indicates that Jesus receives the action.


The participle is circumstantial.

Then we have the nominative subject from the masculine singular articular present deponent middle/passive participle of the verb ERCHOMAI, which means “to come.”


The article is used as a relative pronoun, translated “the One who” or “He who.”


The present tense is a gnomic present for a universal truth that perpetually exists.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is circumstantial.

Finally, we have the preposition EN plus the locative of sphere from the neuter singular noun ONOMA plus the genitive of identity from the masculine singular noun KURIOS, meaning “in the name of the Lord” or “representing the person of the Lord.”

“Blessed is He who comes in the name of the Lord;”
Mk 11:9 corrected translation
“And those who went before and those who followed kept shouting: ‘Save us now!  Blessed is He who comes in the name of the Lord;”
Explanation:
1.  “And those who went before and those who followed kept shouting:”

a.  Mark continues the story of Jesus’ triumphal entry into Jerusalem by telling us what the crowds said.  Notice that there were two crowds: one crowd that was in front of the crowd that Jesus was leading and the other crowd was the crowd being led by Jesus and the disciples.  The crowd before were the Jews who came out from the city of Jerusalem to welcome the crowd of Jews coming to the festival.


b.  Both crowds were not actually shouting at each other, but were singing loudly with gusto.  One crowd sang one line of the psalm and the other crowd answered with the next line of the psalm until both groups sang the last line of the psalm together.  Mark then records a portion of what was sung.


c.  “Swete [an English commentator] suggests that ‘they that went before’ consisted of the crowds that poured out from the city of Jerusalem, ‘those that followed’ were those that had assembled at Bethany and Bethphage the night before.  The two streams met.  Our Lord was caught in the center of these two crowds.”


d.  “Jerusalem’s inhabitants traditionally welcomed the arriving pilgrims with an antiphonal chant based on Ps 118:25–28.  Jerusalemites would chant the first half of each of these verses, while the arriving pilgrims responded with the last half, and in unison they would sing verse 29, concluding with Ps 103:17.  What a scene to witness: Jerusalem’s inhabitants going out in the evening to meet the pilgrims arriving from Jericho after their long, slogging, day-long climb, the hills around Jerusalem reverberating to their antiphonal chants (the psalms of ‘ascent’ were used for this purpose, hence their name).  John traces a multitude coming out of Jerusalem (Jn 12:12–13 makes it plain that its record is from the perspective of Jerusalem), whereas the other Gospels follow a multitude accompanying Christ towards Jerusalem (Lk 19:37 notes the beginning of the chant which announced the arrival of the King; this was in sight of Jerusalem, and would also mark the exodus of the welcoming party from Jerusalem).  Both parties set out at about the same time, adopting the colorful Jewish tradition of chanting antiphonally to each other across the valley.  We can reconstruct the antiphony that echoed back and forth across the Kidron Valley, east of Jerusalem, that afternoon thus:

J.
Hosanna!
P.
Hosanna to the Son of David!

J.
Blessed is He who comes in the name of the Lord!
P.
Blessed is the King who comes in the name of the Lord!

J.
The King of Israel!
P.
Blessed is the Kingdom of our father David, that comes in the name of the Lord!

U.
Peace in Heaven and glory in the highest! Hosanna in the highest!

How the hills must have rung with joy, excitement, and expectation.  At long last Israel was welcoming her promised King!  The common people though happy to welcome their King, still focused on the physical benefits of the Messiah’s reign, and not on the spiritual Kingdom that Jesus offered (Lk 19:37, 42 supplements Jn 12:17–18 in indicating that the crowd’s acclaim was because of Jesus’ spectacular works, not because of His spiritual message).”

2.  “‘Save us now!”

a.  The English transliteration of the Aramaic/Hebrew word HWSANNA means ‘help or ‘save us now’, an appeal that became a liturgical formula; as a part of the Hallel (the singing of Ps 113-118) that was familiar to everyone in Israel.  HWSAN means “save us” and NA means “now.”

b.  The people were singing with joy asking God to save them, which is exactly what Jesus was soon going to do, but not in the manner they expected.  They expected and were asking for a political salvation from Rome and their enemies.  Jesus would provide a spiritual salvation from their status of slavery to the sin nature and spiritual death.  God would answer their prayer, but in the way they wanted.  They asked for what they thought was best for them and God answered by giving them exactly what they needed the most.


c.  There is great irony here, which only Jesus could see at the time, which is why He ends up weeping over Jerusalem.


d.  God’s answer to this request is the greatest demonstration of the love of God for His creatures in the history of creation (which includes the creation of angels and mankind).


e.  “By adopting the HWSANNA, which was familiar to every Jew, the Evangelist [Mark] wants to emphasize that every Messianic expectation has now been realized.”


f.  “Although hōsanná originally may have been a cry for help addressed to God (or to a king for mercy), it is quite likely that through liturgical usage (the Hallel Psalms, 113–118, were chanted both at the Feast of Tabernacles and at Passover, and the branches carried and waved then were known as “hosannahs”) the original significance was lost, so that by NT times hōsanná may have become simply an expression of intense joy or a shout of welcome (cf. what happened through religious usage to the meaning of ‘hallelujah’).”

3.  “Blessed is He who comes in the name of the Lord;”

a.  This is an exact quotation from the LXX of Ps 118:26.  That the crowd used the words in a Messianic sense is made clear by the next verse.”


b.  The subject (the Person who comes in the name of the Lord) is the Lord Jesus Christ.  “The Lord” is a reference to God the Father.  Jesus came in the name of God the Father, that is, Jesus came as the representative of the Father.  To come in someone else’s name is to come representing their person.  Jesus came from the Father to represent to the world how much God the Father so loved the world.  He loved the world so much that He was willing to send His own Son to be a propitiation (satisfaction) for our sins and to redeem us from our status of spiritual death.


c.  The Lord Jesus Christ is blessed by being the representative of God the Father.  Jesus has the honor and privilege of being the exact representation of the Father’s love for those who have been created.

4.  Commentators’ comments.


a.  “The deliberate conduct of Jesus on this occasion could have but one meaning.  It was the public proclamation of himself as the Messiah, now at last for his ‘hour’ has come.  The excited crowds in front and behind fully realize the significance of it all.  [They did not realize the significance of their coming spiritual deliverance.  They only realized that Jesus was openly declaring Himself to be the Messiah.]  Hence their unrestrained enthusiasm.  They expect Jesus, of course, now to set up his rule in opposition to that of Caesar, to drive Rome out of Palestine, to conquer the world for the Jews.”


b.  “The shout ‘Hosanna!’ means ‘Save now!’ and comes from Ps 118:25–26.  Of course, Jesus knew that the people were quoting from a messianic psalm (relate Ps 118:22–23 with Mt 21:42–44 and Acts 4:11), but He allowed them to go right ahead and shout.  He was openly affirming His kingship as the Son of David.”


c.  “The chiastic (a-b-b’-a’) arrangement of these verses suggests antiphonal chanting by two groups—those who went ahead of Jesus and those who followed Him.  They chanted Ps 118:25–26.  At the annual Passover festival, the Jews chanted the six ‘ascent’ psalms (Ps 113–118) to express thanksgiving, praise, and petitions to God.  Hosanna, a transliteration of the Greek word which is itself a transliteration of the Hebrew hôšî ‘âh nâ’, originally was a prayer addressed to God, meaning “O save us now” (Ps 118:25a).  Later it came to be used as a shout of praise (like ‘Hallelujah!’) and then as an enthusiastic welcome to pilgrims or to a famous Rabbi.  The acclamation, ‘Blessed’ calls for God’s gracious power to attend someone or to effect something.  ‘He who comes in the name of the Lord’ (as God’s representative and with His authority) originally referred to a pilgrim coming to the festival.  Though these words are not a messianic title, this crowd of pilgrims applied them to Jesus, perhaps with messianic overtones but they stopped short of identifying Jesus as the Messiah.  But their enthusiasm was for a ruling Messiah and a political kingdom, not realizing and not accepting the fact that the One peaceably riding on the colt was their Messiah, the suffering Messiah whose kingdom stood near because of His presence with them.  For most people, then, this moment of jubilation was simply part of the traditional Passover celebration—it did not alarm the Roman authorities or initiate a call for Jesus’ arrest by the Jewish rulers.”


d.  “The word ‘Hosanna’ means ‘save we pray save now,’ if translated from the Aramaic, but in fact it had become something of a standard praise word (as it still is today) used in glorifying God.  It may be significant that in 2 Sam 14:4 and 2 Kg 6:26 this cry is used in addressing kings.  ‘Blessed is he who comes in the name of the Lord’ is a standard form of greeting, but even if taken literally, it does not mean ‘blessed is the Lord who comes’.  It implies that Jesus is an agent or prophet of God, one who comes in God’s name, perhaps even the Messiah who does so. There was early Jewish messianic interpretation of Ps 118:25–26.  It is in any case not at all clear that we are to think the crowds understood that all this symbolized that Jesus was the Messiah, not least because Jesus is not conforming to the expectations of the warrior messianic.  Lane suggests that what is happening here is the general enthusiasm of the pilgrims going up to Jerusalem and the feast with one they thought to be a great prophet and teacher, one who comes in the Lord’s name. In fact, Ps 118:26ff was one of the regular pilgrimage psalms used during the Feast of Tabernacles and Passover, and it may have been simply serendipity that Jesus rode into town when such a song was being sung, with the crowd quite unaware that it might have relevance in explaining the man riding on a colt with them.”


e.  “The acclamation of the entourage (in Mk 11:9-10) may be no more than an outburst from enthusiastic pilgrims bound for the festival, and a decisive point against the popular view that He stage-managed an entry to make a messianic claim apparent is that neither the Jews nor the Romans were compelled to act immediately against what had transpired.”


f.  “We might suppose that this was just one multitude, which was spread out along the road before and behind Jesus, but John informs us that there were two crowds.  One had assembled in Bethany to see Jesus and Lazarus raised from the dead, and this crowd started to Jerusalem with Him; the other crowd came out from Jerusalem to meet Him when it got word that He was coming.  The crowd that met Him was thus the one that was in front.  From Lk 19:37 we learn that this crowd joined the other near the top of Olivet where it slopes down toward Jerusalem.  And here the shout arose and continued which acclaimed Jesus as the Messiah.  The phrase HO ERCHOMENOS [the One who comes] is strictly a Messianic title among the Jews, who constantly called the Messiah ‘the One coming’.”


g.  “The phrase ‘He who comes in the name of the Lord’ was not in its original context specifically messianic, and neither does ‘the coming One’ (with or without ‘in the name of the Lord’) seem to have been in use subsequently as a messianic title.  But the person addressed in the singular in verse 26 of the psalm may well have been the king celebrating a national victory, 

so that the formula was well suited to express the crowd’s perception (on the basis of Zech 9:9-10) of the royal and victorious arrival of Jesus in Jerusalem.”
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