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

 is the adversative use of the conjunction ALLA, meaning “But,” followed by the first person plural aorist active subjunctive from the verb EIPON, which means “to say: Shall we say?”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the leaders of Israel might produce the action.


The subjunctive mood is a deliberative subjunctive, which is used in interrogative sentences which deal with what is possible.

Then we have the preposition EK plus the ablative of origin/source from the masculine plural noun ANTHRWPOS, meaning “From men.”

“But shall we say, “From men”?’”
 is the third person plural imperfect passive indicative from the verb PHOBEW, which means “to be afraid of.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice indicates that the leaders of Israel received the mental attitude of being afraid of the people.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun OCHLOS, meaning “the crowd.”

“—they were afraid of the crowd;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the nominative subject from the masculine plural adjective HAPAS, meaning “everyone; all.”  This is followed by the third person singular imperfect active indicative from the verb ECHW, which means “to have; to hold; consider, look upon, view Lk 14:18b, 19; Phil 2:29; consider someone a prophet Mt 14:5; 21:26, 46; thought that John was really a prophet Mk 11:32.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that everyone in the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and proper noun IWANNĒS, meaning “John” and referring to the Baptist.  This is followed by the adverb of manner or degree ONTWS, meaning “truly, really, certainly Lk 23:47; 24:34; Jn 8:36; 1 Cor 14:25; Gal 3:21; they held that John was really a prophet Mk 11:32.”
  Then we have the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that activity.  It is translated “that.”  This is followed by the predicate nominative from the masculine singular noun PROPHĒTĒS, meaning “a prophet.”  Finally, we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a past state of being without reference to its conclusion.


The active voice indicates that John produced the state of being a prophet in the eyes of the crowd.


The indicative mood is declarative for a simple statement of fact.

“for everyone considered that John truly was a prophet.”
Mk 11:32 corrected translation
“But shall we say, “From men”?’—they were afraid of the crowd; for everyone considered that John truly was a prophet.”
Explanation:
1.  “But shall we say, “From men”?’”

a.  Mark continues the story of Jesus’ encounter with the leaders of Israel during the final week before His crucifixion with the other side of the coin or opposite answer available to the leaders in answer to Jesus’ question about the authority John the Baptist had.  Jesus has asked if John’s authority was from heaven (that is from God) or from men.  The leaders have already considered the possible response by Jesus if they answer “from heaven.”  Jesus will then ask them, “If John’s authority was from God, then why did you reject his ministry?,” which would completely discredit the leaders in the eyes of the people, who are listening carefully to this exchange.


b.  Now the leaders consider the other possible answer to Jesus’ question about John’s authority.  If the leaders say that John’s authority is “from men,” then they will also be completely discredited in the eyes of the people, who believe that John was truly a prophet sent by God to Israel.


c.  Another reason that the leaders of Israel can’t say that John’s authority was from men is that they are the only “men” from whom John could have received authority.  They are the only men of Israel with the power to confer any authority on anyone.  And if they say that they authorized or sanctioned the ministry of John, then they have to admit that the authority of Jesus is even more legitimate.  And if they admit that Jesus’ ministry has their ultimate authority, then they are out of the power business in Jerusalem and that affects their pocketbook.

2.  “—they were afraid of the crowd;”

a.  Mark never concludes his conditional sentence, but gives his own background commentary under the guidance of the Holy Spirit.  The apodosis doesn’t need to be stated.  It is obvious to anyone reading or hearing this story.  But what people may not have known was the leader’s great fear of the crowd.


b.  What did the leaders fear?  They feared the crowd turning against them for rejection of God’s will, plan, purpose, and revealed messengers.  If any kind of out of control behavior began that the leaders could not immediately control and put down, the Roman soldiers would come pouring out of Fortress Antonia and remove the high priest and his family from power.  The high priest was appointed by the Roman governor at this time, which was a very lucrative appointment for both the Roman governor, who was paid for his favor, and the man appointed, who made money off the pilgrims coming to Jerusalem.  The last thing the high priest wanted was for the crowd to turn against him and the Sanhedrin.

3.  “for everyone considered that John truly was a prophet.”

a.  Mark then concludes by telling us the reason why the leaders of Israel were so afraid of the people.  The people, the crowd, everyone thought that John the Baptist was truly a prophet, which meant that he was a legitimate prophet to Israel, which meant that he came ‘from heaven’, that is, his authority came from God.


b.  The subject everyone includes three primary groups: the pilgrims from the dispersion, who had probably seen and heard John on a previous trip to Jerusalem three years earlier, the Jews of Galilee, where John had grown up, and the Jews of Jerusalem, who came out to the Jordan River to be baptized by him.


c.  Not stated, but implied here is that if the people considered that John truly was a prophet, how much more did they consider Jesus to be a prophet or more?  The implication here is that the crowd was clearly on the side of Jesus in this encounter and the leaders knew it and feared their position of opposing the crowd by opposing John and Jesus.

4.  Commentators’ comments.


a.  “This shows that they feared people more than God.”


b.  “Matthew has it: ‘We fear the multitude.’  Luke puts it: ‘all the people will stone us.’  All three Gospels state the popular view of John as a prophet.  They feared John though dead as much as Herod Antipas did.  John’s martyrdom had deepened his power over the people and disrespect towards his memory now might raise a storm.”


c.  “If they said that John’s baptism was of purely human origin, they would place themselves in a dangerous position with regard to the crowds, even to the place of being stoned.  The people might look upon their attribution to man’s words, that which they held to be of God.  Furthermore, John’s martyrdom had deepened the regard with which he was held by the people.”


d.  “The Jewish leaders were caught in a dilemma of their own making.  They were not asking ‘What is true?’ or ‘What is right?’ but ‘What is safe?’  This is always the approach of the hypocrite and the crowd-pleaser.  It certainly was not the approach of either Jesus (Mk 12:14) or John the Baptist (Mt 11:7–10).  Jesus did not refuse to answer their question; He only refused to accept and endorse their hypocrisy.”


e.  “If they answered, ‘From men’, the implications were obvious: they would deny that John was commissioned by God and discredit themselves before the people.  Mark explained that they feared the people (Mk 12:12) because everyone regarded John as a genuine prophet, God’s spokesman (Josephus The Antiquities of the Jews 18. 5. 2).  The people viewed Jesus this way too (Mt 21:46).  This latter answer, though false, was the one they preferred but found unacceptable because of the people.”


f.  “The authorities are depicted here as a craven bunch, not wanting to alienate the crowds but nonetheless eager to get rid of Jesus.  This indirectly suggests that the crowds support, at least superficially, John and Jesus.  Mark’s purpose here is not to romanticize the ‘masses’—for they will in this story also betray Jesus—but to suggest that the Jewish leadership is politically isolated, fearful of the very people it purportedly serves.  Thus the leaders are both calculating and prepared to lie.”


g.  “The chief priests were politicians—less popular than the politically powerless Pharisees—who had to balance the interests of both their people and the Roman authorities.  Thus they had to keep popular opinion in mind when making decisions that might incur the displeasure of the people.”


h.  “Note the leaders’ fear of the mob reaction to any attack on Jesus.  They clearly regarded an execution before Passover as impossible, for they felt that the crowd was unshakably behind Jesus.”


i.  “If the leaders stated that John’s ministry was of human origin, they would have reduced John to an imposter, and this would have invoked the displeasure of the people against them.”


j.  “The discussion of the Sanhedrists with Jesus takes place in the open Temple court.  Any number of pilgrims stood about and heard what was said.  If the Sanhedrists would have denied the divine origin of John’s baptism, this would have spread like wildfire, and no one could predict what the inflamed multitudes would do.”
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