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 is the consequential use of the conjunction KAI, meaning “And so,” followed by the third person plural imperfect deponent middle/passive indicative from the verb DIALOGIZOMAI, which means “to carefully consider; to reason; to discuss.”


The imperfect tense is an ingressive imperfect, which describes entrance into or the beginning of a past, continuing action.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the leaders of Israel) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine plural reflexive pronoun HEAUTOU, meaning “among themselves” (literally ‘to themselves’).  Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that the leaders of Israel were producing the action.


The participle is circumstantial.

“And so they began reasoning among themselves, saying,”
 is the third class conditional particle EAN, meaning “if” and it may or may not happen.  Then we have the first person plural aorist active subjunctive from the verb EIPON, which means “to say: we say.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a possible fact.


The active voice indicates that the leaders of Israel produce the action.


The subjunctive mood is a potential subjunctive, used with EAN to form the protasis of a condition clause.

Then we have the preposition EK plus the ablative of origin from the masculine singular noun OURANOS, meaning “From heaven.”

“‘If we say, “From heaven,””
 is the third person singular future active indicative from the verb EIPON, which means “to say: He will say.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition DIA plus the accusative of cause from the neuter singular interrogative pronoun TIS, meaning literally “Because of what?,” which can be reduced to a simple “Why?”  With this we have the inferential use of the postpositive conjunction OUN (found in Codex Sinaiticus, B, C2 [corrected by the editor of the original text], D and many other early and excellent manuscripts; it is not found in Codex A, C [the original hand].  The word is more likely part of the original text.) and means “Therefore; Then.”  This is followed by the negative OUK, meaning “not” plus the second person plural aorist active indicative from the verb PISTEUW, which means “to believe.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the leaders of Israel produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to John the Baptist.

“He will say, “Then why did you not believe him?””
Mk 11:31 corrected translation
“And so they began reasoning among themselves, saying, ‘If we say, “From heaven,” He will say, “Then why did you not believe him?””
Explanation:
1.  “And so they began reasoning among themselves, saying,”

a.  Mark continues the story of Jesus’ encounter with the leaders of Israel on Tuesday before His crucifixion by telling us what the leaders did after hearing Jesus’ challenge to answer His one and only question about the origin of John the Baptist’s authority for his ministry.


b.  The result of Jesus’ question of whether John’s authority came from heaven or from men is a discussion among the leaders about what they should answer.  We need to remember that there were seventy members of the Sanhedrin plus the high priests.  Everyone probably had an opinion as to what to answer.  Therefore this discussion probably took several minutes.  And the longer it took the more the crowd would look upon the leaders as incompetent, which they were.  The answer was simple and easy.  The authority for John’s ministry was from heaven.  But the leaders dare not answer that it was; for Jesus’ authority came from whatever place John’s authority came from.  So if they said “from heaven” then Jesus would legitimately say “so is My authority” and that would end any challenge the leaders had to Jesus’ authority for what He had done or was doing.


c.  We can easily imagine people in the crowd watching this encounter saying to one another as time went on: “they don’t know the answer”; “He has confounded them again”; “why aren’t they saying ‘from heaven’” and similar things that would make the leaders look like the fools they were.  As each moment passed the pressure on them for an answer increased.  The longer it took, the worse they looked.

2.  “‘If we say, “From heaven,””

a.  John then tells us what the leaders said to each other.  Mark’s source of information for this possible private conversation was probably Nicodemus, who was a member of the Sanhedrin and was likely there and part of this discussion.  The other possible source was the direct revelation of the Holy Spirit inspiring Mark.


b.  Mark then tells us one side of the possible argument or answer the leaders might give.  They might give the answer ‘from heaven’, which was one of the only two possible answers provided by Jesus.  The phrase “from heaven” is the equivalent of “from God.”  (“The associations expressed in a metonymy may be spacial, as when heaven is used for God, Mk 11:31.”
)  In other words, did John the Baptist’s authority for his ministry (what he did) come from God or not?  ‘From God’ is the correct answer, but the answer the leaders want to avoid at all costs, since the authority for Jesus’ ministry is the same as the authority for John’s ministry.

3.  “He will say, “Then why did you not believe him?””

a.  If the leaders answer ‘from heaven’, then they reason that Jesus will answer them with another question, which will condemn them in the eyes of the people and cause them to lose all credibility with the people.  They believe that Jesus will indirectly accuse them of not believing in the ministry of John, which included the fact that John declared Jesus to be the Messiah, when John said that Jesus was the Lamb of God.


b.  By disbelieving John, his ministry, and his statements about Who was coming after him (for example: ‘He must increase, but I must decrease’ and ‘I am unfit to untie His sandals’) the leaders of Israel disbelieve Jesus.  Or to say it another way: ‘As goes the leaders attitude toward John, so goes their attitude toward Jesus’.


c.  Did the leaders of Israel disbelieve John?  Yes.  They did nothing to rise up and challenge Herod Antipas to release John from prison.  They were happy that Herod had shut him up, since he was a challenge to their authority just as Jesus is.


d.  Therefore, what the leaders believe Jesus will say will show them before the people to be the unbelievers in God that they really are.  The religious leaders of Israel are about to be proven in one simple statement that they are in fact the religious unbelievers of Israel, which will end all their authority over the people.  So there is no way they can declare that John’s authority was from heaven.  The leaders of Israel should have believed in John, just as they should have believed in Jesus, and should have admitted that John’s and Jesus’ authority were from heaven.


e.  Don’t imagine for a second that Satan wasn’t working overtime at this moment to keep these men from admitting the truth.

4.  Commentators’ comments.


a.  “The alternatives are sharply presented in their secret [we don’t know that it was secret; that is an assumption] conclave.  They see the two horns of the dilemma clearly and poignantly.  They know only too well what Jesus will say in reply.  They wish to break Christ’s power with the multitude, but a false step now will turn the laugh on them.”


b.  “Conference in groups was scarcely possibly at this time [another assumption].  The same thought flashed through their minds.  If they would accept the divine mission of the Baptist, they would charge themselves as a class with having rejected his baptism.  This would give our Lord an advantage which He would not be slow to use.”


c.  “Jesus’ question placed these religious leaders in a dilemma.  If they answered, ‘From heaven,’ they would incriminate themselves for not believing John and supporting his ministry (Jn 1:19–27).  They would stand self-condemned for rejecting God’s messenger.  They would also be forced to acknowledge that Jesus’ authority came from God (Mk 9:37b).  This answer, though true, was unacceptable because of their unbelief.”


d.  “The right answer to Jesus’ question would be the answer to their question.  If they admitted that John was sent by God then the claims of Jesus were established, for John had declared Him to be the Promised One who was to baptize with the Holy Spirit and with fire—something which none but Messiah could do.  These cunning legalists debated among themselves as to how they should reply.  If they admitted John was God’s messenger to Israel they faced the inevitable question, ‘Why then did ye not believe him?’”


e.  “Our Lord’s question makes it clear that John’s baptism was divinely instituted.  Now if John the Baptist was authorized by God, as John had identified Jesus as the Lamb of God, the one whom he had been commissioned to herald, and the Son of God, it is axiomatic that Jesus’ authority derived from God.  So while not directly answering their question, by directing them to John’s reply to their question to him, Jesus pointed them to the answer to their question.”


f.  “By this question Jesus placed these religious leaders on the horns of a dilemma.  If John’s ministry was of divine origin, then they, as spiritual leaders, should have been the first to believe him.”


g.  “The Sanhedrists test both horns of the dilemma and find that they dare risk neither.  It was their unbelief that caught them.  They were not concerned about the truth regarding John, what counted with them were the consequences involved in the two possible answers they could give.”
  Jesus’ follow-on question would leave them self-condemned.

h.  “Jesus’ counter-question had the immediate effect of putting His adversaries in a state of embarrassment.  They recognized their dilemma; if they acknowledged John’ prophetic authority they would expose themselves to the charge of unbelief.  They also realized that they would be compelled to acknowledge that Jesus’ authority comes from God.”


i.  On this rejection of John by the rulers see Mt 3:7; 11:18, “For John came neither eating nor drinking, and they say, ‘He has a demon!’; Jn 5:35, “He was the lamp that was burning and was shining and you were willing to rejoice for a while in his light.”
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