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 is the continuative use of the conjunction KAI, meaning “And” plus the indefinite temporal conjunction HOTAN, meaning “whenever.”  Then we have the second person plural present active indicative from the verb STĒKW, which means “to stand.”


The present tense is a customary present for what typically or normally occurs.


The active voice indicates that the believer produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine second person plural present deponent middle/passive participle of the verb PROSEUCHOMAI, which means “to pray.”


The present tense is a customary/descriptive present describing what normally takes place.


The active voice indicates that the believer produces the action.


The participle is circumstantial.

“And whenever you stand praying,”
 is the second person plural present active imperative from the verb APHIĒMI, which means “to forgive.”


The present tense is a customary present for what is reasonably expected to occur.


The active voice indicates that the believer is to produce the action.


The imperative mood is a command.

Then we have the first class conditional particle EI, meaning “if [and you do].”  This is followed by the accusative direct object from the neuter singular indefinite particle TIS, meaning “anything.”  Then we have the second person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is a descriptive present for what is happening at that moment.


The active voice indicates that the believer produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition KATA plus the ablative of opposition
 from the masculine singular indefinite pronoun TIS, meaning “against anyone.”

“forgive, if you have anything against anyone [and you do],”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the adjunctive/additive use of the conjunction KAI, meaning “also” plus the nominative subject from the masculine singular article and noun PATĒR with the possessive genitive from the second person plural personal pronoun SU, meaning “your Father.”  With this we have the nominative subject from the masculine singular article, used to substantivize the prepositional phrase it governs and treat that prepositional phrase as the adjectival modifier of the noun PATĒR.  The preposition EN plus the locative of place from the masculine plural article and noun OURANOS, meaning “in the heavens.”  Literally this says, “your Father, the One in the heavens.”  In English word order we would say “your in the heavens Father,” which would then treat the prepositional phrase adverbially as “your heavenly Father.”  I will stick with a more literal translation here: your Father in the heavens instead of treating the article like a relative pronoun with an elliptical EIMI (“who is”) as is done in the NASB.  Then we have the third person singular aorist active subjunctive from the verb APHIĒMI, which means “to forgive.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that God the Father may produce the action.


The subjunctive mood is a potential subjunctive, which indicates probability based upon the action of the volition of the person praying.  The helping verb “may” is used to bring out this contingency.

With this we have the dative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the believer.  Finally, we have the accusative direct object from the neuter plural article and noun PARAPTWMA with the possessive genitive of the second person plural personal pronoun SU, meaning “your offenses, wrongdoings, sins.”

“in order that your Father in the heavens may also forgive you your wrongdoings.’”
Mk 11:25 corrected translation
“And whenever you stand praying, forgive, if you have anything against anyone [and you do], in order that your Father in the heavens may also forgive you your wrongdoings.’”
Explanation:
1.  “And whenever you stand praying,”

a.  Jesus continues His teaching to the disciples on the subject of having faith in God and using the illustration of prayer.


b.  The typical position of the Jewish believer praying, while on the temple grounds, was standing, not sitting or kneeling.  “The standing posture when praying is not commanded here, nor is it the only posture allowed.  The word merely calls attention to a practice among the Jews.”
  There were no chairs or pews for people to sit on.  This doesn’t mean that people couldn’t sit or lay down or be in any other position (prostrating themselves before God) in order to pray.  God accepts prayers regardless of the position of our body.  Jesus is simply illustrating what was a normal occurrence when Jews came to the temple to pray.

2.  “forgive, if you have anything against anyone [and you do],”

a.  Before a person asks God for anything in prayer, God requires two things of that person.  One thing is mentioned here and the other thing is not mentioned but assumed as understood.  God assumes that if we have sinned and are out of fellowship with Him, we must first get back into fellowship with God before we do anything else.  Under the Mosaic Law this required the offering of an animal sacrifice or grain offering.  Jesus assumes that the disciples understand that God does not hear the prayers of a sinner, since this is clearly taught in the Old Testament and Jesus has already made this clear to the disciples during the previous three years of His teaching them.  For believers today in the Church Age God requires that we acknowledge our sins to Him, in order to be forgiven and restored to fellowship with Him (1 Jn 1:9).


b.  The second thing that a person must do before asking God for anything in prayer is to forgive anyone who has wronged us in any way.  This is not a request by Jesus but a command.  God demands that we forgive others.  God has placed a self-imposed condition upon His own forgiveness—He requires us to forgive others before He will forgive us.  If we can’t forgive someone else, then God does not permit Himself to forgive us.


c.  The condition statement (the “if” clause) is a first class conditional statement in the Greek.  It regards the statement of the condition as true or assumes that it is true for the sake of argument or illustration.  In this case the assumption (and fact) is that we do have something against someone else because of something they have done or said (or not done and said but should have).  Someone else has done something wrong to us in some way, which doesn’t need to be specified, because it is a generalization.


d.  So in this illustration of prayer, God assumes that we have been wronged by someone and we have something against them that can and should be forgiven.  God demands that we forgive them.

3.  “in order that your Father in the heavens may also forgive you your wrongdoings.’”

a.  Then Jesus states the reason and purpose why we should forgive those who have wronged us in some way.  We must forgive them in order that God the Father may also forgive us.


b.  The use of “your” in this statement indicates that God the Father is our Father, which means that this only refers to believers.  God the Father is not the ‘father’ of unbelievers.  They are the children of the devil.


c.  The “Father” is distinguished from any other ‘father’ by the qualification that our Father is “in the heavens.”  Jesus is not talking about our earthly father forgiving us.


d.  The word “may” indicates the subjunctive mood of possibility, contingency, or probability.  It indicates that forgiveness from God the Father is contingent upon our forgiving others.  God doesn’t have to forgive us, if we will not comply with His will.  If we are unwilling to do what He wants, then He is unwilling to answer our prayers.


e.  There is another implication here—that God does forgive our wrongdoings.  The word wrongdoings include all the things we do wrong; sins, transgressions, evil, etc. regardless of how we categorize the wrongs.  God the Father can and will forgive us our wrongdoings, if we forgive others and God has forgiven us.


f.  Has Jesus forgiven us?  Yes:



(1)  Lk 5:21, “The scribes and the Pharisees began to reason, saying, ‘Who is this man who speaks blasphemies?  Who can forgive sins, but God alone?’”



(2)  Mt 9:2b, “Jesus said to the paralytic, ‘Take courage, son; your sins are forgiven.’”



(3)  Lk 7:47-48, “For this reason I say to you, her sins, which are many, have been forgiven, for she loved much; but he who is forgiven little, loves little.  Then He said to her, ‘Your sins have been forgiven.’”

g.  Has God the Father forgiven us?  Yes:



(1)  1 Jn 2:12, “I am writing to you, little children, because your sins have been forgiven you for His name’s sake.”



(2)  Mt 6:12a, “And forgive us our debts, as we also have forgiven our debtors.”



(3)  Mt 6:14-15, “For if you forgive others for their transgressions, your heavenly Father will also forgive you.  But if you do not forgive others, then your Father will not forgive your transgressions.”



(4)   1 Jn 1:9, “If we acknowledge our sins, He is faithful and righteous to forgive us our sins and to cleanse us from all unrighteousness.”



(5)  Lk 7:47, “For this reason I say to you, her sins, which are many, have been forgiven, for she loved much; but he who is forgiven little, loves little.”



(6)  Mt 3:28-29, “Truly I say to you, all sins shall be forgiven the sons of men, and whatever blasphemies they utter; but whoever blasphemes against the Holy Spirit never has forgiveness, but is guilty of an eternal sin.”



(7)  Mt 12:31-32, “Therefore I say to you, any sin and blasphemy shall be forgiven people, but blasphemy against the Spirit shall not be forgiven.  Whoever speaks a word against the Son of Man, it shall be forgiven him; but whoever speaks against the Holy Spirit, it shall not be forgiven him, either in this age or in the age to come.”



(8)  Mt 18:21-22, “Then Peter came and said to Him, ‘Lord, how often shall my brother sin against me and I forgive him?  Up to seven times?  Jesus said to him, ‘I do not say to you, up to seven times, but up to seventy times seven.’”



(9)  Jn 20:23, “If you forgive the sins of any, their sins have been forgiven them; if you retain the sins of any, they have been retained.”

4.  Commentators’ comments.


a.  “Jesus does not mean by the use of ‘stand’ here to teach that this is the only proper attitude in prayer.  Evidently God’s willingness to forgive is limited by our willingness to forgive others.  This is a solemn thought for all who pray.”


b.  “True prayer involves forgiveness as well as faith.  I must be in fellowship with both my Father in heaven and my brethren on earth if God is to answer my prayers (see Mt 5:21–26; 6:14–15; 18:15–35).  We do not earn God’s blessing by forgiving one another.  Our forgiving spirit is one evidence that our hearts are right with God and that we want to obey His will, and this makes it possible for the Father to hear us and to answer prayer (Ps 66:18).  If I have faith in God, I will also have love for my brother.”


c.  “A forgiving attitude toward others as well as faith in God is also essential for effective prayer.  When a believer stands to pray, a common prayer posture among Jews (1 Sam 1:26; Lk 18:11, 13), and if he has anything against anyone, a grudge against an offending believer or nonbeliever, he is to forgive that one of the offense.  This is to be done in order that his Father in heaven may also forgive him his sins (acts that sidestep or deviate from God’s truth).  Divine forgiveness toward a believer and a believer’s forgiveness toward others are inseparably linked because a bond has been established between the divine Forgiver and the forgiven believer (Mt 18:21–35).  One who has accepted God’s forgiveness is expected to forgive others just as God has forgiven him (Eph 4:32).  If he does not, he forfeits God’s forgiveness in his daily life.”


d.  “God has never promised to answer the prayer of an unforgiving heart.  This attitude toward others effectually blocks the channel of prayer so that no answer is possible.  In His family government God forgives us as we forgive our brethren.  This is not the forgiveness of a sinner, but of a failing saint.  Unless we forgive, our Father in heaven will not forgive us when we come to Him acknowledging our sins from day to day.”


e.  “God ever answers faith. But that faith must be paired with forgiveness.”


f.  “In the NT Jesus noted that trespasses are acts committed against individuals, but He tied the forgiveness of the trespasses of others to the forgiveness of God.  Those who choose not to forgive a breach of faith by another individual will find that God will deal with them in a similar way (Mt 6:14f).  Instead, Jesus encouraged His disciples to forgive so that their Father in heaven might forgive their own trespasses.  While Mk 11:26 is present in the Authorized Version [King James Version], but absent in the Revised Standard Version, the New English Bible, and the bulk of better manuscripts of most text-types, its presence in some manuscripts is explained as being a scribal insertion of Mt 6:15.”


g.  “So Jesus was saying that a believer who is in close spiritual communion with his Father will pray for circumstances that are within the will of God, and God will answer that prayer of faith by granting the request.  The fact of close spiritual communion is indicated by Mk 11:25, for Jesus exhorts His disciples to ensure that there are neither ruptured relations with fellow-believers nor unforgiven sin to preclude this spiritual communion with the Father.”


h.  “Prayer is not a device for inducing God to change his mind and do what we want.  It must be offered in accordance with his will if it is to be effective.  When it is offered in this way God hears us.  Elsewhere we learn that prayer must be in faith (Mk 11:24), in the name of Jesus (Jn 14:14), offered by those who abide in Christ (Jn 15:7), who have forgiven those who offend them (Mk 11:25); it must be accompanied by obedience (1 Jn 3:22), and it must not be for the gratification of one’s passions (Jam 4:3).  All this is involved in praying according to the will of God.”


i.  “Statements such as these, which make God’s forgiveness dependent on our forgiveness have been misunderstood as being legal in nature.  However, Christ does not here address himself to the unsaved but to his disciples, those who have already entered into a saving relationship with himself.  The forgiveness of which he speaks is not the initial forensic act of forgiveness which abolishes the guilt of sin.  It is rather the forgiveness of a father which restores fellowship.  The point here is that a disciple cannot pray effectively if an unforgiving spirit has broken his fellowship with God.”


j.  “This does not mean that we are not to say anything to the person involved; if the thing be a sin in our estimation, Mt 18:15 tells us what to do.  But we must have a clean heart before we follow Matthew’s advice.  Whatever attitude the offender takes makes no difference as far as we are concerned; our part is to forgive, and that at once, without stipulating any conditions.  That frees us before God.  The person who wronged us, if he did wrong us in fact and not merely in our imagination, has himself to answer even as we do if we wrong another.  Whether he asks pardon and makes amends or not makes no difference as regards the course that we must take.  The reason Jesus says that we are to forgive when we pray is that when we stand in the presence of God to pray we shall have more cause than ever to cleanse our hearts so that no evil in us may prevent God from answering our prayer.”
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