John 1:1
Mark 11:22



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, and indicates that Jesus produced the action.


The participle is a circumstantial.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.

“And Jesus answered saying to them,”
 is the second person plural present active imperative from the verb ECHW, which means “to have.”


The present tense is a customary and progressive present, which describes an action that is reasonably expected to continue throughout one’s life.


The active voice indicates that the disciples (and by application all believers) are to produce the action.


The imperative mood is a command/entreaty/request.

Then we have the accusative direct object from the feminine singular noun PISTIS, meaning “faith, trust, confidence.”  Finally, we have the objective personal genitive
 from the masculine singular noun THEOS, meaning “in or toward God.”  “The resultant idea is due to the context and one must not suppose that the Greek genitive means all the different English prepositions used to translate the resultant idea.  Thus in Mk. 11:22 we rightly translate ‘have faith in God,’ though the genitive does not mean ‘in,’ but only ‘the God kind of faith’.”
  “In an objective genitive, the genitive represents a deep structure object and the verbal noun once again represents a deep structure verb. For example, ‘have faith of God’ means ‘believe in God’.”

“‘Have faith in God.”
Mk 11:22 corrected translation
“And Jesus answered saying to them, ‘Have faith in God.”
Explanation:
1.  “And Jesus answered saying to them,”

a.  Mark continues the story of Jesus and the disciples’ second encounter with the now dead fig tree by telling us what Jesus answered in response to Peter’s comment that the tree was completely withered.


b.  Notice the indirect object “to them.”  The answer of Jesus isn’t given to just Peter, but to all the disciples.  Peter was acting as the spokesman for the group and the answer is given to the group.

2.  “‘Have faith in God.”

a.  This is only the beginning of the answer Jesus gives, but it is the most important part of that answer.  Therefore, it is mentioned first.  We are commanded, encouraged, implored, entreated, asked to have faith in God.  The object “God” is a reference to all three members of the Trinity, but the focus here is on God the Father.


b.  To have faith in someone means to trust what they say is true, to trust that they will do what they promise, to have confidence in them, their words, their plan, their promises, and their relationship with you.  God asks and demands of us to believe in Him, to trust who and what He is as a God of love, righteousness, and justice, to believe that He will keep His promises to us, and that He will provide for us whatever we ask that is compatible with His will.


c.  The first time we had faith in God was when we believed the offer of the gospel that God loved us so much that He sent His Son to be the propitiation for our sins.  God promised us eternal life, if we would trust that Jesus bore our sins as a substitute for us.  We believed that promise and received eternal salvation as a free gift from God.  Now Jesus asks/demands that we trust God the Father in everything else in life.  Based upon that faith, trust, and confidence in God the Father, we can come to Him in prayer and be heard.  This was the purpose for the court of the Gentiles, which was no longer a place for prayer to God, but a hideout for robbers.


d.  If you can have faith in God for the biggest thing in your life (your eternal salvation), then you can have faith in God for all the smaller things in life (everything else).

3.  Commentators’ comments.


a.  “The answer is remarkable; the Lord does not explain the lesson to be learned from the fate of the tree, but deals with a matter of more immediate importance to the Twelve, the lesson to be learnt from the prompt fulfillment of His prayer.  This is just another instance in the life of our Lord that brings to view His humanity and His dependence upon God the Holy Spirit, for the words He uttered, the prayers which He prayed, the miracles He performed, and the life which He lived, was as the Man Christ Jesus, doing all this in the energy of the Holy Spirit.  Our Lord exercised faith in the cursing of the fig tree.  He presses home the lesson of the necessity of faith to the disciples.  The word ‘God’ is in the genitive case, showing here the object of faith.”


b.  “Jesus also used this miracle to teach us a lesson on faith.  The next morning, when the disciples noticed the dead tree, Jesus said, ‘Have faith in God,’ meaning, ‘Constantly be trusting God; live in an attitude of dependence on Him.’”


c.  “Faith that rests in God is unwavering trust in His omnipotent power and unfailing goodness (cf. Mk 5:34).”


d.  “Faith is trust, or confidence.  Such confidence should be in God, not in any human expedient.  We can have faith in Him only as we rest upon His Word.  When God speaks it is for us to take Him at His Word.”


e.  “The dried up fig tree is made the occasion to teach the disciples the power of faith in God.  Faith was exercised by the Servant [Jesus] and He calls upon His own to have faith in God.  Faith can remove every obstacle.”


f.  “Jesus’ exhortation to have faith in God seems to suggest that the withering happened due to Jesus’ own faith in God.”


g.  “Mk 14:36 indicates that Jesus would not use His own faith to attempt to bend the will of the Father to His own desires.  So faith must only be exercised within God’s will (1 Jn 5:14).  If we have undoubting faith to do what God wills that we do, absolutely nothing will stop us.”


h.  “The only significance of the cursing of the fig tree which the Gospels state is to be found in these verses.  Jesus used it as an example of faith in God.  Any further symbolical meaning is without Scriptural justification.”


i.  “The brief saying in verse 22 is commonly interpreted as an exhortation to have faith in God.  It is possible that it should be understood as an encouragement rather than an exhortation: you have the faithfulness of God (Hab 2:4).  On this understanding the solemnly introduced assurances of verses 23-24 are grounded explicitly on God’s faithfulness and not on the ability of a man to banish from his heart the presumption of doubt.  Basic to both of these alternative ways of reading the text is the concept of faith as a quiet confidence in the power and goodness of God who accomplishes everything.”


j.  “What Jesus has just done is a model for how true believers may also draw on the power of God.  For those who have faith the impossible is achievable, and the lesson is illustrated by an example every bit as physical as the withering of the tree, throwing a mountain into the sea.”
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