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 is the particle of assertion AMĒN, which is the Hebrew verb, meaning: “Truly; It is certain; I believe it.”  With this we have the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present for what is occurring at this moment.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  This is followed by the conjunction HOTI, which is used to introduce indirect discourse and should be translated “that.”  Then we have the nominative subject from the masculine singular relative pronoun HOS, with the indefinite particle AN, meaning “whoever.”  This is followed by the third person singular aorist active subjunctive from the verb EIPON, which means “to say.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that the indefinite ‘whoever’ may produce the action.


The subjunctive mood is a potential subjunctive, used as the indefinite particle AN to indicate possibility or contingency in relative clauses.
  This is brought out in translation by use of the English helping verbs “should, may, might, should, etc.”

Then we have the dative of indirect object from the neuter singular article and noun OROS with the demonstrative pronoun HOUTOS, meaning “to this mountain.”

“Truly I say to you that whoever should say to this mountain,”
 is the second person singular aorist passive imperative from the verb AIRW, which means “to be lifted up; Be taken up.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The passive voice indicates that the mountain will receive the action.


The imperative mood is a command.

Then we have additive use of the conjunction KAI, meaning “and” plus the second person singular aorist passive imperative of the verb BALLW, which means “to be thrown; to be cast.”  The morphology of this verse is the same as the previous imperative.  This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun THALASSA, meaning “into the sea.”

““Be taken up and thrown into the sea,””
 is the additive use of the conjunction KAI, meaning “and” plus the negative MĒ, meaning “not” plus the third person singular aorist passive subjunctive from the verb DIAKRINW, which means “to be uncertain, be at odds with oneself, doubt, waver Mt 21:21; Mk 11:23; Rom 4:20; 14:23; Jude 22; Jam 1:6; 2:4; hesitate Acts 10:20.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The passive voice indicates that the person speaking produces the action of not receiving doubt, wavering, or hesitating.

The subjunctive mood is a potential subjunctive used in an indefinite relative clause.

Then we have the preposition EN plus the locative of place from the feminine singular article and noun KARDIA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in his heart.”  This is followed by the strong adversative use of the conjunction ALLA, meaning “but” plus the third person singular present active subjunctive from the verb PISTEUW, which means “to believe.”


The present tense is a descriptive present of what is occurring at that moment.


The active voice indicates that the person involved produces the action.


The subjunctive mood is a potential subjunctive, which emphasizes the volition of the person’s soul in possibly producing or not producing the action.  It emphasizes possibility, probability, and contingency.

Then we have the conjunction HOTI, which introduces indirect discourse and is translated “that.”  This is followed by the accusative direct object from the neuter singular relative pronoun HOS, meaning “the thing which” or “what.”  Then we have the third person singular present active indicative from the verb LALEW, which means “to say: he says.”


The present tense is a descriptive present, describing what is happening at that moment.


The active voice indicates that the person involved produces the action of speaking.


The indicative mood is declarative for a simple statement of fact.

This is followed by the third person singular present deponent middle/passive indicative from the verb GINOMAI, which means “to happen, occur, take place, etc.”


The present tense is a tendential present, which describes an action that is purposed, proposed, desired, but is not yet taking place.  The action is on the verge of taking place.  This can be translated “is going to happen.”


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (what he says) producing the action.


The indicative mood is declarative for a simple statement of fact.

“and does not doubt in his heart, but believes that what he says is going to happen,”
 is the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: it will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (what he says) producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “for him.”  “The indirect object of a verb indicates to whom or for whom something is done, that is, the person in whose interest the action is performed.”
  Literally this says “it will be for him.”  In English idiom we say: “it will be [done] for him,” which is exactly what the Greek idiom means.

“it will be [done] for him.”
Mk 11:23 corrected translation
“Truly I say to you that whoever should say to this mountain, “Be taken up and thrown into the sea,” and does not doubt in his heart, but believes that what he says is going to happen, it will be [done] for him.”
Explanation:
1.  “Truly I say to you that whoever should say to this mountain,”

a.  Jesus continues His answer to Peter and the disciples regarding Peter’s remark to Jesus about noticing the dead, withered fig tree.  After telling the disciples to have faith in God, the Lord now makes another one of His famous dogmatic, absolute truths, which He introduces with the Hebrew word AMĒN, meaning “Truly” or “It is certain” or “What I am about to say is an absolute truth you can rely on.”


b.  When the Lord says “I say to you,” He is emphasizes His whole person and the One standing behind this statement.  Therefore, this is a divine guarantee from a member of the Trinity, who is now incarnate on earth.


c.  The Lord makes the subject of the action “anyone” or “whoever,” indicating that all believers (and not just the apostles) are the subjects of this action.  The “mountain” in question is the “mountain” or “hill” that the Lord and the disciples are now walking upon—the Mount of Olives.  The action any of them or us could take (subjunctive mood, indicating we have the option to speak or not speak) is to speak to that mountain and tell it to do something.

2.  ““Be taken up and thrown into the sea,””

a.  This is a direct quote of what Jesus said, which indicates that it probably came directly from what Peter remembered and told Mark, who wrote this gospel from his memory of Peter’s teachings.


b.  To have a hill or mountain be taken up and thrown into the sea can be regarded as literal or figurative hyperbole (and exaggeration to make a point—the point being that anything is possible with God).  Most commentators see this as one of Jesus’ typical hyperbolic illustrations, since no believer has yet been able or willing to literally do this.  I believe this is an illustration of a prayer for the impossible.  This saying is used “proverbially, of overcoming difficulties, or accomplishing great things, compare 1 Cor 13:2; Mt 17:20; 21:21.”


c.  Is there any spiritual, logical, or natural purpose for a believer to tell a mountain to be lifted up and thrown into the sea?  No.  There is nothing spiritual about it, and it serves no logical purpose.  The only thing it might do is demonstrate the arrogance of the person who wants to show off for others.


d.  However, when this statement is regarded as an example of asking God to do something that is humanly impossible, so that God produces the action on behalf of a believer, then we have a perfect illustration of having faith in God.


e.  The person making this statement is a believer praying to God and asking God to do something that they certainly have no ability to do.  But since all things are possible with God, the point is that God will answer the prayer of a believer for the impossible and God will do the impossible for that believer.  We have the example of this with Abraham and Sarah having a child (Isaac) at age 99 and in a state of sexual death.


f.  “Paul refers to the faith which can move mountains in 1 Cor 13:2 (“And if I have the spiritual gift of prophecy and I know all the mysteries, that is, all knowledge; and if I have all faith, so that I could remove mountains from one place to another place, but I do not have integrity-love, I am nothing.)”

3.  “and does not doubt in his heart, but believes that what he says is going to happen,”

a.  The Lord then adds the qualifier that is critical to God answering this prayer for the impossible.  The believer who asks for the impossible must not doubt in his thinking (the heart is the place of thinking) that God can do what he/she asks.


b.  Instead of doubting God, the believer must believe that that for which he asks is going to happen.  God will make it happen for him/her.  God does not act upon our unbelief, but upon our belief.  God acts upon our confidence, faith, and trust in Him.  God can do nothing with our disbelief.

4.  “it will be [done] for him.”

a.  Jesus then declares the absolute truth of this illustration.  God will do for that believer, whatever the believer asks of God and believes that God will do.  There are plenty of illustrations of this in the book of Acts with the release of Peter from prison, and the opening of the jail for Paul in Philippi.


b.  The Lord is giving His disciples an absolute promise and guarantee that if they ask God the Father to do the impossible, it will be done for them, as long as they have confidence that God will do it.  The fig tree was the living illustration of this at that moment, and it was a lesson that Peter never forgot.


c.  The principle applies to us now as it did to the disciples then.  This promise is not just for them, but is a part of the living and abiding word of God, which applies to us all.  We are encouraged to come to the throne of grace for help in time of need, especially when faced with hopeless, helpless situations that only God can solve.

5.  Commentators’ comments.


a.  “Removing mountains—one kind of impossible thing, is put for all kinds that are impossible with men.”
  “‘To root out’ or ‘to tear up’ mountains is a proverbial expression meaning ‘to make possible what appears to be impossible’.”


b.  “In Jewish imagery, a mountain signifies something strong and immovable, a problem that stands in the way (Zech 4:7).  We can move these mountains only by trusting God.”


c.  “Following a solemn introduction, Jesus said in a hyperbole that whoever says to this mountain, the Mount of Olives representing an immovable obstacle, Go, throw yourself (literally, ‘be uprooted’ and ‘be thrown’) into the sea (the Dead Sea, visible from the Mount of Olives), it will be done for him by God.  The one condition is, negatively, absence of doubt and positively, belief, unwavering trust in God, that the petition will be granted.  Such faith contrasted with Israel’s lack of faith.”


d.  “When God speaks it is for us to take Him at His Word.  Doubtless, behind the natural figure our Lord had in mind mountains of difficulty.  Nothing is impossible with God, and he who is in fellowship with God can act in faith assured his request will be honored.”


e.  Gaebelein says that the mountain represents the nation of Israel, which thought that it was “firmly established.  But soon that mountain was to be removed and cast into the sea (the sea of nations).  Faith was exercised by the Servant [Jesus] and He calls upon His own to have faith in God.  Faith can remove every obstacle.  For the disciples it meant the obstacle of that mountain, the nation.”
  Was Israel and Judaism an obstacle to the growth of the Church?  Yes, it most certainly was.  And was that obstacle removed by the Lord in 70 A.D.?  Yes, it most certainly was.  An interesting take on this passage to say the least.


f.  “The meaning might be that in ‘contrast to Jewish expectation that at the Last Day “the mountain of the house of the Lord” would be exalted and “established as the highest of mountains” (Micah 4:1), Jesus now pronounces judgment on it and declares that it will be submerged in the sea … the place of destruction (cf. 5:13; 9:42).’[quoting Hooker]”


g.  “In Mark’s account there may be some more explicit point in the form of words.  In that account the words are addressed to the disciples after the incident of the cursing of the fig tree.  There may not seem to be much to connect that incident with a lesson on the power of faith.  The connection, however, may be provided by the place where, according to Mark, the words were spoken.  They were spoken in the morning, as Jesus and his disciples made their way from Bethany to Jerusalem, crossing the Mount of Olives.  So, in Mark’s account, ‘this mountain’ in the saying would be the Mount of Olives.  Now, in current expectation regarding the time of the end, the Mount of Olives played a special part.  It would be the scene of a violent earthquake on the day of the Lord.  ‘On that day,’ said one of the prophets (referring to the day when the God of Israel would take final action against the enemies of his people), ‘His feet will stand on the Mount of Olives, east of Jerusalem, and the Mount of Olives will be split in two from east to west, forming a great valley, with half of the mountain moving north and half moving south’ (Zech 14:4).  If Jesus had this and related Old Testament prophecies in mind on His way across the Mount of Olives, His meaning might have been, ‘If you have sufficient faith in God, the day of the Lord will come sooner than you think.’”
  This is really a stretch.


h.  “Mark shows how Jesus used the withering of the fig-tree as an example of the results of believing prayer.  But it also shows that we cannot pray in faith for anything that we like.  In this matter, Jesus was ‘thinking God’s thoughts after him’ and willing his father’s will.  That sort of prayer, if asked in faith, will always be answered, for it is praying that God’s will may be done (as Jesus prayed in Gethsemane).  We can only move the mountains that God wants removed, not those that we want moved.  ‘Moving mountains’ was a phrase used by the rabbis to describe overcoming seemingly impossible difficulties; we must not of course take it in the literal sense.  If we pray in this way, we can give thanks for the result before we see it, for the answer is sure in the will and purpose of God.”


i.  “The throwing of a mountain into the sea is as useless and destructive an act as causing the death of a fig tree, and is best seen as merely a proverbial-type saying (like the camel going through the eye of a needle) for the impossible.  All that is required to make sense of the passage is a proverbial statement of the impossible, and any more specific allusion must be regarded as not proven.”


j.  “God does not silly things, no useless things, none for mere display; yet it is His power that He places behind Jesus’ disciples to do the things that He lays upon them as such disciples.  Consider how the apostles after Pentecost penetrated Judaism and the world with the gospel.”


k.  “The man who bows his head before the hidden glory of God in the fullness of faith does so in the certainty that God can deal with every situation and any difficulty and that with Him nothing is impossible.”


l.  “In the language of Jesus, moving a mountain is not to be taken literally, but stands for any incredible thing, as stupendous as such moving, but not so out of line with the miracles to which Jesus confined Himself.”
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