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Mark 11:18



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist active indicative of the verb AKOUW, which means “to hear: heard.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the chief priests and scribes produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and nouns ARCHIEREUS, meaning “the chief priests” and GRAMMATEUS, meaning “the scribes” plus the additive use of the conjunction KAI, meaning “and.”  There is no direct object “[this]” in the Greek, but is added for clarity in English grammar.

“And the chief priests and the scribes heard [this],”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect active indicative from the verb ZĒTEW, which means “to seek.”


The imperfect tense is an ingressive imperfect, which describes the entrance into or beginning of a past, continuing action.  It is translated “began seeking.”


The active voice indicates that the chief priests and scribes were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adverb of manner PWS, meaning “how” plus the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the third person plural aorist active subjunctive from the verb APOLLUMI, which means “to ruin or destroy of persons especially to kill, put to death Jesus Mt 12:14; 27:20; Mk 3:6; 11:18; Lk 19:47.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the chief priests and scribes produced the action.


The subjunctive mood is a potential subjunctive, which indicates what might possibly take place.

“and began seeking how they might kill Him;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person plural imperfect passive indicative from the verb PHOBEW, which means “to be afraid of; to fear.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice indicates that the chief priests and scribes received the action of being afraid of Jesus.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“for they were afraid of Him,”
 is the causal use of the postpositive conjunction GAR, meaning “because” plus the nominative subject from the masculine singular adjective PAS plus the article and noun OCHLOS, meaning “the whole crowd.”  Then we have the third person singular imperfect passive indicative from the verb EKPLĒSSW, which is a passive voice used in an active sense, meaning “to be amazed, overwhelmed, shocked, dumbfounded Mt 7:28; 22:33; Mk 1:22; 11:18; Lk 4:32; 9:43; Acts 13:12.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice is used in an active sense, indicating that the crowd produced the action of being amazed, shocked, and overwhelmed by the teaching of Jesus.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EPI plus the instrumental of cause from the feminine singular article and noun DIDACHĒ plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “at/because of His teaching.”  “EPI is used as a marker of the basis for a state of being, action, or result after verbs which express feelings, opinions, etc., meaning: at, because of.”

“because the whole crowd was amazed at His teaching.”
Mk 11:18 corrected translation
“And the chief priests and the scribes heard [this], and began seeking how they might kill Him; for they were afraid of Him, because the whole crowd was amazed at His teaching.”
Explanation:
1.  “And the chief priests and the scribes heard [this],”

a.  Mark continues the story of Jesus’ cleansing the court of the Gentiles of all the commercial trade and inappropriate financial/business activity taking place there.  The chief priests include both the past high priest Annas, the current high priest Caiaphas, and the chief priests in the Sanhedrin.  The scribes were the doctors of the Mosaic Law, that is, the expert theologians in Israel, who taught the word of God (as they interpreted it) and had great influence in the Sanhedrin and among the various political/religious groups (the Sadducees, Pharisees, Zealots, etc.)  Together the chief priests and scribes refer to the religious leaders of Judea at this time.  These two groups are mentioned together in: Mk 10:33; 11:18; 14:1; 15:31; Mt 2:4; 20:18; 21:15; Lk 19:47; 22:2; 23:10.


b.  These religious leaders were present and heard and saw what Jesus had said and done.  The specific thing they heard that got their attention was the statement: “you have made it [the court of the Gentiles] a robbers’ hideout.”  Jesus had called them robbers, thieves, bandits, con men, crooks, or criminals.  They were clearly insulted and took offense at the truthfulness of Jesus’ remark.  Their natural reaction to being disrespected publicly by Jesus is given in the next statement.


c.  “We must also remember that the Pharisees in Jesus’ day did not enjoy the dominant role in Palestinian Judaism which one might sometimes think from the Synoptic records.  This means concretely that they did not yet play a normative part in the Sanhedrin at Jerusalem; in the days of Jesus the Sadducees still exercised ultimate authority.  In keeping with this is the fact that according to the Synoptic tradition the Pharisees no longer play any significant part in the story of the passion.”

2.  “and began seeking how they might kill Him;”

a.  The leaders of Israel began seeking how they might kill Jesus.  This does not imply that they were (“not”?)seeking to kill Him before; for they had been seeking a justification to kill Him since His first cleansing of the temple three years prior to this.


b.  Now these leaders began seeking how they might kill Jesus right now, within the next few days to a week.  They didn’t want Jesus to leave town alive to continue His verbal assault on their criminal activity.  If Jesus kept pointing out to the people how corrupt they were, then eventually the people would rise up and throw them out of power and they would lose all their money making activities.

3.  “for they were afraid of Him,”

a.  Mark then inserts a parenthetical background statement about another mental attitude of the leaders of Israel—they were afraid of Jesus.  They weren’t afraid of what He could do to them (though they should have been).  They didn’t fear the person of Jesus.  They considered Him to be nothing but a mere man, whom they could have assassinated anytime they chose to do so.


b.  They didn’t fear Jesus personally, since Jesus never gave anyone cause to fear Him personally.  But the leaders of Israel were afraid of Jesus’ ability to sway the crowd and get the crowd to turn against them and their evil, crooked financial scalping of the people.  They were afraid that if people kept listening to Jesus, then they would try to make Him king and throw them out of power or as a minimum put a permanent halt to their financial operations.

4.  “because the whole crowd was amazed at His teaching.”

a.  Mark then gives us the reason for their fear.  The leaders of Israel feared the teaching of Jesus.  Why?  Because it condemned them and made sense.  What Jesus said about the leaders of Israel making the temple a hideout for their illegal activities was true and made sense.  Jesus quoted the Scripture and the Scripture applied perfectly to the situation.  The people ‘got it’; they understood; they could see the corruption immediately.  The teaching of Jesus was clear, made sense, and was obviously truthful.  This was highly dangerous to the chief priests and scribes.


b.  If the people accepted the teaching of Jesus, then the influence and rule of the chief priests and scribes over the people was gone.  The leaders couldn’t tolerate this.  Something had to be done about Jesus and done quickly.  But the leaders couldn’t do anything, if the people might turn against them in the people’s support of Jesus.  So the leaders had to be very careful and make it look as though everything they did to Jesus had complete justification.


c.  Notice that it wasn’t just some in the crowd that were amazed or astonished at Jesus’ teaching, but the whole crowd was amazed.  Jesus is the greatest teacher to ever live on earth.  He taught much more than the couple of lines we have recorded here.  The Galileans had heard this teaching for three years.  Now the Judeans and pilgrims from the dispersion were getting a taste of this marvelous teaching as well.  Everyone thought it was great except the leaders of Israel who stood condemned by Jesus.

5.  Commentators’ comments.


a.  “This is the first time in the Synoptics that the chief priests combine with the scribes against Jesus.  Our Lord’s attack against the Temple-market, incensed them.  After this, they take the lead against the Galilean Prophet.  They sought means by which to do away with Him.  This was not easy, for the crowds at the Passover were mostly from Galilee and the Gentile countries.  And they were drawn to our Lord.  Such a crowd in its present humor could be dangerous.  Stoning was not impossible, even within the Temple precincts, with the priests themselves, the victims.  The teaching of our Lord was in such contrast to that of the Jewish leaders, that the people saw the difference at once, and were almost beside themselves because of it.  What a commentary upon the type of teaching they had been receiving, dry, formal, stereotyped, without power, above their heads, and the powerful, simple, interesting thought-arresting teaching of our Lord.”


b.  “When the religious leaders heard about this, they began seeking the best way to kill Him without creating a major uprising.  Mark alone explained that they were afraid of Him because of His authoritative appeal to the crowds.  The whole crowd of Passover pilgrims from all parts of the ancient world was amazed (astounded, struck out of their senses, overwhelmed) at the content of His teaching.  His popularity with the people kept the Jewish authorities from arresting Him immediately.”


c.  “Naturally, Jesus’ statement aroused counter-indignation, but of unholy character, on the part of those who had upheld and profited by this commercializing of sacred things; and these scribes and chief priests formed a cabal with the express purpose of seeking to lay hold of Jesus and to destroy Him.  But they did not dare act openly as yet, because the people generally were stirred by the teaching and works of Jesus and inclined to think of Him as the promised Messiah.  Therefore, He was allowed to continue teaching that day in the temple courts, no one daring to interfere.”


d.  “The actions of the Lord bring out the Satanic hatred of the scribes and chief priests.  He was hated as the Servant without a cause and hated unto death.”


e.  “Verse 18 becomes an important verse, for it indicates that God is rejecting not His people but rather their corrupt leaders, a point simply reinforced by the parable of the vineyard which follows in Mark 12.  The upshot of Jesus’ actions is said to be that the priests and scribes begin plotting Jesus’ death.  Gundry makes the following telling remark: Jesus ‘strikes fear even in the hearts of the hierarchs who are trying to destroy Him.  In fact they are trying to destroy Him, because they fear Him, because He has a powerful hold on the crowd.  He will be crucified then, not because of any weakness in Him.  Quite oppositely, because of His power!  Furthermore, the power for which He will be crucified is a power that He exerts for the benefit of all the nations, Gentiles as well as Jews.”


f.  “That animosity toward Jesus was driving the Jewish rulers to bring Him to trial before the Sanhedrin is clear in all the Gospels but made explicit in Jn 11:45–53.”


g.  “Knowing the priestly aristocracy, one can easily recognize that they saw in Jesus’ attack on the temple establishment a threat to their own economic and social interests.  Their position in relation to both the Romans and their own people depended in large measure on their authority and keeping order in the temple.”


h.  “Lk 19:47–48 is both a concluding summary statement to our Lord’s cleansing of the temple, and, at the same time, includes Mk 11:18 and is a sequel to it.  The teaching to which Luke refers occurred on Tuesday and Wednesday and would include that teaching recorded in John and possibly also the late afternoon ministry on Monday (Mt 21:10, 11, 14–16).  This section therefore gives us an insight into just what Jesus was doing three days before His crucifixion; He taught the people right up to the last.  The common people were astonished at His teaching and delighted in hearing Him; the nation’s leaders, on the other hand, were appalled at His public condemnation of them in word and in deed and sought to kill Him.”
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